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«Ysaucaemple yumamenu!

A pad npusemcmeosamb Bac Ha cmpa-
HUUAx exeKkeapmasibHo20 KopnopamueHo20
OHAAaUH-ucypHana «Kenicim anemi».

Bo emopom ebinycke 8HUMAHUK 4yuma-
meneli npedcmaesieHvl 8aicHble Mecceoncu
yuacmHukos VIl Cve30a nudepos mMuposbix
U MpaoduyuoHHbIX penau2ull U 4/eHO8 ez0
Cekpemapuama, 3KCK/H3UBHble UHMepP8bto
C 2/1a8aMU peauzuo3HbiX 0bveouHeHul Ka-
30XCmMaHa, aKkmyasnbHble aHdaumuyeckue u
3KchepmHble Mamepuarbil.

Ocoboe sHUMaHue xomesa 6bl 06pamumMep
Ha Hosocmu o OesimesnbHocmu LleHmpa, 6
(boKyce Komopoz0 HaA ce200HAWHUU OeHb

nposedeHue psida Meponpusmut no Npoosu-
AuceHuro uoell, uenel u 3aday VIl Cve30a nu-
0epos MUpPo8bIX U mpaduyuoHHbIX peauzul u
e20 [leknapayuu: MexcOyHapoOHble Kpyasible
CMonbl, KOHbepeHYUU, neKyuu U ecmpeuyu.
Cnedyem ommemumes, umo VIl Cve30 3aHAn
8 MUpPOoB8OM coobujecmee 0cobyr HUWY NO
YKpPensieHulo NpuHyunose cozsaacusi, mose-
paHmHocmu u 83auMONOHUMAHUSI.

Haoerocb, umo Haw mcypHan cmaHem 0ns
84C HAO0eMHbIM UCMOYHUKOM UHGopmayuu
U UMEHHO 8 3MOoM U30dHUU Kaxcobll yuma-
mesb Hatidem 0715 cebs Umo-mo Hoeoe, No-
/1e3HOE U y8s1eKkamesibHoe.

C yeadceHuem,

Mpedcedamens NpasneHus Llenmpa H. Hasapb6aesa

No Paz’euMUK MeWKOH(peCCUOHAbHO20 U
MeXUyusuIu3auyuoHH020 0uasnoza
bynam CapceHbaes




OPTAJIbIKTbIH, KbISMETI TYPA/bI/
O pestenbHocTu LleHTpa/ Center's activities

B TYPLIMW NPOLLEN KPYI/1bIN CTOJ
«O 3BHAHUMOCTU VII CbE3OA TNOEPOB
MUPOBbIX U TPAANLUNOHHbBIX PEIUTUN

U Ero AEKJTAPALLIN»

6 anpens 2023 roga B r.Ctam6yn (Typums)

LeHTp H.Hazapb6aeBa no pa3BuTU0 MeXKOHec-
CMOHaNIbHOTO U MEeXLMBUIN3ALUMOHHOIO Anasiora
coBMecTHO ¢ MccnepoBaTesibCKUM LLEEHTPOM MC-
JTaMCKOW UCTOPUN, UCKYCCTBa U KyabTypbl Npn Op-
raHmsaumm ncnamckoro cotpyaHudectsa (IRCICA)
NPoBEN MeXXAYHaPOAHbIN KPYr/bli CTON B TU-
6pnaHoM popmMaTe Ha TeMy 3HaummocTu VIl Cres-
Aa MaepoB MUPOBbLIX U TPAAULMOHHBIX Pesnruin
n ero [eknapaumm, B Xoae KOTOPOro o6Cy>KaeHbl
BOMPOChI Aa/IbHENLLErO NPOABUXKEHNS naen n [e-

Knapaummn Chespa.
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Ha w™meponpuatum BbicTynuan [eHepasbHbIN
JOupekTtop IRCICA Maxmyga, dpon Kbinbiy (Typums),
Mpeacepatens MNpasnenns Llentpa H.Hazap6aesa
Mo pasBUTUIO MEXKOHGDECCUMOHANBHOIO U MeX-
umBuAM3aUnoHHoro amanora bynat CapceHbaes,
Mpeacepatens J[OXMHCKOro  MeXAyHapoaHOro
LeHTpa MO MeXXpesurnosHomy pauasnory Wbpa-
rum Canex Anb-Haumu, lMNMpe3ngenT MNnaHeTapHo-
ro cotosa bpasununun Ynuccec Punaens ne PeceHpe
(Bpasunus), ThasHbin MydTuin r.Ctambyn Cadum
Apnaryc, lNpencepatens MobanbHoro coeeTa 3a

TOoNepaHTHOCTbL U MuUp Axmen 6eH Myxammep



anb->Kapyat (OA3), IupekTtop KoponeBckoro mH-
ctuTyTa MopaaHum no MeXXpesimrmosHbiM mnccne-
noBaHuaAM Penun XaTTtap, [eHepanbHbIM ANPEKTOP
MHCTMTYTa No nccaenoBaHuio nciama MexkayHa-
pPOAHOro MCNaMCKoro yHuBepcuteTa Mcnamaba-
na Myxammen, 3usa Ynb-Xak, Ikc-MNocon Typumm
B BatukaHe KeHaH [topcon, OupekTtop LleHTpa
«AKLLIapaamM» Mo NPUKAagHbIM UCCNef0BaHMAM B
chepe obLLeCTBEHHOM rapMoHuMn [l>KanoTuHapa
MykyHapai Jase (Mugus), Oupexktop UeHTpa uc-
JNlaMCKoM umBuamnsaummn npu KabmHete MuHucTpos
Pecny6nunkun Y36eknctaH LLloasum MuHoBapos, le-
HepasibHbIM cekpeTapb KoHdbepeHumnn Katonmue-
ckux Ennckonos LeHTpanbHoi A3um, Ennckon-no-
MOLLIHMK Enunckon

KaparaHanHckon enapxmm

EBrenmin  3uHkoBckuin  (Kasaxctan), [Mpodeccop

Q®akyneteTa Teonormn YHuBepcuteTa Mapmapa

Mcmann TawnnHap n AccoummnpoBaHHbI npodec-
cop Kadepgpbl nctopumn, dnnocodmmn n penuruo-
BeaeHus1, LLIKoabl ecTecTBEHHbIX, COUMabHbIX U
ryMaHUTapHbIX Hayk Hasapb6aeB yHuBepcuTeTa
HsHnen Ckapbopo.

Takxke [peacepatens [lpaBneHms LleHTpa
b.CapceHbaeB npoBen psif BCTpeY C pPyKOBOAM-
Tensmu pasanyHbix LleHTpos, B Tom uncne c le-
HepanbHbIM anpekTopoM IRCICA M.Knnny, Pyko-
BOAUTEJIEM OTAEA UCCeN0BaHUIA N Ny6aMKaunm
IRCICA [keHrnsom Tomapom, [lpe3sngeHToM
MnaHeTapHoro coto3a bBpasunum Ucnc Mapuen
Boprec ae PeceHpg, MNpeacenatenem [JoxnHckoro
MeXkayHapoaHoro LleHTpa no MexXpesiMrmosHoMy
ananory Neparumom Canex Anb-Hanmu, MNpeace-
patenem [nobanbHoro CoBeTa 3a TOJIEPAaHTHOCTb

1 Mmup Axmeaom ben Myxammen Anb->KapyaHoM.

Ccoinxu:

https://religions-congress.org/ru/news/novosti/2123
https://religions-congress.org/ru/news/novosti/2117
https://religions-congress.org/ru/news/novosti/2121
https://religions-congress.org/ru/news/novosti/2122
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OPTAJIbIKTbIH, KbISMETI TYPA/bI/
O pestenbHocTu LleHTpa/ Center's activities

4

H.HA3APBAEB OPTAJibltbl MEH
XAhAHAbIK TOJIEPAHTTbBUIbIK TMEH
BEMBITLUITIK KEHECI QPINTECTIK TYPAJ1bI
MEMOPAHLOYMFA KOJ1 KONAbI

Bubin 26 cayipoe KoHbeccusapasbik, >aHe
OpKEHMeTapasblK, AMANOrThl AAMbITY >XOHiHAeri
H.Hazap6aeB opTanbifbiHbIH, Backapma Tepafachl
B.Capcen6aes Typkusa PecnybankackiHa (Ctam6yn)
YKYMbIC canapbl ascbiHAa ToNepaHTTbUIbIK, YKoHe
OenbiTLLINIK YKeHIHAEr YKahaHAbIK KeHec Tepara-
cbl (BASQ) Axmen, Myxammen, an-[ykapBaHMeH bIH-

12

TbIMaKTaCTbIK, Typasibl MEMOpPaHAYMFa KOJ1 KOMAbI.

LiHapanblK >KoHe MajgeHueTapasiblk, Auanor-
Thl HbIFAUTYAA OPTaK, KbI3bIFYLUbIbIKTbI €CKepe
OTbIpbIN, YMbIMAAP Giperei »xahaHAbIK, AiHapasibIK,
AVasior anaHbl peTiHAe D/IEMAIK XaHe ACTypAi
AiHAep Kelwbacllbliapbl CbE3iHIH, MaesapbiH Ha-

CuxaTtTayfa H NeTTI.

Ccoinka:
https://religions-congress.org/ru/news/novosti/2120



OPTAJIbIKTbIH, KbISMETI TYPA/bI/
O pestenbHocTu LleHTpa/ Center's activities

4

bICTAMBY¥J10A H.HA3SAPBAEB OPTAJIblfbl
MEH BPA3SUJINAHBIH NMNAHETAPJIbIK O4Afbl
APACbIHOA bIHTbIMAKTACTbIK TYPAJIbI
MEMOPAHOYMFA KOJ1 KONbINAbI
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2023 >kbinFbl 26 cayipae blctambynaa H.Hazap- MeMopaHayM MakcaTbl - M3AEHUET, OHep ca-
6aeB opTanblfbiHbiH, backapma Teparacbl B.Cop-  nacbiHAafbl OGip/ieCKEH FblbIMU-3€pPTTEY >KoHe
ceHbaeB neH bpaswnusa MNnaHeTapsbik, ofafblHbIH,  aKMapaTThIK, XXYMbICTbI XKYPri3y, COHal-aK, epKe-
npesungeHTi, bpasuamanbik, «TV-Supren» Teneap-  HUeTapasiblK >XdHe MaJeHWeTapasblK, LUaJIorThl
HacbIHbIH, 6acwbicbl Yauccuc Pugens ge PeseHpge  gaMbiTy GOMbIHLLA ©3apa bIHTbIMAKTACTbIKTbI XKY-

apacblHAA bIHTbIMAKTACTbIK, Typasibl MeMOpaH-  3ere acbIpy.

ol

OyMFa KO/l KOWbINApI.

Ccoinka:
https://religions-congress.org/kz/news/novosti/2119
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B MAKUCTAHE MPOLUEJ KPYI/1bIN CTOJ,
NMNOCBALLEHHbBIA UTOTAM VII CbE3JA
ITMNAePOB MNPOBBLIX U TPAOULIMOHHbBIX
PEJIUTA U ETO OEK/IAPALUN

-
Yo ™ O ft:-
@ A

INTERNATIONAL ROUNDTABLE SEMINAR ON

et e
QR shictan

ROLE OF RELIGIOUS LEADERS IN GLOBAL
PEACE AND SUSTAINABLE SOCIAL AND
ECONOMIC DEVELOPMENT

with reference to the significance of the Declaration of 7th Congress of the Leaders of
World and Traditional Religions, Kazakhstan and Paigham-e-Pakistan, National Narrative of Pakistan

May 18, 2023

Allama Igbal Auditorium, International Islamic University, Faisal Masjid Campus, Islamabad

Jointly Organized by

Paigham-e-Paki<t>= Centre for Peace, Reconcili>*ian and Reconstruction Studies

Islamic Resea
Nursultan N
Republic of F

tute, International Islar
s Centre for Developn:

18 mas 2023 roga lNoconbcTBoM KasaxcTaHa B
Maknctane coemecTHo ¢ LleHTpom H.Ha3sap6aeBa
Mo pasBUTUIO MEXXKOHDECCMOHANILHOIO U MEXLN-
BMJIN3aLMOHHOIO Amnasnora, a Takke MHcTutyToMm
nccnenoeaHmn VMichama MexxayHapoaHoOro nciam-
ckoro yHuBepcuteTa r.chamaban B rubpuaHom
dopmaTe 6bl1 opraHuzoBaH MexKayHapoaHbIN
KPYI/bl CTON Ha TeMy: «Ponb pesiMrnosHbix ange-
pOB B AOCTUXKEHUM INO06ANBHOIO MMPA N YCTONYK-
BOr0 COLMAIbHOIO M 3KOHOMMYECKOrO Pa3BUTUS», B
paMKax KOTOPOro 06cy»KaeHbl K/o4YeBble Mecces-

»kn Cegbmoro Cbhesna MMaepoB MUPOBLIX U TPaau-
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arsity, Islamabad and
erfaith and Intercivilf ™= o alogue, Astana,
y o

LMOHHbIX PEUTMIA 1 ero nTorosas [eknapauus.

B MeponpusaTMmM npuHAaAM ydactue npencrta-
BUTE/IM IKCMEPTHbIX KPYros, yYE€Hble-uccienosa-
Tenu, Teonormn mn3 KasaxcrtaHa, lNMakncTtaHa, Asep-
GanpgykaHa, Typuuu, a Takke opuUMasbHble AULA
M3 YyMcia NaKMCTaHCKOro pykosoAcTBa - [Npeace-
patenb CoBeTa nNo uciamckom naeonormm Knéna
Anas, gestenn AyXOBHbIX YUYPEXXAEHUN U3 ymcna
TaKMX KOHMECCUIN KaK XPUCTMAHCTBO, CUKXM, Baxan
n ap.

Asnascb yneHoM CekpeTapmaTta Cbesga nmge-

POB MUPOBbLIX U TPAAULIMOHHbBIX PpeENUrmum, npodec-



cop, AokTop Myxammep, 3usa Ynb Xak 03HaKoMUA
y4acTHMKoB Kpyrsioro ctona ¢ paboton MexayHa-
poaHoro ¢opyma, nogesmacs co6CTBeHHbIM Onbl-
TOM y4acTus B geatenibHocTn CekpeTapuara.

Mpodeccop noavyepkHyN aKTyasIbHOCTb, 3HAYM-
MOCTb M CBOEBPEMEHHOCTb Ka3aXxCTaHCKOM MHULLK-
aTuBbl, 3aBEPUB B TOM, YTO MaKUCTaHCKas CTOPOHA
oyneT v ganee noaaep>KmMBaThb AaHHbIN GopyM.

3ua Ynb Xak BblCKasa/l MHEHMe O Heobxoau-
MOCTWN BCECTOPOHHEr0 M3yYeHWUs MaKUCTAHCKUMM
akcnepTaMun u opmymanbHbiMm nnuamm UPI onbi-
Ta KasaxcTaHa B NOCTPOEHUM MOAENN OOLLLECTBEH-
Horo pasBuTus. Kpome Toro, UM 6b1210 OTMEYEHO,
4YTO TaKMe MeponpuaTus 6yayT NPoOBOAUTLCA CO-
BMECTHO C Ka3axXCTaHCKOM CTOPOHOM Ha perynsp-
HOW OCHOBEe B pas3/in4yHbIX pernoHax KMcnamckon
Pecny6amnku.

B cBoen npuseTcTBeHHOM peuun [naBa LleHTpa
H.Hasap6aeBa no pa3BUTUIO MeXXKOHPECCUOHaIb-
HOrO U MeXUMBUIM3aUnoHHoro amanora b.Cap-
ceHb6aeB 0co60 noavepkHyn 3HauumocTb Cepfb-
moro Cbespga. bbino otrmeuveHo, yto [pesnaeHT
PK KacbiM->KomMapT TokaeB 0603HauYn/1 BaXKHOCTb
NMpPaBUJIbBHOrO WCMOJ1Ib30BaHUS MUPOTBOPHYECKOIO
noTeHuMana peamrnn ans Toro, 4tTobbl obbean-

HATb YCUIUA OYXOBHbIX aBTOPUTETOB B MOUCKaX

JONroCcpo4HOM CTabuAbHOCTW.

B xone Kpyrnoro ctona goknagyinkamm ocobo
OTMeYasiacb aKTya/lbHOCTb Ha/laXKMBAHMS MOCTOSH-
HOro Anasiora Mexkay pas/iIn4yHbiMU KOHbeccusmu,
noavYépKmMBasiiacb HeobXoAMMOCTb BbICTPaMBaHMS
KOHCTPYKTUBHbIX OTHOLUEHWI MEXKAY pPas/nyHbI-
MU PEJIMFUO3HbIMU AEHOMMHALUMSIMUN B LENSIX U3-
6e>KaHnsa BO3HMKHOBEHWUS! KOHPPOHTALLMIM Ha 3Tane
UX MNPOSIB/IEHUS, @ TaKXKe pa3peLLEeHUs yXKe UMEto-
LLMXCS MPOTMBOPEYUNIA.

B O0aHHOM KOHTEKCTe 3Ha4YMMOCTb KasaxcTaH-
CKOW MHMUMaTMBLI Mo co3biBy Cbesga maepoB
MMPOBbIX U TPAANLMOHHBIX PEJIUTNIA, B CBETE MPO-
NCXOASLLMX COBBITUIM, TOJIbKO BO3pacTaeT U HeOb-
XOAMMO U Janee pacnpocTpaHaTh onbiT Chesaa,
BOBJIEKAsl B HEro 6OJIbLLEE KOJINYECTBO YYaCTHMU-
KOB.

Co cBoeln cTopoHbl, YpesBblvaHbIf 1 [losHo-
Mou4HbIM [Mocon Pecnybnmnkn Kasaxctan B Vicnam-
ckon Pecny6nuke MNaknctaH EpxkaH Knuctadpun no-
61arogapua BcexX NPUCYTCTBOBABLLMX 32 aKTUBHOE
y4dacTue, 3aBEPUB, YTO Ka3axCTaHCKas AUMN/IOMaTU-
yeckaa muccma B r.icnamabapg 6yneT u ganee npo-
OBUraTb MEXPEeSUrno3HbIiN Ananaor, HaueneHHbIN
Ha YKpern/ieHne Mmpa 1 6e30MnacHOCTH, KaK B ABY-
CTOpOHHeM dopMaTe, TaK U B paMKax MeXXperuo-

HaJIbHOro B3aMMOAENCTBUS.

Ccoinka:
https://religions-congress.org/en/news/novosti/2142
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UTAJINA OIHU KAYBIMAOACTbIfbIHbIH ©KIJ14EPI
KA3SAKCTAHOA ©TKEH oJIEMAIK XXoHE
OoCTYPNI OIHAOEP IMAOEPNEPI VII CbE3IHIH
KOPbITbIHOBIJTAPbIH TAJIKbIJIAAbI

24 mamblp 2023 k., PuM. DnemMmperi eH, KeHe
YHUBEPCUTETTEPAiH, >XoHe WTanusaHbiH, Gepengi
YKOFapbl OKY OpbIHAAPbIHbIH, 6ipi — PUMHiH, Canu-
€HL,a YHUBEPCUTETIHAE O6TKEH XKbIFbl KbIPKYMEKTE
KasakcTaH enoppacbl AcTaHa KasacblHAa ©TKeH
INeMIIK XaHe AacTypAai aiHaep nunpepnepi VI
Cbe3iHiH, KOpbITbIHAbLIAPbIHA apHasifaH JeHre-
nek ycten eTTi. lc-wapafa Utanusa piHbacblnapel,
CanuveHua yHMBEPCUTETIHIH, Nnpodeccopaiap Kypa-
MbIHbIH, MYLUesepi, M3AeHNeTTaHyLWblap, AiHTa-
HYLUbLAAP, »KYPHA/IMCTEP, acnMpaHTTap, CTYAEHT-

Tep XKaHe T.6. KaTbICTbI.
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«COREIS» wucnamaplK,  AiHM  KaybIMAACTbIFbI

MeH CanueHua YyHUBEPCUTETI YMbIMAACTbIPFaH
JOHresieK ycTen asicbiHAa 9/1eMAIK XKaHe AaCTyp-
ni pinpep nmpepnepi VIl cbesiHiH, KOpbITbIHAbICHI
OoMblHIWIA KabblngaHFaH AeKnapauus Kapangbl.
Ic-wapara KaTbicyllblnap aieMAiK AiHaep Kell-
6acwbliapbl GOPYMbIHbIH, AiHapasblK, YKaHe KOH-
deccusapanblk, AManortTbl KamTamacbls eTyneri
peni Typasbl ©3 nikipsepiH 6ingipai.

ATtan anTKaHaa, KasakcTtaH Pecny61MKacbIHbIH,
NTannapasbl Enwici Epbonat Cembaes azamMaTThbIK,
KOFaMHbIH, 6ipiryi Tayescis KasakcTaHHbIH, Kasbimn-



Abu Bakr Moretta

TacyblHAA YK9HE OHbIH, XaJIbIKapasiblk AeHrenae Ta-
HbITybIHA 30P Y/1IEC KOCKAHAbIFbIH aTan eTTi. ¥1Ta-
panblK, Kenicim, AiHM TesiMAiNIK NeH XasblK, Gipairi
enimisfiH, TabbICTbl AaMybIHbIH, KenisliHe aiHanAabl.

Enwi KasakcTaHHbIH, yATapasnblk, —KesiciMai
CaKTay >XoHe HblfalTy, AOiHU CeHiM 60CTaHAbIfbI
KYKbIFbIH KYPMETTey casicaTblH YCTaHaTbIHbIHA
6aca Hazap ayaapapbl. EnimisaiH, 9nempik »ksHe
O2CTYpAi  AiHAEp NMAEpNepiHiH, CbesiH LWaKbl-
py >KeHiHAeri xasblkapasblK 6acTaMacbl OCbIHbIH,
MaHbI3abl A20€ei.

«KasakcTaH aneMAik >»XaHe AaCcTyphai Ainaep
Kelbaclubllapbl apacbiHAafbl CEHIM MeH e3apa
TYCIHICTIK Heri3iHae KypblifaH AManortbl KaMTa-
MacblI3 eTyre yMTblnafpbl. 9NEMAIK XaHe A3CTyp-
ni pinaep nuaepnepiHiH, cbesaepiH eTKi3y ochl
canafafbl  XasblKapasblK, ~ bIHTbIMAKTACTbIKTbIH,
KeH, NepcrneKTMBaNapbiH ally 3He 30pJiblK-30M-
OblbIK, AIHN 3KCTPEMU3M >KOHE TEPPOPU3M CU-
SAIKTbl XKafbIMCbI3 KOpiHiCTepai eHcepyre Xapaem-
Oecy», - oeli KasakCTaHObIK AUMNIOMaT.

Ic-lwapa 6GapbicbiHaa UTanusHbeiH, YHuBepcu-
TETTEP XKaHE FblNIbIMU 3epTTEYIEP MUHUCTPI AHHA
BepHUHUAIH OeHrenek ycTesre KaTbiCylUbliapfa

YHAeyi okbiabl. OHAa 021 9NeMAIK yKaHe ACTYp-

+ Alessandro Saggioro

ni painpep nunaepnepi VIl cbesiHiv, deknapauns-

CblHAA MaKcaTbl 6enbiT eMip cypyre 6acbiMAblIK,
OepineTiH KofaM Kypy 60sbin TabbliaTblH AiH-
OepaiH, aneyMeTTiK e3repicTep areHTTepi peTiH-
Aeri  KYHAbINbIFbIH  aWKbIHAAWTbIH  YFbiMAApAbl
KaMTUTbIHbIH aTan eTKeH. MUHUCTPAiH, anTybIH-
Wwa, OyriHri wapa reocascaTTa, MeMJIeKeTTepai
OipikTipyae MaHbI3Abl pesli aTKApaTblH YXoHe Au-
asior neH bIHTbIMAaKTACTbIK, KypaJibl 6013 anaTbiH
Ny[av3M, UcsiaM, XpUCTUAHAbIK, CUSKTbI AiHAEPAIH,
pesi MeH KbISBMETTEPIH TaJIKbl/layFa MyMKIHAIK 6e-
peai.

CoHpain-ak, CanmeHUa YHUBEPCUTETIHIH, Mpo-
deccopnapbl Y.[IxkeHTnnoHn MeH A.Capykuopo,
Wtanua Wcnam KoFamMpacTbiFbiHbIH, MPe3naeHTi
A.Bakp MopeTTa, PuM eBpelt KaybiIMOACTbIFbIHbIH,
6ac paBBuHi P.JAn CeHbu, MNana kananbik «34in-
Ainep HacuxaTbl» KONNeayKiHiH, pekTopbl A.HyHbec,
«COREIS» wncnampplK, AiHM KaybIMAACTbIFbIHbIH,
BuUe-npesnaeHTi nmam [x.MannaenunHn, «bpy-
Ho Keccnep» KopblIHbIH, okini N.BaneHun, Canunen-
La YHMBEPCUTETIHIH, acnnpaHTbl b.Opaionu xaHe
T.6. 9NeMAiK >XaHe ASCTypAai aiHaep nunaepnepi
VIl cbesiHiH KopbITbIHAbLIAPbLI Typasbl ©3 MiKip-

nepiMeH 6enicTi.
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Atan anTkaHga, npodeccop VY.I>KEHTUNOHMU
OYriHr ceMUHapAblH, epeKLieniri 6iniM, AiH >XaHe
annnomMaTtusaHbl BipikTipin, agamMaap apacbiHAafbl
Auanor neH KapbiM-KaTblHACTbl OpHATYfa bIKMan
€Ty eKeHJiriH atan eTTi.

Ntanua Mcham KoFaMaacTbIFbIHbIH, NPE3UAEHTI
A.Bakp MopeTTaHbIH, anTyblIHLLA, Cbe3 TYPi AiHU
Kelbaclubliap apacbiHAAafFbl AMANOT YLUIH MaHbI3-
bl anaH KbI3METIH aTKapagbl.

©3 keseringe «COREIS» ncnham giHu KaybiMaa-
CTbIfbIHbIH, BULE-Npe3naeHTi uMam A.MNannasmun-
HW OTKEH >KblNAbIH, KbIpKYMeEK alblHAa AcTaHajaa
OTKEH OJIEMAIK >XoHe A3CTypAai AiHaep nuvaep-
nepiHiH, VII cbesiHe KaTbICKaHbl >XOHiHAE anTbin
6epai. On KasakctaH 2001 »xbinfbl 11 KblpKyn-
eKTeri TaHKEeCTIK apeKeTTeH KeliH MyHaaln cbe3ai
OTKi3reH OipiHWi MeMJeKeT eKeHiH, ocblaanLa
9/1EMHIH, 6ap/iblK, AepAnik Heri3ri AiHaep kewbac-
LWblapbIH 6ip YcTen 6acbiHa XXMHaFaHbIH aTan eTTi.

ApHalbl OeHrenek ycten ywiH 6enHe yHOey
dopmaTbiHaa KoHdeccusapanbik »KaHe epKeHue-
Tapa/iblK, AnanorTbl AaMbITy >keHiHaeri H.Hasap-
6aeB opTanblfbiHbIH, backapma Teparacbl B.Cop-
ceHbaeB ce3 ceunnen, 9/eMAIK XaHe AaCTypAi
Ainaep nnaepnepi cvesaepi eTkeH 20 »Kbln iWiHae
aca KyYH/[bl YXKoHe TafblbiMbl MO TaXKipube Xu-
HaKTa/IFaHbl )XOHiHAe aTan eTTi.

«DNEMUIK >KaHe A3CTYPAi AiHAEP MNAEPNEPIHIH,
cbesi KasaKcTaHHbIH, fiHapanblK, )KaHe KoHdpeccu-

flapanblK, ANANOMThIH, XahaHOpblK yaepiciHe KocKaH

% s

Mercoledi 24 maggio 2023
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eneyni yneci 6onabl XaHe anemMAik Kofampa-
CTbIKTbIH, KEJliciM MeH Te3iMAiniK, e3apa TYCIHICTiK
NMeH bIHTbIMAKTACTbIK, KafuaaTTapblH HbIFAUTy
YKOHIHAeri Kyll-KirepiHge epeklie opbiH anjbl.
O/NIEMHIH, eH, 6efenai pyxaHu KelbacLubllapbIHbIH,
6acbiH KocbIin, BaTukaH »aHe KaTonuk wwipke-
yiHiH, 6acwblickl, Pum Manackl ®paHuUMCKeH, «a/1-
A3hap» YHUBEPCUTETIHIH, >KOoFapfbl MMambl LLlenx
Axmep, an-TanebneH, Opsblic NMpaBocnaBue LWipKeyi
eKinpepimeH, N3pannbaib, bac AlLiKeHa3u paBBUHI
Haeua NlaymeH, NspannbaiH, bac Cedapa paBBuHiI
Nuxak MocnoneH >xaHe ¢opyMHbIH, 6apbIK KaTbl-
CylblapbIMeH Auanor opHaTy KasakcTaH YLUiH
YNIKEH MapTebe 6onabl. KasakctaH Pecnybnuka-
cbiHbIH, Mpe3snaenTi KacbiM-XKomapT Tokaes pyxa-
HU KelubaclublnapapblH, 6eaeni 6ykin agamMsaTTbiH,
UTiniri »KosblHAa Kasipri 9/1EMHIH, KanllblbIKTa-
pblH eHcepyre KOMeKTeCeTiHiHe CeHiMaji», - aeni
b.CoapceHbaes.

CoHbIMeH KaTap, 6ubln KasakctaH Pecny6ium-
Kacbl MapnameHTi CeHaTbIHbIH, Topafacbl MayneH
OLWiMbaeBTbIH, 6aclUblNbIFbIMEH DNEMAK >XaHe
O2CTYpAi aiHaep nnaepnepi cbesi XaTLblbIFbI-
HbIH, XX| MepenTonbIK OTbIPbIChIH ©TKI3Y Xocnap-
NaHbIN OTbIpFaHbIH Xabapnagbl

>Kannel, geHrenek ycrtesare Katbicywbiiap Ka-
3aKCTaHHbIH, 6acTamacblH OH, 6afasnan, KoHdec-
cusiapasiblK, YKaHe epKeHMeTapasiblK, AWaaorThbl
XasblKapanblK, AeHrenae inrepineTyniH, MaHbi3-

Ab1blfbIH aTan oTTi.

Ccoinka:
https://religions-congress.org/kz/news/novosti/2144
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COCTOAJIACb BCTPEHA NPEOCEOATEJIA
NMPABJIEHUA UEHTPA b.CAPCEHBAEBA

C NoCJiIOM UHONUN B KASAXCTAHE
LLHYBXOAPLLUNHUN TPUTIATXU

4 anpens 2023 r. cocTosnach
BcTpeya [peacepatensa [lpaBnenHus
LlenTpa H.Hazap6aeBa no passututo
MEXKKOHG)ECCMOHAIBHOMO U MeXLn-
BUJIM3aUMOHHOrO amanora bynata
CapceHbaeBa c¢ [llocnhom WUHpum B
Pecnybnnke KasaxctaH rocnoxkom
LLUy6xaapumHmn Tpunatxu.

_ Llenbto BCTpeum cTano ykpenne-
S e "% : f ! HUE COTPYAHMYECTBA, O6GCY)KAEHUE
u Em . ' ' BaXXHbIX aCMeKTOB pa3BMUTUS OTHOLLE-

HUI B MEXXKOH)ECCMOHAIbHON U Me-

i
i

F Nl §
}‘ m E-’ : KpenurnosHon chepax.

I

i

|

E
I

CTOpOHbl A0roBOpUANCE O Aaib-
HeMweM B3auMOAEeNCTBUMM B cdepe
MEXKKOHG)ECCMOHAIBHOMO U MEXKY/1b-
TYPHOro Aunanora, pa3BUTUS COTPYA-

HU4YeCTBa C My3eeM MUpa n cornacums.

Ccoinka:
https://religions-congress.org/kz/news/
novosti/2102
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COCTOAJIACb BCTPEHA NPEOCEOATEJIA
NMPABJIEHUA UEHTPA C AUPEKTOPOM
KYJIbTYPHOI'O LLEHTPA BUBEKAHAHOA
NMNOCOJIbCTBA UHOUN B PK

17 maa 2023 ropa B LleHTpe H. Hasapbaera
Mo PasBUTUIO MEXKOH(PECCUMOHAJIBHOIO U MEXX-
LMBW/IM3ALLMOHHOIO AMasiora cocTosslack BCTpeya
Mpepncepatensa MpaBneHns bynata CapceHbaeBa
¢ AnpekTopoM KynbTypHOro LeHTpa Ceamu Buse-
KaHaHpa MoconbcTBa MHamMn B Pecnybnunke Kasax-
ctaH CaHmxan Begu.

B xope BcTpeun bynat CapceHbaeB pacckasan
o pestenbHocTU LieHTpa n ponun VII Cvespa nnae-
POB MUPOBLIX U TPAAMLMOHHBIX PESIUTNA B YKpe-
MJIEHUN PESIMTUO3HOM TOJIEPAHTHOCTU U MEXKLU-
BMJIN3aLMOHHOIO AMaJiora, a TakXKe MoAYEepKHY/,
yto Chbesn, sBAAETCA YHWKa/IbHOM [AManoroBom
nJowaaKkom B MMPOBOM cO0bLLECTBE MO A0CTU-

XXEHUIO B3aMMHOI0 yBaXeHUA MeXXay pesinrnamu,

20

KOHdeCcCcMsaMn 1 STHOCaMMU.

Tak)ke OTMETWJ, YTO B HaCcTOsLLEE BPEMS Be-
OEeTCs MoAroTOBKa K MPOBEAEHWMIO OOUIENHOro
XXI 3acepaHuns CekpeTapmnata Cbhesga maepos
MUPOBbLIX N TPAAULMOHHBIX PESINTUIA MOA PYKO-
BoacTBoM [Npeacenatens CeHata NapnameHTa Pe-
cny6ukun KasaxctaH MayneHa Awimmbaesa.

CTopoHbI 06CYyANN BONPOCHI MO OpraHM3aLum
nepeaayn sKCcnoHaToB KynbTypHOro UueHTpa B Aap
B poHA My3es Mupa u cornacums, a Takke [0roBo-
pUIMCb O NPOBEAEHUN BbICTAaBKM 3KCMOHATOB U3
MHauun Ha 6a3e LieHTpa B 2024 roay.

B 3aBeplueHun BcTpeum 6Gblia opraHM3oBaHa

3KCKypcKs no Mysero Mupa 1 coriacus.

Ceoinxa:
https://religions-congress.org/kz/news/novosti/2139
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OPTAJIbIKTbIH BACKAPMA TOPAFTACHI
b.CoOPCEHBAEB «©PKEHUETTEP APACbIHOATbI
AJIMACY XX9HE bIHTbIMAKTACTbIK KOPbIHbIH,»
MPESNLOEHTI X)XoHE HETI3IH KAJIAYLLUbIMEH

KE3AECY ©TKI3 4|

KoHbeccusapanblk, >KaHe ©pKeHUeTapasibiK,
AnanorTbl AambITy >eHiHgeri H. Hasapb6aes op-
Tanbifbl backapma Teparackl bynat CopceHbaes
«OpKeHMETTep apacbiHAAFbl a/IMacy YKJHE bIHTbI-
MaKTacCTbIK, KOpPbIHbIH» [Mpe3naeHTi »KoHe HerisiH
Kanaylbl MMam Moxamag, balwiap ApadaTtneH kes-
JecTi.

Kespecyre KasakctaH Pecny6nukacbl Akna-
paT »XaHe KofaMbIK, JaMy MUHUCTpAIr [iH icTepi
KOMUTETI TepafacblHbIH, opbiH6acapbl baybip)kaH
Bakupos, KasakctaH PecnybaukacebiHgafbl AKLL
Enwiniriniv, MageHueT »aHe 6iniM >keHiHgeri aT-
TalleciHiH, opblH6acapbl [yoH Opak KaTbICTbI.

Bb.CopceHbaeB 9OneMAiK »XaHe A2CTYpAi AiH-
aep nuaepnepidin, VIl cbesiHiH, KaTbICyLUbl peTiHae
mMaM Moxamag bawap ApadaTtka OpTanbIKTbiH,
6enbiT ananor neH Kenicimai inrepinetygeri 6a-

cTaManiapblHa KOJ14ay KOpCETKEHi YLIiH a/fbICbiH
oingipai.
KespecygiH,

MaKCaThbl bIHTbIMAKTAaCTbIKTbI

HbIFANTYy, KOHdeccusapanblK, >XaHe KoHdeccusa-
pasiblK, canafafbl KapbiM-KaTblHacTapAbl 4aMbITy-
[AblH, MaHbI3Abl aCNeKTI/IEPiH TanKplaay 6014pl.

Kespecy GapbicbiHAa TapanTap 9/1eMAiK XaHe
AacTypni gingep nuaepnepidiv VIl cbesi naes-
NapbliH, OHbIH, N1EMiK »X3He A3CTYpAi AiHAepaiH,
Kewbaclubliapbl, cascaTKepaep, XasblKapasblK,
yMbIMAApAbIH, 6acllblLIapbl KOJ1 KOWFaH KOPbITbIH-
Abl Ky>KaTbl — [leknapauusHbl inrepinety »annbl
MiHAETTepAi TasKblAaabl.

CoHpain-ak, Kasipri yakpiTTa KasakcTtaH Pecny-
6nuKacbl MapnamenTi CeHaTbIHbIH, TopaFackl May-
NleH OLLibaeBTbIH, 6acCLUbINbIFbIMEH OTETIH D1eMAIK
YKoHe OacTypni giHoep nuaepnepi cbesiHib, XX
MepeNTONIbIK, XaTLUblIbIfbIHbIH, OTbIPbICbIH ©T-
Ki3yre AambIHAbIK, XKYPri3ifin XKaTKaHbIH aTan eTTi.

YXannbl, TapanTap KoHdeccusiapasblK, >XaHe
MaJeHueTapasblk, AMaaor canacblHaafbl ogaH api
@3apa iC-KMMblI1 MeH bIHTbIMaKTacTbIK Typasibl

KesicTi.

5% ]

Ccounka:
https://religions-congress.org/kz/news/novosti/2141
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OPTAJIbIKTbIH, KbISMETI TYPA/bI/
O pestenbHocTu LleHTpa/ Center's activities

MEETING OF THE CHAIRMAN OF THE BOARD
OF THE CENTER B.SARSENBAYEV WITH

THE FOUNDER OF THE MOVEMENT

«BIKE FOR PEACE» TORE NARLAND

April 15, 2023 Chairman of the Board of the
N.Nazarbayev Center for Development of Interfaith
and Intercivilization Dialogue Bulat Sarsenbayev
met with the founder of the movement «Bike for
Peace» («Cyclists for Peace») Tore Narland, as well
as representatives of the movement Tomlinson
Reginald Frank, Wulfsberg Margarete, Landvik
Tordis, Simonsen Ase from Norway.

During the meeting, B. Sarsenbayev, as the
Commissioner for the Promotion of the Goals and
Objectives of the Congress of the Leaders of World
and Traditional Religions, presented the results
of the VIl Congress and its final document - the
Declaration, noting that Kazakhstan once again
was able to organize a unique dialogue platform
for strengthening the principles of consent and
tolerance, mutual understanding and cooperation
both within the country and in the international

arena.

22

Also, the Chairman of the Board of the Centre
told about the preparations for the upcoming
anniversary XXI Secretariat of the Congress, which
will be held in October 2023.

Inturn, T. Narland thanked for the warm welcome
and stressed the importance of the N.Nazarbayev
Center in the promotion of intercivilizational and
interreligious dialogue.

At the end of the meeting, a tour of the
Museum of Peace and Harmony was organized for
representatives of the «Bike for Peace» movement.

For reference: In 1977, Tore Narland and Helge
Hundaide started their first international cycling
tour, which they called «Cyclists for the World».
The first tour ran from coast to coast in the United
States, Seattle to Washington, D.C. Since 1978
«Bike for Peace» organizes trips for peace and
friendship in more than 115 countries of the world.

Of

Ccoinka:
https://religions-congress.org/en/news/novosti/2113
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B BEAYLLUNX YHUBEPCUTETAX CTPAHbI NMPOLLUJIN
JNEKUUWN O CbE3AE IMAEPOB MUPOBbLIX U
TPAOANUNOHHbIX PEJTUTNA

Nekumn TMpepcenatens [paBneHuns LleHTpa
H.Hazap6aeBa no pa3suTU0 MEXXKOHpECCMOHAb-
HOMO U MEeXUMBUIM3aUMOHHOro auanora b.Cap-
ceHbaeBa 06 utorax VIl Cvespga nmaepoB MUpo-
BbIX U TPAAULMOHHBIX penurnin n ero eknapaumm
npoLunam ans ctyneHtoB Hasapb6aeB YHMBepcuTeTa
n Magsut Narikbayev University.

Llens nekumm - obcy>kaeHne KAK4YeBbIX Mec-
ceay)ken YHWKasZIbHOW AMaNoroBoM NJoLaAKu
- Cbe3ga MaepoB MUPOBLIX M TPaAMULMOHHBIX
pennruin u utoroeon [eknapauum VIl Covesga,
NPoABMKEHNE WTOrOB MpOLUEALLEro MeXKayHa-
pOAHOro cobbITHA.

HanoMHuM, paHee nekumm o Cbhesge npoLau
B AnMaTbl - B ErMneTckoM yHuBepcuTeTe ncnam-
CKoM KynbTypbl «Hyp-Myb6apak», Kazaxckom Hauu-
OHa/IbHOM YHUuBepcutTeTe UM.Anb-Papabu, B AcTa-
He - B EBpa3nicKkoM HauMoHaIbHOM YHUBEpPCUTETE
uMm. J1.T'ymmnnesa, B KaparaHge - KaparaHauHckom
yHMBepcuTeTe MM.akageMnka E.A.bykeTosa, B Typ-
KecTaHe - B MexayHapoaHoMm Kasaxcko-Typel-
KOM YHuBepcuteTe nM. X.Accaym.

Ceoinxu:
https://religions-congress.org/kz/news/novosti/2103
https://religions-congress.org/kz/news/novosti/2116
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MHTEPBbLIO C ITTABOW BCEMUPHOWM
EBAHIEJIMYECKO-JTIOTEPAHCKOM
LLEPKBU KA3AXCTAHA APXUEMNCKOMNOM
FOPUUEM HOBIOPOOBbIM

- Bul sensemecb yuacmHukom 20-nemHeii ucmopuu Coe30a. Kakue eaxcHoie pe-
weHus U ucmopuyeckue cobbimus mMoceme HA38amb, KOMopble 3aNOMHU/UCHL 3d 3mom
nepuoo?

- B CeaweHHoM [NncaHmm ecTb cnoBa: «[JopoXkuTe BpeMeHeM, 60 AHM NyKa-
Bbl».

[eicTBMUTENIbHO, Ka3a0Ch, BYEpPA TOJIbKO OblIM 3TU, HE MO-CEHTAOPLCKU XON04-
Hble, re CoJIHLUE nepeMexkanoch ¢ goxaeMm, aHu | Cbe3paa, a, OKa3biBaeTCs, MPOLLJIO
20 neT.

McTrHHO, BpeMsi 06MaH4YMBO.

YeM 3anoMHU/ICS TOT CeHTAOPb? KOHEYHO >Ke, HanpsSXXeHHOM MOArOTOBKOW U He

MeHee Harnpsi>KeHHbIM OXMKJaHWeM. B xoae NoAroToBKM U MHPOPMUPOBAHUA Pesn-



FMO3HbIX /INAEPOB C MX CTOPOHbI ObIIM BbiCKasa-
Hbl TOJIbKO 0A06peHus. Ho, BCE paBHO, OXKuaaHUe
OblJ1I0 TPEBOXHbLIM: OAHO [I€J10, YTO CKa3a/u: «Aa,
Xopolliee Aefo Bbl 3a4yMasiny, Apyroe - peasibHoe
y4yacTme.

Cbesp, cocTosscs, U 3To 6bIJ10 1aBHOE.

OH cocTos/iIcS He TOJIbKO MOTOMY, 4YTO B
2003 roay npoLlusn ero 3acefaHus, HO U NOTOMY,
YTO Ha HUX MPUHAIM peLleHne o ToMm, YTo Cbesf
Jo/KeH paboTaTb HA MOCTOSIHHOM, peryssipHom
ocHoBe. Takyke 6bl/10 pelleHre o Co3aaHuKn pabo-
yero opraHa Cbe3ga - CekpeTapuaTa, NepBoe 3a-
cefaHue KoToporo npouino oceHbto 2004 roga B
ropoge TypkecTaHe.

3a 20 neT Npomn3oLLIo MHOro cobbITU B MMpe
M Hallen cTpaHe. MeHaIMCb NoIMTUYeCcKne n pe-
JIUTNO3HbIE NINAEPLI, NMOSIBUINCL HOBblE FOCyAap-
CTBa, Ha4YMHAIMCb U 3aKaHYMBAIUCh BOVHbI.

Ho CekpeTapuaT B TypKkecTaHe 3aHUMaET 0Co-
60e MeCcTo B Moel NaMaTu. A UCKpPeHHe cuuTalo,
4YTO Ha 3TOM W MOC/eAylLWMX ABYX 3acedaHusx
OblNI0 MOJIOXKEHO OCHOBaHWE MpPUHLUNAM paboTbl
CekpeTapmaTa n Covesga. MiIMeHHO TaM 3apoXkaa-
JIUCb JI0BEPUE U CTPEMJIEHNE K MOWUCKY B3aUMO-
NMpUeMIEMBbIX pPELLIEHUIA.

Korga s ceiyac pacckasblBato HOBbIM Yy4acT-
HukaMm Cbesga WAM COTPYAHUKAM TOCCTPYKTYP,
3aeMCTBOBaHHbIM B MOArOTOBKE, YTO MepBOe
3acepaHune CekpeTapmaTa Havanocb B 10 yTpa u
3aKOHYMJIOCb OKOJI0 5 yTpa c/iedyloLllero AHs, Ha
MEHSI CMOTPAT C He40BEPUEM.

Ho 370 6b1s10 Tak.

Kaxkapli U3 Hac npuexan, 1 AyMato, C yBEPEH-
HOCTbO, YTO MMEHHO Yy HEero crnacuTesibHbIn pe-
LLenT MUpa M1 Cornacus, U BCe A0/KHbI €ro NMOHATb
U NPUHATD.

Ho koraa MHoOro npekpacHbIX peLenToB CBasin-
BalOT B OZHY KacTpo/ito, TO 611040 MOXKET He co-
CTOSATbCS.

lMpuMepHO K 06eny Mbl 3alin B TYNUK W, B
npUHUMNe, XOTb pasbesrkaicsa. Ho, Bo3ob6sagano
NMOHMMaHWEe OTBETCTBEHHOCTWU, U ObIJIO MPUHATO
pelleHne co34aTb COMTAaCUTENbHYIO KOMUCCUIO.
BoT oHa n paboTana A0 yTpa Cnenytolero aHs.

KoHe4Ho K€, HE CnaJin U OCTaJlbHbIE.

B yeTBepTOM Yacy yTpa 4 Bbilien Ha yauuy. Bo-
KpYr TrOCTMHWMUbI NATPY/IMPOBaIM MNOJMNLENCKME.
YenoBeka TPU M3 HUX MNOAOLLN KO MHE U TOT, YTO
nocTapLue, MoHsB, YTO 5 KasaxcTaHel, CApPOCW:
«4T0-TO He Tak? Tak No3gHoO paboTaeTe, YTO-TO He
nosy4aeTcs?». ¥ KOPPEKTHO O6BACHWUI, YTO Hado
NMOHMMaTb TO, YTO JIHOAUN BCTPETUAUCL BMEpPBbIE,
4YTO eCTb NPO6.IEMbI, KOTOPbLIM MHOIO JIET, U UX HE
TaK NpocTo pewnTb. M1 3TOT HeMo1040M cTapLUMHA
NoAMLMKN NPOU3HEC C/I0Ba, KOTOpble onpeaenvan
MOE€ OTHOLUEHME U OTBETCTBEHHOCTb K paboTe B
CekpeTtapuarte. OH ckasan: «bpar, Bbl y>K 40roso-
puTecb 06s3aTesIbHO. BpemMs TpeBoOXKHOe, NoAsSM
MUP Hy>KeH. [MycTb KaXxablh BepuT, Kak eMy bor
Oas, HO YBaXKaeT ApYyruxo.

A pyrato cebs 3a To, 4TO He 3aMOMHWA ero ume-
HU. MyapbIi YenoBek.

N 3Ta MyapocTb He nepecTtana 6biTb aKTy-
anbHON. Bpems cTano ewe 6onee TpeBOXKHbIM. K
COXKaNleHWo, orpeaesieHHble He340poBble CUJIbI
NCMOJIb3YIOT B KadecTBe npeasiora K KOHPIMKTaM
pennrnosHbie pasnmuma. 1 B nogobHbIX cuTyaum-
X He MOXeT ObITb MHOro crnocoba pellueHus npo-
6.,1eM, KpoMe auasiora.

- Pacckamcume noxcanylicma, Kakoea posib
Cve30a audepoe Muposbix U mpadulyUuoHHbIX penu-
2utli 8 coepeMeHHOM mupe?

- Hawa cTpaHa co3fana Takylo nowagkKy.
W pmanor Ha Hen cocTosIcsa U pa3BmBaeTca. Baxk-
HerwnMm pakTopoM aBaseTcs To, 4To Chesn Haxo-
anTca nopa natpoHaToM [haebl Hawero locypap-
CTBAa M MNPOXOAMT MOJ ero npencenaTesib,CTBOM,
a pykoBoactBo CeKpeTapuaTOM OCYLLECTBASIET
MNpeacepatens CeHaTa.

Tak»e oT/IMunTesIbHOM YepTon Hawero Cbhesaa
ABJIAETCA TO, YTO OH 3asiBJIEH MMeHHO Kak Cbesf
NINAEPOB PENUTMO3HBIX MUPOBLIX U TPaAMULMOH-
HbIX coobulecTB. B xone passutmns Cbesga Obin
cozgaH CoBET peJIMrMO3HbIX JIMAEPOB, B KOTOPOM,
no obLiemMy cornacuio, npeaceaatenbcrTeyeT [pe-
3UOEHT Hallen CTpaHbl.

YyacTHUKM BbIpaboTanu MpUHLUMMLI AManora,
B34/1M Ha cebs 0653aTenIbCcTBa MO pacnpocTpaHe-
HUO naen n pewennint Coesga. C kaxkapiM Cbhes-

AOM COCTaB YYaCTHUKOB CTaHOBUTCA BCE Gonee
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npeactaBuTenbHbIM. B pabote Cbe3noB NpuHKU-
Manu ydactme: BepxoBHbIn wenx YHuMBepcuTeTa
Anb-Asxap, NaTtpuapxun Nepycanmma, MockoBcKuin
n Bcesa Pycu, KoHcTaHTMHONOANLCKMI, [Mana Pum-
CKUI, KpynHenwune asToputeThbl Micnama, [naBHble
PaBBuHbI N3panns n apyrve, He MeHee aBTOPUTET-
Hble, IMaepbl UHbIX penurni. JltoTepaH nocneno-
BaTeJIbHO NpeacTaBasan [eHepanbHbIn CekpeTapb
BJ1® v MpesngeHT BJIP. Tak 4To cOCTaB y4acTHU-
KOB 06/1a4a€T BHYLUMTE/IbHbIM aBTOPUTETOM, M 3TO
BCE/IIET ONTUMU3M U YKpeNAseT Hagexxay.

- B uem, no Bawemy MHeHUlo, cocmoum yHu-
KanbHocmb KasaxcmaHa Kak cmpadbi, 20e swou,
ucnoeedyroujue pas/nuyHvle pesiu2uo3Hbie 632/150bl,
Jjcusym e coznacuu?

OTBeyvas Ha BaLl Bonpoc o Mupe B KasaxcTaHe,
XO4y CKas3aTb, YTO MHE He HPaBUTCS CJZIOBO «yHU-
KasibHOCTb». C/IMLLKOM 4acTo, K MECTY U HE K Me-
CTY OHO cTasio ynotpebnatbcsa. A nogobHoe yno-
TpebeHne 3a4acTyto obecL,eHMBaET 3HaYEHME.

To, YTO Mbl B CBOEN CTpPaHE >XMBEM MUPHO,
4YTO JIHOAM, UCMOBEAYIOLLME pasHble PesINFNO3HbIe
y6exxaeHus, Noan pasHbIX HaLMOHaNAbHOCTEN He
BPaXKAYHOT, a YKMBYT BOK 0 BOK B YBaXKEHUU ApPYT K
ApYry, 3TO HE YHUKa/IbHOCTb, 3TO - HOPMaJIbHOCTb!
OTO HOpMaJibHOE COCYLLLECTBOBAHME Ye10BEYECKO-
ro coobuiectna. Tak U A0/MKHO BbITb B Cpee pas-
YMHbIX, YBa>KaloLLUX cebs 1 aApyrux ntoaen.

Y Hac ecTb AJ19 3TOro Kperkasi oCHoBa. 2ToO
ThICAYE/IETHSAS UCTOPUS KY/IbTYP HapOOB Hallen
CTpaHbl, MHOFOBEKOBOW OMbIT COBMECTHOMO Mpo-
YKMBAHUS U MyAPOCTb HalMX MNpeakoB. Tak 4To,
Mbl - npocto HOPMAJIBHbLIE ntoan, noHumaro-
wme n ueHswme Mup. OyeHb BaXKHO 3TO He TOJlb-
KO COXpPaHWUTb U NPEYMHOXNTb, HO 1 NepenaTh 3TO
CBOWMM HAETAM U BHYKaM. Mbl J0/1>KHbI LEHUTb 3TO,
OOPOXKMTb 3TMUM, NOMHS npeaynpexkaeHne Nncy-
ca XpucTa: «Bcsikoe uapcTBO, €C/iM ero pasgupatoT
pacrnpu, 3anycTeeT, U BCAKUIM ropog Uiu oM, rae
€CTb pacnpsl, He YCTOUT».

M npocTo 3800poBO, 4TO, HaunHasa co |l Coes-
[a, B Ka4eCTBE roCcTeN-y4aCTHUKOB CTa/In Npuria-
WwaTb NpeacTaBUTENEN Ka3axCTaHCKUX PesIUrno3-

HbIX 06beAMHEHU, CTYAEHTOB, NPenoaaBaTesen,
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npeacTtaBuTesie OOLLIECTBEHHbIX OpraHuM3aummn,
Hay4HOro coobLLecTBa U NOJIMTUKOB.

OpHaxkapbl leHepanbHbi CekpeTapb BJ1O Map-
TnH KOHre ckasan: «HeT Takon 6eaHomn Llepkeu, Ko-
Topasi He Mor1a 6bl YTO-TO AaTb APYIMM, KaK HET 1
TakoWm 6oraTomn, KoTopas B YeM-TO Obl He HyXXAa-
nacb». lNepedpasvpys ero, ckaxky, 4TO TOXe caMoe
KacaeTcsl KyJIbTyp U TpaguLMi pasHbIX Hapon4oB.
Mnowaaka Cbesga - 3TO elle M TO MECTO, IAE Mbl
B3aMMHO 060raLlaemMcst STUMM COKPOBULLAMM.

-  Kak paseueaemcs EeaHzenuuecko-nome-
PAaHCKas yepkoeHas #u3Hb 8 KazaxcmaHe Ha ce200-
HAWHULI OeHb?

- C nepsbix aHen >km3Hmn Cbespa EsaHre-
nnyecko-JliotepaHckas Llepkoeb B Pecnybauke
KasaxcTaH, Kak npeactaBUTe/lb BCEFO MUPOBOIO
coobLLecTBa NHOTEPaH, NPUHUMAET aKTUBHOE U Je-
aTeNbHOEe yyacTue B ero pabote. Y Hawen Llepksy,
KaK, BMPOYEM, U Y APYrnX PesIMrMO3HbIX OOLLUH,
HenpocTas cyabba. Nocne MHoOrMx et 3anpeToB
M OrpaHUYeHUn Mbl pagyemcsl NMoJTly4eHHbIM BO3-
MOXXHOCTSIM B He3aBucMMoOM KasaxcTtaHe. 3a
26 neT CBOEro cay»keHus B pykoBoacTee Liepkeu
s1 HEe MOMHIO HM OZHOrO CJly4asi, Koraa 6bl Mbl He
CMOr/IN 4OCTUYb B3aMMOMOHUMAHWA C BAACTAMM.
PapyeT 61aropacnosio)KeHHOCTb K Auanory u, B
C/lydae  BO3HMKHOBEHMUS npo6/iemMbl WIm
HEMOHMMaHMUS, K MOUCKY Pa3yMHOro peLLeHus.

MbI >XMBEM MOJIHOLLEHHOM >XMU3HbIO, SIBASSCb
OpraHM4YHoOM YacTbio obLecTBa. Tpyaumcsa u paay-
eMCs JOCTUXKEHUSIM CTpaHbl, NepeXmBaeM, Koraa
c/lyyatoTcs Heygaun. Bepem 6osbluyto coumasib-
Hy0 paboTy, NoAAEPXKMBAs HY>KAAOLLMXCS, 60J1b-
HbIX, JIIOAEN C OFrPaHMYEHHBIMU BO3MOXXHOCTSMM.
W pns Hac He SBNSIeTCA KpUTEPUMEM HaLMOHalbHas
WM pennrnosHas npuHaaaexxHocTb. Hukoroa He
MCMOJIb3yeM 3Ty NOAAEPIKKY, KaK dakTop nonon-
HEHWs CBOMX PSAOB.

B 2017 ropy cnyuymnocb 3HakoBoe cobbiTue
ans Bcex noTepaH KasaxctaHa. Mbl nocTtpounu
HOBbIM XpaM. [1o 3Toro, B cCuly 06CTOATENLCTB, BCE
HallM MOJIMTBEHHblE AOMa 6blIN NepeaenaHbl U3
»Xunbix. I nokoneHns nrotepaH MevTanm o Xpame.

HbiHe Ha npocnekTe Llakapuma Kypainbepably-



Nbl B AcTaHe cTouT Haw KadeapanbHbin Xpam XpucTa
Cnacutens.

B aBrycte npowsioro roga Mbl YCTaHOBW/IM TaMm
HaACTOSALLMI OpraH, TEM CaMbIM BEPHYB B Hallly XM3Hb
OrPOMHbIN NNACT LEPKOBHOM MY3bIKaJIbBHOWN KYJIbTYpbI.
M, KcTaTu, y>Ke He pa3 NnopajoBa/iv 3eMJIIKOB NpeKpac-
HbIMM KOHLEPTaMW AYXOBHOM My3blkU. XKU3Hb MAeT
CBOWMM YepenoMm, U Mbl MOJIUMCSl O €0MHCTBE U MUpE B
HalleW cTpaHe, Y HalLMX cocelle U BO BCEM MUpE.

M nomHs cnoBa Myaporo 4yesnioBeka u3 TypkecTaHa:
«BbI y>k poroBoputech 0653aTeNIbHO», CTapaeMcs TaK U
NMocCTynaTb BO BCEM U CO BCEMM.

M ewe ogHo. A xoTen 6bl UCKPEHHE, OT AyLUM Mo-
6/1arofapuTh BCEX TeX JIoAeN, KOTopble MPaKTUYeCKn
He 3aMeTHbI Ha Cbesae, HO 6e3 KOTOPbIX CJIOXKHO Npe-
CTaBUTb ero paboty. 210 coTpyaHuku CeHata, M a,
MpaBuTenbcTBa 1 lopoackoro AkMmaTa, 3a4eMCTBOBaH-
Hble BO BCEX OPraHM3aLMOHHbIX MEPOMPUATUSX MO MOJ-
rotoBke u pabote Cre3pga.

Ocobas poab NPUHAANEXXUT COTPYAHMKaM «LleHTpa
H. Hazap6aeBa no pa3BuUTUO MEXXKOHDECCMOHAIbHOIO
U MEeXUMBUIN3ALMOHHOIO Auanora» - paboyemy op-
raHy CekpeTtapuaTta n Cbesga. MiMeHHO oHM BegyT no-
BCEAHEBHYIO MEXKCbHE3A0BCKYO paboTy, Noaaep>KnBast
KOMMYHUKALMIO M aKKYMYINMPYS NPEOJSIOXKEHUS U naeN.

C ocoboi TensioToM y4aCcTHMKKM NMNepBOro 3aceaHus
CekpeTapmaTa BCMOMMUHalOT CTYAEHTOB W Mpenoja-
BaTesnien TypkecTaHcKoro YHuBepcuTeTa uUM. AxmMena
AcaBn. OHU BbIAN NOUCTMHE «aHreNlaMU-XPaHUTENAMNY
y4yacTHMKoB CekpeTapuaTa.

C/10)KHO NpeacTaBUTb AMANor CTOsIb MHOIOSI3bIYHO-
ro cobpanus 6e3 Tpyaa nepesoaqmnkon. OT ux npodec-
CMOHa/M3Ma U OTBETCTBEHHOCTU 3aBUCUT OYEHb MHO-
roe. OHK 6ecTale C 3TUM CrpaBAAOTCA. A BCNOMUHalO
CJI0Ba CTapoW NeCHM 13 COBETCKOro BPEMEHU O My3blIKe
M My3blKaHTaX. TaM 6blIn Takme cTPoku: «Ha yem 6bl
3TU FeHUU Urpanun, He 6yap NPOCTbIX HACTPOMLLMKOB
posnen».

HM3KMIM NOKNIOH K orpoMHoe cnacnbo. Bel Bce - niyy-
LIMe «HaCTPOMLLMKKN», Biarogaps BalleMy He3aMeTHO-
My TPYAY M 3BYYMT npeKpacHas cumopoHmsa Chesga.

Bor ga XxpaHUT Hally CTpaHy U BCEX YKUBYLLUX B HEN,

a TakXXe MUP B HaLLIMX lOMaX W AOMaX HalUMX coceaen.
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BO UMA BE3OINACHOIO bBYAYLLEIO

LUenx-ynb-ncnam Annaxwykiop lNawasape, Npeacenatens Ynpasnenms MycynbmaH
KaBka3a, YneHn mexxayHapoaHoro Coseta MycynbmMaHckmx CtapeniumnH, YneH
CekpeTapmnaTta Cbhesga MaepoB MUPOBLIX U TPAAMLMOHHbLIX PESTUTUIA

CoBpeMeHHbIN MUp, KOrda YesIoBEYECTBO YrKe
nepecTynuio Nopor TPeTbero ThiCcAYeneTus, co-
TPACAlOT pas/iMyHble BbI30Bbl U Yrpo3bl, MNOAPbI-
BaloLLMe caMy OCHOBY Hallero CyLl,ecTBOBaHMS -
Takue, KaK BOEHHble CTOJIKHOBEHUS, IKCTPEMU3M,
Teppopu3M, KCeHOPOOMA B ee MEXKITHUYECKUX U
MEXKPEJIMTMO3HbIX MPOSIBNEHUAX, 106asibHOe U3-
MeHeHMe K/IMMaTa, a TaKXKe MacliTabHble anuae-
MUK, C KOTOPbIMK YeJIOBEYECTBO paHee HuMKoraa
He CcTasiIkmBasiock. He TpebyeT AoKa3aTesibCcTBa TO,
4YTO B OCHOBe MpPo6/iIeM COBPEMEHHOro Mupa Je-
XKUT rNy60o4anLmMii AYXOBHbINM KPU3KUC, MPUYNHOMN
KOTOPOro SABASETCS OTXOA OT TPAAMLMOHHBIX MO-
panbHbIX YCTOEB U LieHHoCTel. COBpeMEHHbIN MUP
nepe>knBaeT 106a/ibHOE CTO/IKHOBEHME MEXIY
pa3pyLMTesIbHbIMA  TEHAEHUMSMU  OTPULLAHMS
MHOIOBEKOBbIX YCTOEB 4YeJIoBeYeCKOro obuiecTsa
M TPaAULMOHHBIMU MOPaibHO-AYXOBHbIMU LIEHHO-
CTSMU. B 3TOM NpOTMBOCTOSHMM TNaBHbLIM 3aLLNT-
HMKOM [yXOBHOCTU aBnaseTcs Bepa, Tak Kak Bce
MWPOBbIE N TPAANLMOHHbIE PESIUTUN CONTMOAPHbI B
npu3bIiBe K MUPY, COM/TAacUI0 U CO3UAAHUIO, a T1aB-
Hoe - B 6epeXXHOM OTHOLLEHMM K ObLLLeyeioBeye-
CKUM LEHHOCTAM CEMbM, YeloBeveckoro bpaTcTsa
M COCYLLLEeCTBOBAHMS.

BbigBnHyTas pykoBoacTBoM KasaxcTaHa OKoO-
no 20 neTt Haszaj MHUUMATMBA MO MPOABUIKEHUIO

Ananora Mexay MUpOBbIMU U TPaAULMOHHBLIMU
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pesnrMsaMm OTKpblJla HOBblE€ BO3MOMHOCTU AN
NPOAYKTMBHOIO COTPYAHUYECTBA MeXay rocyaap-
CTBEHHbIMW, OBLLECTBEHHbIMU U PEJIMTUO3HBIMU
OeaTenssMn pasiMdHbIX cTpaH Mupa. To, 4To 3Ta
nnatdopMa NpoJo/HKAET COXPaHATb CBOK 3HauM-
MOCTb, CBWAETE/IbCTBYET O 4YpPe3Bbl4aMHOM BOC-
TpeboBaHHOCTU U NPOAYKTMBHOCTM 3TOM maen. C
YBEPEHHOCTbIO MOXHO 3asiBUTb, YTO HeEOLeHUMas
3ac/ayra B 3ToM npuHaanexut Ero lNpeBocxoam-
TenbcTBY [lpe3npeHty Pecnybaunkm KasaxcTaH
rocnogmHy Kacbim->XomapTty TokaeBy, ero MHoOro-
NIETHUM MOC/Ie10BaTE/IbHbIM YCUNSM, 06ecneymns-
LUMM NPeeMCTBEHHOCTb M AasibHeNLlee pa3BUTUE
WAEN MEXKPEJIMMMO3HOIo Anasiora U COTPYLAHMU-
yecTBa B pamMkax AcTaHuHckoro Chesga nnaepos
MMPOBbLIX W TPAAULMOHHBLIX penurnin. MImeHHo
OH JoJ/IrMe rodbl HenocpenCcTBEHHO PYKOBOAW
CeKpeTapmMaToM Cbe3ga M pa3BMBaJl KOHLIEMLMIO
AcTaHMHCKOro ¢opmMaTta MeXpesIMrMo3Horo ama-
nora. VIMeHHO OH npogo/pKaeT obecneynBaTh ce-
rogHsl NaTPOHaXK 3TOM MeXyHapoAHO-MPU3HaH-
HOM NaTPOpPMBbI.

MoanucanHbin B 2019 rogy nmpgepaMm xpucTtum-
AHCKOro M Mycy/sibMaHcKoro mupa - Ero Ceatei-
wecteoM [Mano Pumckum @PpaHumckom n Bep-
XoBHbIM MiIMamoM Anb-A3xapa Lernxom Axmeaom
Anb-Tainbom «J[lokymeHT o Yenoseyeckom bpat-
CcTBe», SABUJICS MaHMPECTOM He TOJIbKO A Xpu-



CTMaH U MycCy/ibMaH, HO U Bcex stoaen Bepbl, Bcex
TexX, KTO BbICTYNaeT 3a Yes/IOBEYECKYH COMAaap-
HOCTb U MUPHOE COCYLLLEECTBOBaHWE NpeacTaBUTe-
NIeN Pa3/INYHbIX YOEeXXAEHUN N BEPOUCTIOBEAAHUNA.
He cny4yaiHO, 4TO 3TOT AOKYMEHT, UCTOPUYECKOE
3Ha4YeHME KOTOPOro HEBO3MOMXHO MEPEOLLEHUTD,
CO3BYYEH C MAESIMU N PE3OAOLUAMU, MPUHATBIX B
paMKax aCTaHUHCKMX Cbe3[0B JINOEPOB MUPOBLIX
U TPaAMLMOHHbIX PEJIUTUIA, B TOM YUCIE, HA MOJIAX
VIl Cbe3pa nnaepoB MMUPOBLIX U TPAAULIMOHHBIX
penurui, B paboTe KOTOPOro, Hapsiay C BblAato-
WMMUCS MPEeACTaBUTEIAIMU MUPOBbLIX PESIUTUIA,
y4acTBOBa/IM BUAHble OOLLLECTBEHHbIE WU MOANTU-
yecKkue gesTtenu B coctaBe 6onee 100 peneraunn
U3 NSTUAECATU CTPaH MUpa.

Kak nokasasia npakTuKa nocjaegHux gecsatuie-
TUN, YCUUIA BEAYLUMX MOJIMTUKOB U PYKOBOAMUTE-
JIeN roCcyOapCTB OKa3blBAeTCs HEAOCTAaTOYHO AJis
YCMELLHOro NpeaoTBPaLL,EHNS COBPEMEHHbIX YTpo3
M BbI30BOB. [logyepKnBas TPagULMOHHO OCOOYHO
pOJib PEJIUTUU B AOCTUXKEHMM MUpa U Be3onacHo-
CTW, B3aMMOMOHMMaHUSA U COIMOAPHOCTU MeXay
NHOABMU B YCIOBUSIX U3MEHSIIOLLLErocs MMpa, Mbl
0OCO3HaeM, YTO peasibHO AENCTBEHHbIX pe3y/ibTa-
TOB B 3TOM 006/1aCTM HEBO3MOXXKHO A06MTbCs 6e3
NPOAYKTUBHOIO COTPYAHUYECTBA MeXKAay rocyaap-
CTBOM U pPeJIUTUEN, COeAMHEHUS YCUIUIA NMOSIUTU-
KOB M pPenuruosHbix aestenen. VIMeHHO B 3TOM
COCTOUT OOHO M3 BaKHEMLUMX [AOCTOMHCTB Bbl-
OBUHYTOM ABa OEeCATWUETUS Hasad WHULMATUBBI
Pecny6nmkn KasaxctaH no co3gaHuto ACTaHMH-
CKOWM NNaTdOpMbl gManora Mexay pesimrusmm u
UMBUIM3ALMNAMN, OOBEANHSAIOLLYIO YCUIMA MPes-
CTaBMTe/Iel MUPOBLIX U TPAAMLMOHHBIX PEUrmi,
rocyaapCcTBEHHbIX M OBLLECTBEHHbIX AeATeNeN BO
UMS JOCTUXKEHUS MUPa U 6Ee30MacHOCTU BO BCEM
Mupe. OTa naes ecteCTBEHHbIM 06pa3oM NUCxoauT
M3 0Opasa >XKM3HW Ka3axCTaHCKOro obLLecTBa, rae
JIHOAM pa3HbIX HaLMOHaIbHOCTEN 1 Bepoucnoseaa-
HUI Ha MPOTSYKEHUM MHOIMX BEKOB YXMBYT B MUpe
M cornacum.

Hapsigy ¢ o6LUMM STHUYECKUMU KOPHSIMM,
A3bIKOM, UCTOpPUEN, penuruen, Kyastypomn, bpat-

ckue rocypapctBa AsepbanarkaH u KasaxctaH

06beAMHAIOT UCTOPUMYECKNE TPAAULMN MEXKIT-
HUYECKON W MEXPESIMIMO3HOM TOJIEPAHTHOCTM.
Hawm cTpaHbl pacnonioXkeHbl Ha NepeKkpecTKe
MUPOBbLIX UMBUAM3aLUN. CoxpaHeHne pesiMrmos-
HOIo M KY/JIbTYPHOro MHOroo6pasms Halux Hapo-
[OOB SB/ISETCS BaXXHbIM HamnpaBAE€HUEM MOJINTUKU
Hawmnx rocypapcts. Cnasa BceBbiliHeMy Annaxy,
n B KasaxcTtaHe, n B AsepbaiaykaHe co3faHbl Bce
yCcnoBusa o8 obecneyveHus rpa*kgaHCKoro corna-
CUS, PasBUTUA MYJIBTUKYALTYPAsIM3MA, MEXpenu-
r’MO3HOIro MMpPa M COTPYAHMYECTBA, NPOAYMAHHO U
YCMELHO BbICTPOEHbI OTHOLLEHUS MEXAY Pesnru-
el N rocyaapCcTBOM.

A o4yeHb paf, 4YTO OGPATCKME OTHOLUEHMUS
Mexxay npesnaeHTamu AsepbangykaHa u Kasax-
cTaHa - Minbxamom lenpap ornbl AnnesbiM n Ka-
cbiM->KomapToM Kemenesmyem TokaeBbIM, CMno-
COOCTBYIOT BCECTOPOHHEMY Pa3BUTUIO CBSA3EN
MeXKay HalMMK rocygapcrtBamMu n Hapogamu. Bo
BPEMS BCTPEYM [1aB HalUMX rocyfgapcTte B AcTa-
He B anpesie TEeKYLLEero roga MHOroyBaKaeMbiin
Mpe3naeHT KasaxctaHa ocobo OoTMETUN Kpenkue
y3bl MHOFOBEKOBOM ApYy>XObl M B3aMMHOM NoA-
OEPXKU MexXkay ABYMS HapodamMu U Oan BbICOKYHO
OLEHKY CTpaTermyeckoMy MapTHEPCTBY Mexay
AszepbangykaHoM M KasaxcTaHOM Ha OCHOBE CO-
3[aHHOM COJINJHOW [0roBOPHO-NMPaBoBOM 6a3bl,
a TaKXXe TeCHOMY COTpPYAHMYECTBY ABYX CTpPaH B
paMKax pas/IMYHbIX MeXAyHapoAHbIX naaTdopm.
B yacTHOCTH, XO4y 0CO60 NOAYEPKHYTb BaXKHOCTb
YryOGNeHNs KYJIbTYPHbIX U PESIMTMO3HO-AYXOBHbIX
CBSi3el MexKay HalMMK 6paTCKUMKM Hapogamu U
rocygapcreamu, B TOM yucae - B 061acTu coxpa-
HEHUS U Pa3BUTUSA 0OLLUX TPAAULMOHHBIX MOPasib-
HO-OYXOBHbIX LLEHHOCTEN M THOPKCKO-UCAMCKOro
Hacnegms.

CoBMeCTHble  MeponpuaTus, NpoBeAEeHHble
YnpasneHnem MycynbMaH KaBkasa v Ynpasne-
HMeM MycynbmaH KasaxctaHa B AcTaHe u baky,
TypkecTaHe W KynbTypHOM cTonuue Asepbang-
»KaHa ropoge Lllywe, sBnstoTca HarnsgHbIMK no-
KasaTe/IIMU YCMEeLWHOro COTPYyAHUYeCcTBa B 3TUX
o6nactax. CospgaHue B 2022 roay B LUywe Co-

BETA PYKOBOAMUTENIEN MYCY/IbMAaHCKUX peanru-
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O3HbIX YMpaB/eHU cTpaH-yneHoB OpraHusauum
TIOPKCKUX FOCYAapCTB SBASETCA SPKUM [OKa3a-
Te/IbCTBOM OBLLHOCTU HaLUMX UAEN U Lenen.

Kak u4neH Cekpetapmnata Cove3ga maepos
MWPOBbIX N TPAAULIMOHHBIX PEJIUTUNA, S XO4YYy Bbl-
pasuTb [y6oKyto 6/1aro4apHOCTb PYKOBOJACTBY
6paTtckoro KasaxcTaHa, snmyHo Ero [NpeBocxoaun-

TeNbCTBY npe3uaeHTy ToKaeBy 3a co3faHue, noa-

OEPXKKY U obecnevyeHne AanbHENLLEro pasBUTMUSA
OZIHOTO BaXKHEMLLMX MeXAyHapoAHbIX $popMaToB
rN06a/IbHOr0 MEXXPEeMrMo3Horo amasnora - Acta-
HUHCcKoro Cbhesga NAepoB MUPOBLIX U TpaauLLn-
OHHbIX Penurum.

[a HucnowneT BceM HaM BceBbIlHUIA MUP K
CMOKOMCTBME, N Aa 3alUUTUT poj, YesioBeyeckuin!
AMUHB!

KOFAMAOAF bl KOH®ECCUAAPAJIbIK
AOVNANOITblH MAHbI3bI

A.b. XXannac6aes, Kbi3bllopaa o61biCbl AiH icTepi 6ackapMachl >KaHbIHAAFbI
«[1iH Macenenepi 60MbIHLLA FbINIbIMX CapanLUbl/IbIK, KEHECIHIH» TepafFachl

KoHdeccusapanbik, gmnanor - 6yn apTypAi AiH-
Jepaeri agaMaap apacblHAafbl KapbIM-KaTbIHAC
npoueci. MakcaTbl - 6ip-6ipiH TYCiHy MeH MafblHa-
CblH TepEeHiHEH YFbIHY. OsieMAe KenTereH AiHaep
6ap >KaHe onapAbiH, 9PKaNCbICbIHbIH, ©3iHAIK epeK-
LenikTepi MeH ceHiMaepi ae apTypni. Kenpe 6yn
arblpMaLLbIIBIKTAP KAKTbIFbICTAp MeH TyCiHicne-
yLIinikTepre akenyi MyMKkiH, 6ipak, KoHpeccusapa-
JIbIK, AManor 6yn KenicneyLlinikTepai >)keHyre »KaHe
6enbiT aTMocdepaHbl KypyFa KeMekTeces,.

Kazipri anemM aknapaT nNeH MaAeHM amblp-
MallblbIKTapFa Tosbl. HaTwxeciHoe amampap
bGacka MageHMeTTep MeH AiHAepre auwlblK, >XaHe
To3iMai 6ona anabl. [lereHMeH, AiHWM Kenicne-
ylwiniktepre 6GalnaHbICTbl  TYbIHAAYbl  MYMKiH
6enrini 6ip KakTbIfbiCTap 6ap. byn 30p/bik-30M-
ObINbIKKA, KEMCITYLLINTIKKE XaHe 6acKa Aa XKafbIM-
CbI3 canjapfa aKesyi MyMKiH.

KoHdeccunsapanbik, Ananor MyHAaan KakKTbifbl-
CTapabl uWewyae »aHe 6enbit aTMocdepaHsbl
KyYpyZa MaHpl3abl pen aTkapaapl. byn agampapra
6ip-6ipiHiH, Ke3KapacTapbl MeH CEeHIMAEPIH TYCiHy-
re, COHAan-ak opTaK Ke3KapacTapabl Tabyfa
KeMeKTeceni. ©3 KeseriHae xanblKapasblK, Ka-
TbIHacTapAbl HblFaNTyFa YXaHe JPTYPAi AiHWU Ka-
YbIMAACTbIKTap apacbiHAafbl LUMENEHICTI a3anTyfa

bIKMan eteq.
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2021 >kblnabiH, MaycbiM alblHga AcTaHa Ka-
nacblHAA aNeMAiK >XaHe A2CTypAi AiHaep Kelu-
6acwbiapbiHbib, VII cbe3i eTTi. Byn >KahaHHbIH,
TYpANi  AiHOepaiH,
OKiN-gepi XXWHanfaH ayKbiMAbl ic-Luapa 6os4bl.

TYKNip-TYKNipiHEH  Ke/reH

Cre3piH, 6acTbl MakcaTbl - KOHdeccusapanblk,
Ananor Mace-nenepiH TasKpl/lay >KOHEe OHblH,
OaMy  >KoagapblH

KapacTblpyfa  Herizgeng,.

Cpe3pn, ascbiHAa AiHM KAKTbIFbICTapfFa, M3EHMU
alblpMallbINIbIKTapFa »KaHe KoHdeccmsapanbik,
KaTblHacTapAblH, 6acka acnekTinepiHe
apTypAi

VIl cbespin, MaHbI3abl COTTEpIHIH, Bipi - ipi AiHK

KaTbICTbl

Macenienep TajakbllaHabI.

KaybIMAACTbIK, ©KinaepiHiH, KaTtbicybl. OnapabiH,
apacblHOa XpUCTWaH, ucnam, byaamsMm, uypau-
3M, MHAYM3M >KoHe 6acka Aa AiHaepAiH, ekinaepi
6onabl. bBapnbifbl KoHdeccusiapanbik, Auanor-
Tbl HbIFalTYyFa XaHe anemMae 6enbit aTtmMocdepa
KYpYyfa opTakK, YHAEY >acagpl.

CoHbIMeH KaTap, Cbe3fiiH, MaKcaTTapbIHbIH, 6ipi
aNeMe allblK, >XoHe TesiMai aTtMocdepa Kypy
6onpbl. byFaH Hacingik, 3THUKaNbIK >XHe AiHn
KEMCITYLLINIK MacenenepiH TasIKpl/lay YXoHE OHbl
YKEHY »KOJ14apblH i3aey Kipa,i.

VIl cowesre opTypAai AiHM KaybiIMAACTbIKTap
MeH M3€eHM YMbIMAapAblH eKingepi LaKbipbla-

Abl. OnapablH apacblHAa »Kofapbl Asapexeni py-



XaHU Kellbacwbliap, fanbiMaap MeH MafeHueT
KanpaTtkepaepi 6onabl. Cbe3ge BatukaH MeH Ka-
TONMK LWipKeyiHiH, 6acwbicbl PuM Manacbl ®paH-
LIUCK, €H, KoHe 9/1-A3hap UC/1aM YHUBEPCUTETIHIH,
YXofapfbl uMmambl LLenx Axmap at-Taneb, Opbic
npaBoc/aB LUipKeyiHiH, ekinaepi, NspannbaiH, bac
allkeHa3 paesuHi Hasupa Jlay, WspaunbaiH, bac
cedapn paeBuHi Nuxak Mocnud rkoHe bBacka aa
pyXaHu Kelubaclublnapabl Koca anfaHaa, ipi AiHu
KaybIMAacTbIKTapAblH oKingepi ae Tebe KepceTTi.

VIl cbesn asacbiHoa KoHpeccusapasbiK, gmano-
rka >keHe 6acka Aa 6alnaHbICTbl Macesenepre
GalNaHbICTbl ayKbIMAbl TanKbliaynap eTKisingi.
Cbesf, KaTbICyLUblNapbl NiKip aaMacTbl, 6basHaama-
nap »acafpl »XaHe KoHdeccusapasibiK, AnaiorTbl
HbIFANTY XXoHe anemMae 6enbit aTtMocdepa Kypy
Typanbl €3 uaesnapbiH ycbiHabl. Cbe3n HaTWMKe-
ciHae kKapap KabbligaHapl, KoHdeccusiapanblik,
[AManorTbl HbIFaNTYyFa YKaHe 6enbiT aTMocdepaHbl

KYPYyFa >annbl yHAaeyaep anTbingabl. Ocbl MakcaT-

Tapfa >KeTy YLUiH HaKTbl LWapasiap YCbIHbIAbI.

KoHdeccunapanbik, AManortbiH, KenTereH ap-
ThIKLUbIIbIKTaPbl alKbIH 60/1Ca Aa, ananga OHbIH,
JaMyblH KMbIHAATaTbIH 6enrini 6ip npobaemanap
MeH Kefaeprinep 6ap. Mbicanbl, Kenbip giHn anaep-
Nlep MeH KaybIMAacTbIKTap AWasorka ganbiH 60-
Maybl HeMece 6acKa Ke3sKapacTapAbl Kabblnaaysbl
MYMKiH. CoHbIMEH KaTap, KoHdeccusapanbIk ava-
NIOrTbl KMbIHAATaTbIH MAEHWN albipMaLLblAbIKTap
na 6ap. Kenbip MaageHMeTTep »KabblK, YKoHE KOH-
cepBaTUBTI ©60NYbl MYMKIiH, Oyn 6acka MaAeHMET-
Tep MeH AiHAEepAiH KapbIM-KaTbIHACTbIHA KMbIH-
OblK TYFbi3agbl.

KopbITbiHAbINAN Kene, KoHdeccmaapablK, An-
asior angafrbl KeseHaep Ae KMbIHAbIKTap MeH Ke-
Jeprinepre KapaMacTaH gaMyAblH, YJIKEH 2/1eyeTi-
He ne 6onMak. byn apTypAi AiHW KaybIMAACTbIKTap
apacblHAAfbl LLUWENIEHICTI a3anTyfa XaHe anemae

6elbiT aTMocdepaHbl KypyFfa KeMeKkTece,.

“ROLE OF RELIGIOUS LEADERS IN ACHIEVING
SUSTAINABLE DEVELOPMENT OF THE WORLD”

Dr Renee Hattar, Director of the Royal Institute for Inter-Faith Studies

Dialogue and Interfaith Work

Dialogue is a great tool that can support
fostering a culture of peace in any society; it helps
social workers build bridges between people and
bring closer their different points of view in one
space.

A holistic approach to interfaith dialogue, as
part of a human, creative and peaceful discourse
among individuals and groups, has indeed proved
its efficiency today, by working on all levels and
involving all actors on a grassroot level, experts’
level and decision makers’ level. Raising awareness
about religions is an important aspect of the
process.

Interfaith work is closely related to sustainable

development and is present in an indirect way in the
Sustainable Development Goals, mostly in relation
to peace, justice, human rights and human security.

Religious Values and doctrines enter in everyday
life matters and help in introducing a code of
conduct in all the aspects proposed by the SDGs
(UN, n.d.). Values such as solidarity, empathy,
dignity, integrity and how to apply them can help
in refining relationships among people to achieve
reducing poverty and hunger, providing decent work
conditions and working with dedication, as well as
treating each other with equality, while accepting
our differences. [all of which was recognised by the
declaration of VII Congress of Leaders of World and
Traditional Religions!].
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Other values such as humbleness, generosity
and poverty can help in responsible consumption
of energy and water resources and sharing them
with others who don't have resources. Inner peace
achieved through spirituality can help in people’s
wellbeing and mental health which can be reflected
on their good health. People of faith believe that
nature and all its resources were created by God
and therefore should be saved and shared, this can

be reflected on life below water and on land.

Role of religious leaders

If we explore the role of religious leaders, we
can find many examples; among the most recent,
also valued by VII Congress of Leaders of World and
Traditional Religions, is the Document on Human
Fraternity for World Peace and Living Together?
between the Holy See and Al-Azhar Al-Sharif
(adopted by the UN General Assembly in resolution
A/RES/75/200 of December 21, 2020), which calls
for peace, dialogue, mutual understanding and
mutual respect among believers for the common
good.

In Jordan, many initiatives took place, which
paved the way for the mentioned initiatives,
starting in 2004, when King Abdullah II bin Al-
Hussein of Jordan issued the “Amman Message’s; a
declaration which was indorsed by more than 200
Islamic experts from all over the world.

In 2007, another important initiative followed

under the title: "A Common Word Between Us and

You*’, based on the two commandments: “Love
of God and neighbour,” inviting Christians to “join
hands on such a foundation for the cause of God,
world peace and harmony.”

World interfaith harmony week conceived to
promote a culture peace and nonviolence, was
first proposed by King Abdullah 1l of Jordan at
the United Nations in 2010. This was quickly
adopted by the UN General Assembly (resolution
A/RES/65/5), declaring the first week of February
eachyear as World Interfaith Harmony week, calling
on governments, institutions and civil society to
observe it with various programs and initiatives that
would promote the aim of the WIHW objectives®.

In conclusion

Seeking common human values, such as
love, understanding, fraternity, forgiveness and
compassion, between world religions, can serve as
a basis for a human, cultural and religious dialogue
that can eventually lead to peace.

A collaboration between religious, States and
individuals in a society is essential to be able
to achieve peace through work that reaches all
social spheres, so that the different issues of
importance can be covered, and take charge of the
different social and human aspects at stake within
a society, in order to achieve an interreligious and
intercultural nonviolent dialogue [as underlined by
the declaration of VII Congress of Leaders of World

and Traditional Religions].

1 DECLARATION OF VII CONGRESS OF THE LEADERS OF
WORLD AND TRADITIONAL RELIGIONS (www.gov.kz)

2 Document on “Human Fraternity for World Peace and
Living Together” signed by His Holiness Pope Francis and
the Grand Imam of Al-Azhar Ahamad al-Tayyib (Abu Dhabi,

4 February 2019) | Francis (vatican.va)

3 Amman Message - The Official Site

4 The ACW Letter | A Common Word Between Us and You

5 World Interfaith Harmony Week | United Nations
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NIH - MAHbI3ObI
SJNIEYMETTIK MUHCTUTYT

oneHoB bonaT, KopkpIT ATa aTbiHAafbl Kpi3bl1opaa MeMIEKETTIK YHUBEPCUTETIHIH,

afa OKbITYLbICbl, GUOC.F.K.

ApamM3aT eMipiHiH TapuxblH AiHCI3 >XaHe AiHn
HaHbIMAApPCbI3 enecTeTy MyMKiH emec. Kainbip
3aMaH 60/IMacbiH, ajlaM3aT ©3iHeH TbiC 2/14e6ip
Kyll 6ap eKkeHiHe ceHreHi aHblK. COHAbIKTaH Aa
OiH M3IEHUNETTIH, aXKblpaMac 6eiri peTiHae KoFfam
oMipiHAe AyHWEeTaHbIMAbIK, Topbuenik, O6ipik-
TipYLWIiNiK, KapbIM-KATbIHACTbIK, CceKingi e3iHAjiK
KbI3MeTTep aTKapbIn kenegi. byn kbiameTTep He-
risiHeH KofaM ©eMIipiHiH, pyxaHW casacblHa KaTbl-
ctbl. o9n-Qapabu, Koxka AxmeT WMaccayu, Aban,
LLIskapiM cekKingi naHanapbiMbi3 ©3 eHb6eKTepiHae
aflaMHbIH, ©3 iLLKi AYHWUECIH TYCIHYAEr KaHe »Kofa-
pbl agaMrepLUifik-pyxaHu KacueTTepai urepyaeri
[OiHHIH, Topbuenik MaHbI3bIH epeKLLe aTan oTTi.

2022 »kbinabiH, 14-15 KbipkyHeriHae oTKeH
INeMAiK >KaHe AaCTypAai AiHaep Kewlb6aculbiia-
pbiHbIH, VIl cbesinge Mpe3naeHT KacbiM->KomapT
TokaeB: KasakcTaHga «bipairimis - apasnyaH-
AblKTa» KaruaaTbl Herisringe 18 KoHdpeccusiHbIH,
4 MbIHFa XKYbIK AiHM GipsecTiri epKiH >XYMbIC
»Kacay-Ja eKeHiH basHaaab!.

CoHbIMeH KaTap, MemMneKeT 6acLubiCbl cbe3ae
uMOpPAbIK, TEXHOMOrUANAPAbIH, SCEpIMEH KOfaM-
HbIH, 6eJ/iLeKTeHIN, Ke3KapacTap KauLblbIFbl Ky-
Lere 6acTaraHbIH YKeTKi3in, ryMaHM3M uaeangapbl
MeH 6epik pyxaHu KYHAbIAbIKTapAbl inrepinetyre
LaKbIpAbl.

JacTypni KyHAbIbIKTap - Ka3ipri 3aibipbl
KOFaMaapAaFrbl 2/IeyMeTTIK — casicu KaTblHacTap-
Obl PeTTeyli >oHe iWKi cascu yaepicTepaeri
TypaKTaHAbIpYyLUbl Heri3ri ¢akTopaapabiH, 6ipi. byn
dakTopra KasakcTaH KofaMbl FaHa emec, 6yKin
aN1eMAiK KoFaMaacTbIK, COHbIH, ilWliHAe, acipece Ta-
puxu Taraplpbl ©3iMi3beH opTak, TM/[ enpepi 6aca
Ha3ap ayaapyaa.

ApamsaT KofaMblHbIH, [AaMblin, KypAeseHyiHe

6alnaHbICThbl AiH Ae e3iHAiK 3BoaouMsaaaH eTin,
MOHOTEUCTIK AiHaep nanaa 6onabl. OnapabiH, Ken-
Gipeynepi e3 KeseriHae Tapasy anMafblHa CaliKec
anemMpik ainaepre anHanabl. CoHbIMeH 6ipre, ocbl
yAepic HerisiHae KenTereH A3CTypAi eMec AiHaep
ne nanpaa 6onapl. OnapaplH, KanbinTacy KeseHi
Heri3iHeH XX FacbIipAbIH opTacbiH KamMTuabl. Onap-
AblH, KbI3METiHE CaMKec KofaMAblK, AiHM caHaga
TYPAi 2N1eyMeTTIK KalLbI/IbIKTap OpbIH ana 6acta-
Aabl. Jactypni eMec AiHAepAiH, 6acTbl epeKLUeniri
peTiHae onapablH, 6enrini-6ip yNTTbIH, ©6TKEH Ta-
pUXbIMeH 6annaHbICbIHbIH, 60/IMaybIH, A3CTYPI MeH
MaeHMETIHEe CiHOereHAiriH, yafbi3gayLlblaapabiH,
KbI3METI apKbl/lbl faHa TapasyblH aTayfa 6osagbl.
AFHKU, Ke3-KeareH A2CTyp/ii eMec afbiM anaebip
VAT YLWIiH »KaHa KYObI/IbIC »XSHE CO/1 YATTThbIH, ©3
O3CTYpi MEH M3ieHUETIHE, ACTYPAi CEHIMIHE Kal-
Wbl Kenepi. EKiHWwineH, aactypni eMec afbiMaap
6enrini-6ip KoFaMHbIH, 9/1I€YMETTIK, M31EHU OMipi-
He, KYHAbI/IbIKTapbiHa 9/14e6ip KapCblbIK peTiHae
nanaa 6onagbl. CoHAbIKTaH, 01ap CON KoFaMAafbl
9/1eYMETTIK TYPaKTbUIbIKTbI Oy3yFfa, y/ITapasibiK,
KaTblHacTapApl LUMeneHicTipyre Thipbicagpl. [e-
A2CTYpAI
60/lyblH TEK CasiCu, NIEYMETTIK, M3AEHU Mace-

reHMeH, eMec afbiMAapAblH nanaa
nenepMeH faHa TyciHgipyre 6onmanabl. On kebi-
Hece aflaM3aT OMIpiHiH, KeMiHri facblipbiHAa KepiHic
6epin oTbipFaH fasaMAabIK, MacenesiepMeH ae 6am-
NaHbICTbl. MbIcasbl: COFbIC Kayni, 3KOJIOTUAIbIK,
AemMorpaduanslk, Macesenep, eHxKapsblK, NMCUXO-
NIOTUAMBIK, KbICbIM, MaKCaTCbI3AbIK, YKOfapbl KYH-
AbINbIKTAP MaHIHIH, XOFaybl, KOFaMbIK, KbICbIM
>koHe T.6. Ocbl aTanfaHaapAbl A3CTYPAi eMec AiH-
AepAiH narga 6ony Herisgepi peTiHae caHayfa 60-
naapl. OUTKeHI, onap e3 inimaepiHae agamaapabl
YKapKbIH OonallakKa YETEeTiHiHe, aflaMHbIH, XKeKe
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o3 6acblHbIH, 6aKbITbIHA CEHAipyre Thipbicaabl. My-
HblIH, ©3i CO1 YMbIM XETEKLUICIHIH, LWeKCi3 beaeniHiH,
KasiblNTacyblHa aKenin, ¢aHaTM3MAi Tyablpaipl.
OKiHillKe opal, KEHECTIK »KyMe »OoMblIFaHHaH
KeliH, 6ap/ibIK MOCTKEHECTIK engep cekingi, enimis
OCbl aFbIMAAPp YLUIH «AiHM BaKyyM» peTiHae 6onapl.
[eMoKpaTuanblK, KyHAbIbIKTapapl, ce3 60cTaH-
AbIFbIH, iHN ceHiM 60CTaHAbIFbIH AYPbIC TYCiHOGEY,
3aHbIMbI3AbIH, COJIKbIIAAKThIFbl A3CTYPJli  eMec
OiHW aFbIMAApAbIH, eNiMisfe OpHbIFybiHa KO1al/ibl
»Kafgan Tyaplpabl. TeK COHFbl yaKbITTapda faHa
eNiMi3 KeTKeH KaTenikTepAiH, OpHbIH TOATbIpyfa
9peKeT »Kacan oTblp. MyHAal MaHbI3abl ic-LUapa-
nap KatapblHa AiH MeH AiHW CeHiM Typasibl »KaHa
3aHHbIH, XapblK KepyYiH, AiHW 6ipnecTikTep MeH
OiHW KoHdeccusnapabl KanTa TipKeyaeH eTKisyai
aTtayfa 6onaapl. CoHbIH, HaTUXKeciHAE, eniMisaeri
AiHn BipnecTikTep caHbl efeyip asaibin, OH KeTi
AiHU KoHdeccus KanTa TipkeyaeH oTTi. [lereHMeH,
TipkeyneH eTbereH Hemece oTyre TbipbicnafaH
O2CTypAi eMec AiHM aFbiMAap ©3 XXYMbICbIH TO-
NbIFbIMEH TOKTaTTbl Aeyre ai ae epre.
ArbIMAafFbl Kblbl en [lpesnaeHTi: «Xankpbl-
MbI3bIH, AYHWETaHbIMbIHA cal aacTypni Wcnam-
Abl [2pinTey aca MaHbI3fbl» €KeHiH Manimaen,

«DKiMAiKTepre Ky3blp/abl opraHaapMeH 6ipnecin,
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AiH canacblHAAFbl >KYMbICTbl >XaHAaHAbIPYAbI»
TancbIpAabl.

Benrini fanbiM, ¢unonor Meipsatam >Kos-
JacbekoBTiH, «[liH ycTal ancaH, - KacueTiH, ycTan
asIMacaH, - KacipeTiH» AeMeKLUi AiH TeK CEeHIM XKyM-
eci eMec, 0/1-eMip cypy MaHepi, KapbIM-KaTbIHaC
94e6i, MopanbablK, HOPManap XMbIHTbIFbl, XXaKCbl
MeH »XaMaHfpl, afan MeH apamMibl akblpaTyLlbl
pyXaHU Kafuaanap XXyMeci.

JLiHW 3KCTPEMU3M MEH TEPPOPU3M TeK Bi3jiH en
YLLiH faHa eMec, BYKia KoFaMaacTbIK OMipiHe Kayin
ToHAipyae. CoHAbIKTaH OHbIMEH Kypec TeK bip en-
AiH ayMafblHAa FaHa YKYPrisi/iMeyi KayKeT KaHe 6y
KelleHAi ic-LuapanapibliH, XXYNEeNiriH KaxkeT eTeji.
EH anapiMeH, 6yn Tepic KyOblabiCTapAblH, KepiHic
6epy dopmManapbiH axkblpaTy, 0JapAbliH, LbiHaMbI
OelHecCiH ally KakeT. ©OMUTKeHi Kasipri KyHi onap
ASCTYpAi AiHAEPAIH aTbIH YXaMbl/blM, KOJEHKECIH
naHanayga. OcblfaH 6alnaHbICTbl, 0ONapApblH, He-
ri3ri epeKklenikTepiH, UAEANbIK afbIMbIH allaTbIH
KYpAeni 3epTTey >XYMbICTapbl XYPrisiayi KaxkeT.
EKiHWIigeH, onapMeH KypeceTiH MeMNEKETTIK op-
raHgap >KYMbICbIH YINIECTipY KepeK, oMTKeHi, Ken
Karaanaa 6yn MeMeKeTTik opraHgap 6ip-6ipiHiH,

YKYMbICTapbIH KanTananabl.



VIl CbE34IH MAHbI3Obl MECCEOXXOEPI/

BakHble Meccemxu VII Cbesga/ Crucial messages of the VII Congress

B pamkax VIl Cve3pna amaepos MUPOBLIX U
TPaAULUOHHDbIX pesiurum obcy>xaanacb Tema:
«POJ1Ib ObPA3SOBAHUA N PEJTIUTNO3HOIO

NMPOCBELLEHNA B YBAXXUTEJIbHOM
COCYLLUECTBOBAHUW PENTUTMN U KYJ1bTYP,
YKPEMNJEHUA MUAUPA N COTTTIACUA»

Ponb 06pa3oBaHns M pesIMFMO3HOIO MPOCBELLLEHMS B YBAaXKMTE/IbHOM COCY-
LLLeCTBOBaHUM PESIUTUU U KYJIbTYPbI SIBNISETCS HEOTHEMJIEMOM HYaCcThi0 Pa3BUTUS
06LLEeCTB U HapOJOB.

B paMkax gaHHOM TeMaTUMKKU AyXOBHbIMWU MepapxaMm OblIM PAacCMOTPEHBI
aKTya/sibHbl€ BONPOChI Pa3BUTUS MEXKLMBU/IN3ALLMOHHOIO Anasiora, yKpenaeHus
MEeXXHaLMVOHAIbHOTO U MEXK3THUYECKOIO COM1acusl, PE/IMrMO3HOM TEPMUMOCTH,
COXpaHeHMs obLLeYeIOBEHECKMX LLEHHOCTEN U NMPUBUTUS 3TUX B1aropogHbIX
naen B cosHaHne Monoaexn. OTMedeHa BaXKHOCTb NMPMMEHEHUS] HOBbIX METO-
[oB B chepe pa3BUTUS PENUITMO3HOIo 06pa3oBaHUsA N NpocBeLleHns B Kasax-
CTaHe KaK I/1aBHbIX $aKTOPOB NPOTMBOAENCTBMS SKCTPEMU3MY U paauKaam3a-
LMK.

YyacTHukamu Cbhesga 6blJ10 NOAYEPKHYTO, YTO MocaedoBaTe/ibHAs Aes-
TeJIbHOCTb B 3TOM HarpaB/iEHMM MO3BOJISIET CO34aTb YC/IOBUS A5t BOCAUTAHMS
MOJ10[,0r0 MOKOJIEHUS C TBEPAbIMU YOEXKAEHMAMU U B3FNSA4AMU, CMOCOBHOrO
YCTOMYMBO MPOTMBOCTOSTE BJIMSIHUIO PESIMIMO3HOIO 3KCTpeMM3Ma. Takxke pe-

JIUTNO3HBIMU Inaepamm Gblia 06Cy>KaeHa NepcnekTuea CoTpyaHMYecTsa B 06-

nacTu 06pa3oBaHUs U PESIUTMO3HOIO npoceeLweHna.




[MmaBa BceMmnpHom EBaHrenmuecko-/1toTepaHCKOM LepKBU
KazaxcTaHa, Apxmenunckon KOpum HoBropoaos

«Kaxkoe nokosieHMe roBopuT, YTO €ro Bpems
camoe TsHKesloe U caMoe CoXKHoe. byieM YecTHbl,
KOH}IMKTbI Ha NOYBE PE/IMTMO3HOro NPOTUBOCTO-
SIHMS 6blIM BO BCE BPEMEHA, HO [0 HaLLEro Bpe-
MeHU YesioBeyecKoe coobLIecTBO He 6bIJI0 CTOMb
MOGMWAbHBLIM, CTO/Ib CMELUaHHbIM B HaLWOHab-
HOM COCTaBE U B PEJSIMTMO3HOM MJ1aHe, U HUKOr4a
He 06/1a4ano TEXHOMOrUSMM, MO3BOJISIOLLNMU
Habto4aTh BOMHY B NPsSIMOM 3dupe, Jeyka Ha Au-
BaHe. Bce 3To BHOCUT CBOM KOPPEKTMBLI U HOBbIE
Npo6/ieMbl B OTHOLLIEHUS MeXAY JII0AbMU U MEXK-
OY pennrnosHeiMm cooblyecteamm. Ecam Mol BHU-
MaTesIbHO MOCMOTPUM PETPOCMEKTUBY U CPaBHUM

€€ C CEerofHsLLHUMM peasivsaMu, s ymato, YTo BCe

corslacMMmcsl € TeM, YTO 6OJIbLLUMM MOMOLLHMKOM
BO3HUKHOBEHMUS 3TUX MPOTUBOCTOSHUIA ObISIU HU3-
KNI ypOBEHb MPOCBELLEHMS, OTCYTCTBME peasibHbIX
3HaHWI Apyr o Apyre, cTpaxu u ¢obun, NOPoXKAEH-
Hbl€ MMEHHO 3TOM HErPaMOTHOCTbLH, YEM 3a4acCTYHO
BECbMa YCMELLUHO U CNEKYASTUBHO B CBOMX KOPbICT-
HbIX LLeJIX MOJIb3YIOTCS Pas/iNiHble TEMHblE CUJlbI
N HepobpocoBecTHble NOANTUKN. He ByaeM rpexa
TauTb, 3a4acTyl0 3TMMM HE3HaHUAMM MOJIb30Ba-
JINCb HenpaBedHble pesMrnosHble gestenun. K co-
YKaJIeHWUIO, 1 B Hallle, Ka3as1oCk Obl, NPOCBELLLEHHOE
BpeMs, obslajatoliee BbICOKUMU MHPOPMALMOH-
HbIMU TEXHOJIOTUAMU, CUTYaUMst MPUHLUMINAJIBHO
He nomeHsnack. bonee Toro, Te »ke camble TeXHO-
JIOrMK NMO3BOASAIOT C 60/IbLLIOM CKOPOCTLIO pacnpo-
CTPaHSATb JIOXKHblE 3HAHMs, KOTOpble yCyryonswoT
CUTYaUMIO U, NOXKACb Ha HEMPOCBELLEHHYIO MOYBY,
obocCTpsatoT NpoTMBopeyuns. Henb3s He 3amMedyaTs,
Kak naeosiorma obuiectBa notpebsieHns BeaeT K
Aerpagaumm obpasoBaHus, KakK MUCMOABOb MAET
noAMeHa MOpPaJibHbIX, HPABCTBEHHbIX, 3TUYECKMX
HOPM, NOAMEHa NMPUOPUTETOB U APYIrMX HOPM Ye-
JIOBEYECKOro OOLLEXUTHUS, KaK MOHATME 4YesioBe-
4YeCcKoro co6CTBEHHOrO «A» BCe 6oJiee BbIpacTaeT,

BbITECHAA MOHATUE o6u.|,eqenOBequKoro «Mbl».

McnonHUTeNbHbIM BULIe-MpeacegaTenb KoHpepeHLmnm
NPe3naeHTOB KPYMNMHEMLLIMX aMEPUMKAHCKNX M eBPEMNCKMX
opraHmsaumimm ManbkonbM XOHMamH

«Mbl BUAUM, 4YTO B HacTosuiee Bpems B Coe-
AuHeHHbIX LlTaTax AMepuKM pacnpocTpaHseT-
CS NaBMHOOOPA3HbIA AaHTUCEMUTU3IM, HEHABUCTb
K eBpessM. Ham Heobxoanmo cpenaTtb Bce OT Hac
3aBUcCALLEe A5 TOro, YTo6bl NPeaoTBPaTUTL pac-
NMpOCTPaHEHUE 3TOM HEHABUCTU. A AyMato, YTO Mbl
MOXEM O4YEHb MHOTOMY APYF Y Apyra HayuYnTbCs.

TakXKe Mbl A0/HKHbI MPOBOAUTbL MOHUTOPUHT
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o6pasoBaTe/ibHbIX CUCTEM, YYEOHWMKOB, 4YTOObI
OrpaHUYMBATbL Pa3pyLUMTE/IbHbIN KOHTEHT. He ans
TOro, YTo6bl OrPaHMYMNBATD SI3bIK HEHABUCTH, a A5
TOoro, 4tobbl O06MeHMBaATbCA 3HaHUsSMU. He ans
TOro, YTo6bI 3anpeLlaTb KaKMe-TO BbICKa3blBaHMS,
a ans Toro, 4tobbl, HAOOOPOT, CO3AaBaTb KOH-
CTPYKTUBHbIN AManor, U30/MpoBaTb AECTPYKTUB-

Hble cubl. Takmne cTpaHbl, kKak CaynoBckas ApaBus,



Mapokko, O6beanHeHHble Apabckue MupaTsbl
NOMEHS/IM CBOU Yy4eBOHMKU. M Mbl BUAUM, YTO Cpasy
K€ MPOU30LLJIO CHUXKEHME HEHABUCTM.

Takyke Mbl A01>KHbI NPOBOANTL OOMEH CTYAEeH-
TaMu. Hy>kKHO ybpaTb 3Ty 3HUIMY. A 3TO MOXXHO
caenaTtb TO/IbKO 06MeHOM Mosioaexbto. [Mpume-
pOM 3TOMY MOXKeT nocny»kuTb KasaxctaH. Kasax-
CTaH BO BpeMs BTopon MMpoOBOM BOMHbI MPUHA
y cebs 6onee 100 Tbica4 eBpeeB. MHoOrMe Kasaxm
pUCKOBaIM COBCTBEHHOM XXU3HbIO A5 TOro, YTOObI
cnacTu 6onblue 6 ThiCAY eBPENCKUX XKM3Hel. [o3-
ToMy B KasaxcTaHe HET HMKAKOro aHTMCEMUTU3MA.
DTO0 KacaeTca TaKXKe COCeAHUX CTpaH pernoHa.

MbI  8o/mKHbI M3ydaTb npumep KasaxcTaHa.
Monogexxb U CTapuKn, EBPEN U HE EBPEUN, Mbl BCE
OOJDKHbI OenaTb BCe OT Hac 3aBMUCSALLEE, HE MOJI-
YaTb, KOF4a BUAMM HEHaBUCTb, KOHOIMKTbI U Ha-

cuaune».

Skc-genyTaT CeHaTta NapnamMeHTa Pecnybnmkm KasaxcTaH
HykeTaeBa [nHapa

«OaHMMKN 13 rnaBHbIX GaKTOPOB obecneveHus
HaLlMOHa/IbHOrO eAMHCTBA B CTPaHe ABJIAOTCS 06-
pa3oBaHMe U BOCMUTAHUE MOJIOAOr0 MOKOJIEHMS
KasaxCTaHUEB Ha LEHHOCTSIX TOJIEPaHTHOCTU W
cornacus. B gaHHOM HanpaBneHUW rocyaapcTBOM
OCYLLLECTBAAOTCSA KOMIJIEKCHblE Mepbl MO BHe-
APEHUIO STHOKY/ILTYPHOro 06pa3oBaHus, npegHa-
3HAYEHHOro A1 BCEX YPOBHEM CUCTEMbl Henpe-
PbIBHOrO 06pa3oBaHus. B A0LWIKOAbHbBIX, CpeaHMX,
npodeccuoHasibHO-TEXHUYECKUX  0bpasoBaTesb-
HbIX YUYPEXXAEHUAX M BbICLUMX Y4YebHbIX 3aBefe-
HUAX NPOBOAMTCS MHTEpPaKTUBHOE ObOyyeHue 3T-
HOKYJIETYPHOM TOJIEPAHTHOCTH, (OpPMUpPOBaHUE
YCTOMYMBBIX MO3UTUBHBLIX CTEPEOTUMNOB B OTHO-
LUEHUN NpeacTaBUTENIEN MHOKYALTYPHOM cpeapbl.
Co3pgaHbl ycnoBus AN NpenojaBaHns B LUKOJIAX
dakynbTaTMBHOIO y4ebHoro Kypca «OCHOBbI penu-
rMoBeAeHMs» B LLeIsSX NOBbILLEHUS YPOBHS MHOP-

MMPOBAHHOCTM U 3HAHUIA MOAPACTAIOLLLErO MOKO-

JIEHMS B BOMPOCaX PesSINrni».
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MpencraBuTENb EBPAa3smMMCKOro KOHrpecca eBpeen
XanmM beH HakoB

«Penrmn - HeoTbeEMJIEMbIE COCTaBAANOLLME
YeI0BeYECKUX LMBUANZALMIA U KYNLTYP, UCTOYHUK
MyApOCTU U BAOXHOBEHW Ans TBop4yecTsa. Of-
HOBPEMEHHO C 3TUM Mbl [OJKHbI MPU3HATb, YTO
B UCTOPMU HEMAJIO TEMHbIX MATEH, CBA3aHHbLIX C
PEeSIMIMO3HbIMU  MHCTUTYTamMu. BoseeaeHue Um-
BU/IM3ALIMOHHBIX TPaHWL, M PEJIMFMO3HbIE BOMHBI

NPUHEC/IM MHOXKeCTBO 6e4 M OTBpPaTWUIM HEMaO

oaen oT pesIMrmo3HbiX MHCTUTYTOB. Haxoasck B
[,0CaaHOM 3a0/1y)KAEHMN, YTO PESIUTMN U3HAYaSIb-
HO WMMENT KOpHM BpaKaebHocTu, B HoOBelillee
BPEMS PESINrMsM B HEKOTOPbIX CTpaHax Hallero
perMoHa 6bl1s1a 06bsiBeHa BoMHa. OaHaKo cerogHs
OYEBUAHO, YTO K MCKAXKEHUID PEJIMTUO3HBIX MAEN
npMBOAAT YesioBedYecKne olmnbku. B Henpasub-
HbIX PYKax pesiMrmo3sHble YCTaHOBKWN MOABEPIKEHbDI
WMHTEprpeTaumsM U MOryT cTaTb opy»kuem. Cama
»Ke peninrns HeceT B cebe orpoMHbIN UICTOYHUK MY-
OPOCTU N BEYHbIX YHUBEPCAJIbHbIX LLEHHOCTEN.
TeM He MeHee 4e/I0BEYECTBO MpPeodosiesio
60/1bLLIOM MYTb Pa3BUTUSA U CETOAHS Mbl HaKOHeL],
NPUXoAMM K UAESAM YBaXKeHWs U AManora, Kak B
CBETCKOM, TaK U B PeSIMrMO3HOM obLlecTBax. To,
4YTO MO-pPasHOMY BUANM MUP, Y)KE HE O3HAYAET, YTO
KTO-TO 06s13aTeNbHO MpaB, a KTO-TO olwimbaeTcs.

3710 3Ha4uT, 4TO HaM €CTb, O YHEM INrOBOPUTb N HEMY

APYyry aApyra Hay4nTbCa».

3amMecTuTenb leHepanbHOro cekpeTapsa BceMmpHom McnamMmckom
Jlnrm AbgynpaxmaH ben Abaynna Anb3ang
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«bpaTtckasa Pecnybanka KasaxcTaH cerogHs sB-
NAETCS BaXKHbIM NMPUMEPOM A5 YKPENJIEHUs pe-
JIUTMO3HOM AMMNAOMATUKU, YTOObI HAaBECTU MOCTbI
MeXay npeacTaBUTENIIMU PasIMYHbIX PeSnrui m
KY/IbTYP, OCYLLLECTBUTb Hally O6LLyto Lesb — pea-
JIM30BaTb YENI0BEYECKYH COINAAPHOCTb, OpaTCTBO
M NMO3BOJIUTb YE€JIOBEYECTBY XKUTb B COCYLLLECTBOBA-
HUKW M ONKUPasiCb Ha 3aKOHbI BceBbIlWwHero, NpusHa-
Bas MHoOroo6pasue c TeM, YTOObl NPOTMBOCTOATh
HecrnpaBeA/IMBOCTU, WUMMEPUAsIN3My U Hapylue-

HUIO NpaB 4Ye/10BEKa. Cnacnbon.



HunpekTop KoponeBCKOro MHCTUTYTaA MO MeXPEeTMIMO3HbIM
nccnegoBaHmnam KoponesctBa NopaoaHnm PeHn XaTtTap

N

NUR-SULTAN

«MbI ceiyac obcy»kagaem cyapby YyesnoBeyecTsa
B MOCTMaHAEMUIMHbIA Nepuod. 3HaeM, YTO He Yy
BCeX Obla1a BO3SMOXHOCTb YUTU B UMUdpy A5 No-
nyyeHns obpasoBaHus. O4YeHb MHOMo CTYAEHTOB
He MMenn J0CTyna K MHTepHeTY. Y MHOMUX Jaxke
cMapTdOoHOB He 6bl10. Mo3aToMy 6ecnaaTHbIN [0-
CTyn K o6pa3oBaHWio - 3TO ¢yHAAMEHTasIbHOe
NnpaBo YeJsI0BEKA, €C/IN Mbl XOTUM, 4YTOObI Y Hac He
pacnpocTpaHsiack Henpaeaa.

lMocneOoHWn MOMEHT, YTO KacaeTcs penuru-
03HOr0 00OYyYeHUs, PeSIMMMO3HbIX MCCAeOO0BaHUN,
3TO COMOCTaBUTESIbHbIE WCCAEAO0BaHUS MeXay
penurnsaMm ans Toro, YTobbl U3y4aTb, NO3HaBaTb
Apyrue peamrum gaxke U3 imtepatypbl. Taknum 06-
pa3oM, No3HaBas APYryr PESUrnto, Mbl CMOXKEM
NlydLle NOHUMaTb ee OCHOBHbIe 3anoBeam U n3bas-
NATbCA OT 3KCTPEMM3MaY,

Buue-npe3angeHT AkageMmm Hayk Pecnybnmkm YabeKuncTaH,
npodeccop AbayxanmmMmoB Baxpom

«Mbl O4YeHb XOPOLUO 3HaeM, 4TO pervoH Llen-

TpasibHas A3us SBNSETCA OAHUM U3 BaKHbIX LLEH-
TPOB UC/IAMCKOM LIMBUAN3ALMU U KYJBTYPbl BCEro
CcpeaHEeBEKOBOro MycysibMaHcKoro Boctoka. O6
3TOM, B YaCTHOCTW, CBUAETE/IbCTBYET TOT aKT,
4YTO 34€eCb poAnaacb M TBOpW/a Miesaa Bblaaro-
LLMXCS YYeHbIX 1 6orocaoBoB. C MX MMeHaMu CBS-

3aHbl CaMble KpynHble OTKPbITMA B 061aCTu cpea-

HEBEKOBOM HayKM U KYJIbTYpbl.

B cBs3n ¢ 3TUM He MOry He HanoMHWUTbL O TOM,
4YTO MMEHHO U3 permoHa LleHTpanbHas A3uns npouc-
XOOUT paf, KPYMHENLINX YYEHbIX, TaKUX, KaK UMaM
anb-byxapu, umMam aT-TupmMusu, B 06,1aCTU MyCy/ib-
MaHcKol Teocodum Aby MaHcyp anb-Matypugn,
A6y anb-Jleric CamapKaHan, B 06,1aCTU MC/TAMCKOM
topucnpyaeHunn bypxaHyaauH anb-MapruHanu,
B obnactn cyédusma Hamxkmynann Kybpa v gpy-
rme. 3TW y4yeHble OCHOBA/IN CBOM aBTOPUTETHbIE BO
BCEM WMCNIAMCKOM MMpeE LUKOJIbl U Liesible Harnpas-
JIeHUs, BblpaboTan akTyasibHble A0 CUX MOp MOJ10-
»eHus B [lorme o6LEeCTBEHHOM U JINYHOM 3TUKMW.

D70 AyXOBHOE Hac/eame No3BoJIsS/1I0 COXPaHUTb
BbICOKYIO CTerneHb KOHPECCMOHANIbHOM U 3THUYe-
CKOM TO/IEPAHTHOCTU, YBaXKUTE/IbHOrO OTHOLLEHUS
K MO3UTUBHbLIM TPagMLMAM, OCTaBasICb B AyXOBHOM
rapMOHUM C OKPYXKalOLLMUMKN, U COXPaHUTb BbICO-

KW AYXOBHbIA NOTEHLMAN.
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MaBHbIN MydTUM Pecnybnmkm TYpKMeHUCTaH

XooykarynbleB Hnkan

R
g

«Mbl, pennrnosHble AesTesiM A0/HKHbI MPUIo-

YXUTb BCE YCWUAUS, 4YTOObI NPaBMJIbHO OOBACHATHL
penuruio noapacTarolleMy MOKOJIEHUO, BOCMMU-
TaTb UX 06pa30BaHHbIMU, GU3MYECKM 340POBLIMMU
M KYJIbTYPHbIMW B COOTBETCTBMU C TPebOBaHUAMMU

COBPEMEHHOCTMU.
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Penurmnn, [nyxoBHO-HpPaBCTBEHHblE LEHHOCTU
UrpatoT BaXKHYIO POJib B MOAAEPXKAHUN BbICOKOIO
OYXOBHOIO YPOBHS, B MPeoA0/IEHNN Pa3/INYHbIX
TpyaHocTen. Mbl ocobeHHO ybeammcb B 3TOM B
nepmos, pe3Koro pacnpocTpaHeHUst NaHAEMUM.

Kak n3BecTHo, B UICTOPUM YeNoBEYECTBA BO3HU-
Kasn pas/imdHble peanrun. byayum TecHo cBsisaH-
HbIMU C KY/IbTYPaMM1 1 LMBUIU3ALUSAMU, CYLLLECTBY-
FOLLMMWN Ha NPOTSXKEHUMU ThbICAYENIETUN, B PESIUTUN
0OCTaBa/IMCb MHTEPEChl rocyaapcTBa, 0OLLECTBa U
BCEX YXMBbIX TBOPEHUN.

HecmoTps Ha pa3Hoobpasue penurumn, cyule-
CTBOBAaBLUMX B MCTOPWUW, BCE OHU WUMESIN OAHY
KOHEYHYIO Lesib — Npu3blBaTb 4€/I0BEYECTBO K
€[INHCTBY, CMJIOYEHHOCTH, 3alMLLIATb OT AYPHbIX
M HEeraTMBHbIX JENCTBUI, MPOBOAUTb PasInNyms
MeXxay A06poM U 3/10M»,

Ha cerogHsWwWHM AeHb B COBPEMEHHOM 00LLLEe-
CTBe OAHOM U3 aKTyasibHbIX TeM ABAsSETCS obpa-
30BaHWe, BOCNUTaHWe U penaurus. He cyuwiectsyeT
HapoAoB 6e3 pesnrnmn, Ha Kakux obl CTaausx pas-
BUTUSI OHWU HE HaxoAuUNCh. AKTUBM3ALUU Mexpe-
JIMFMO3HOIO U MEXXKOH(pECCUOHAIbHOMo AManora B
Lensax obecrneyeHns B3aMMHOIO COrlacusl, pesinuru-
O3HOM TONIEPAHTHOCTU U COXpaHeHUs obLeyeno-
BEYECKMX LEHHOCTEN B 0OLLECTBE MOCPEeACTBOM
06pa3oBaHMA U PENIUTMO3HOIO MPOCBELLEHMS.

KaszaxcTaH Ha MpPOTSXKEHUWU BCEX JIeT He3aBu-
CMMOCTM B BOMPOCAx BbICTPaMBaHMS MUPHbIX W
rapMOHUYHBbIX OTHOLUEHWI B OOLLLECTBE PYKOBOA-
CTBYETCS MPUHLUMAMM «eAUMHCTBA B MHOroobpa-
3MM» U COBMECTHOM OTBETCTBEHHOCTU 3a bByaylee
CTpaHbl, YBaXXeHUs1 1 obecneyeHns nNpas rpaXkgaH,
HE3aBUCUMO OT 3THUYECKOMN U PESIUTMO3HOMN Mpun-

HaaTeXXHOCTU.



SNEMOIK XXOHE OSCTYPAI AIHOEP NMMOEPMEPI VII CbE3IHIH, AEKTAPALMACHI/
Hexknapauynmd VIl Cbesna nnaepoB MUPOBbLIX M TRAANLLMOHHbIX penmrvu?l/
Declaration of the VII Congress of the Leaders of World and Traditional Religions

DECLARATION OF THE VIl CONGRESS OF THE
LEADERS OF WORLD AND TRADITIONAL RELIGIONS

We, the participants of the VII Congress -
spiritual leaders of world and traditional religions,
politicians, heads of international organizations,

guided by our shared desire for a just, peaceful,

secure and prosperous world,

affirming the importance of shared values in the
spiritual and social development of humankind,
the
and overcoming intolerance and hate speech,

recognizing necessity of countering

xenophobia, discrimination and conflicts based on
ethnic, religious and cultural differences,

respecting the richness of religious and cultural

diversity,

realizing that acts of charity, compassion,
mercy, justice and solidarity contribute to the
rapprochement of peoples and societies,

recognizing the value of education and spirituality

for personal and interreligious development
affirming the importance of the role and rights
of women in society,
stating that material inequality leads to
discontent, social tension, conflict and crisis in our
world,

recognizing the importance of addressing global

human life and dignity,
condemning the creation of hotspots of
interstate and international tension in the world,
expressing serious concern about the global

increase in the number of migrants and refugees in

need of humanitarian assistance and protection,
expressing a firm desire to contribute to the

creation of conditions for dialogue and reconciliation

between conflicting parties,

realizing the urgent necessity for spiritual and
political leaders to work together in addressing the
challenges of our world,

welcoming all international, regional, national
and local initiatives, especially the efforts of religious

leaders to promote interreligious, intercultural and

intercivilizational dialogue,
expressing the intention to intensify cooperation
communities, international,

between religious

national and public institutions, and non-
governmental organizations in the post-pandemic
period,

redffirming the work of the Congress of the
Leaders of World and Traditional Religions as an

international interreligious dialogue platform for

challenges in our post-pandemic world, including

climate change, poverty and hunger; organized
crime, terrorism, and drugs,
in the the

extremism, radicalism and terrorism which lead

condemning strongest terms

to religious persecution and the undermining of
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representatives of many religions, confessions and
creeds,

pointing out the opportunity of the Congress of
the Leaders of World and Traditional Religions for

taking further specific steps to expand interreligious

intercultural and intercivilizational dialogue,
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-  HAVE COME TO A COMMON POSITION AND DECLARE THE
FOLLOWING:

1. We will make every effort to ensure that the Congress of the Leaders of
World and Traditional Religions continues its regular activities for the benefit of
peace and dialogue between religions, cultures and civilizations.

2. We declare that in the conditions of post-pandemic world development and
the globalization of processes and security threats, the Congress of the Leaders of
World and Traditional Religions plays an important role in the implementation of

joint efforts to strengthen dialogue in the name of peace and cooperation, as well

as the promotion of spiritual and moral values.

3. We recognize that the negative consequences of pandemic disease can be

overcome only through joint effort, working together and helping each other.
4. We are convinced that the unleashing of any military conflict, creating

hotspots of tension and confrontation, causes chain reactions which impair
international relations.
5. We believe that extremism, radicalism, terrorism and all other forms of

violence and wars, whatever their motivations and goals, have nothing to do with
authentic religion and must be rejected in the strongest possible terms.
6. We strongly urge national governments and authorized international

organizations to provide comprehensive assistance to all religious groups and
ethnic communities that have been subjected to infringement of rights and
violence by extremists and terrorists and as a result of wars and military conflicts.

7. We call upon world leaders to abandon all aggressive and destructive

rhetoric which leads to destabilization of the world, and to cease from conflict and

bloodshed in all corners of our world.
8. We call upon religious leaders and prominent political figures from different

parts of the world tirelessly to develop dialogue in the name of friendship, solidarity

and peaceful coexistence.

9. We advocate the active involvement of the leaders of world and traditional

religions and prominent political figures in the process of conflict resolution for
achieving long-term stability.

10. We note that pluralism in terms of differences in skin color, gender, race,
language and culture are expressions of the wisdom of God in creation. Religious
diversity is permitted by God and, therefore, any coercion to a particular religion
and religious doctrine is unacceptable.

11. We call for the support of practical initiatives to implement interreligious

and interdenominational dialogue, for the sake of building social justice and
solidarity for all peoples.
12. We stand in solidarity with the efforts of the United Nations and all other

international, governmental and regional institutions and organizations, promoting

dialogue among civilizations and religions, states and nations.

13. We recognize the importance and value of the Document on Human
Fraternity for World Peace and Living Together between the Holy See and Al-
Azhar Al-Sharif (adopted by the UN General Assembly in resolution A/RES/75/200 of



December 21, 2020), and the Makkah Declaration (adopted in Mecca in May 2019),
which call for peace, dialogue, mutual understanding and mutual respect among
believers for the common good.

14. We welcome the progress made by the global community in the fields of
science, technology, medicine, industry and other areas yet note the importance

of their harmonization with spiritual, social and human values.

15. We realize that social problems often push people to extreme attitudes and
actions and call on all states of the world to ensure adequate living conditions for
their citizens.

16. We note how people and societies which dismiss the importance of spiritual
values and moral guidelines are susceptible to lose their humanity and creativity.

17. We call on world political and business leaders to focus on overcoming the
imbalances in the development of modern societies and to reduce the gap in the
well-being of different segments of the population and different countries of the
world.

18. We note the positive impact of dialogue between leaders of world
and traditional religions for socio-political processes in states and societies,
contributing to the preservation of peace.

19. We proceed from the immutable fact that the Almighty created all people

equal, regardless of their racial, religious, ethnic or other affiliation or social status,

therefore respect for each other and mutual understanding underpin all religious
teaching.
20. We call on political and public figures, journalists and bloggers, while

recognizing their freedom of speech, to beware religious generalization and not to

identify extremism and terrorism with any nation or religion, as well as not to use
religions for political purposes.

21. We advocate increasing the role of education and religious formation,

particularly among youth, in strengthening the respectful coexistence of religions
and cultures and debunking dangerous pseudo-religious prejudices.

22. We pay special attention to the importance of strengthening the institution
of the family.

23. We stand for the protection of the dignity and rights of women, the

improvement of their social status as equal members in family and society, as
well as encourage their inclusion in the peace processes in cultural and religious
settings.

24. We note the inevitability of global digital development, as well as the

importance of the role of religious and spiritual leaders in interacting with
politicians in solving the problems of digital inequality.

25. While we respect the freedom of expression, we strive to develop a
dialogue with the media and other institutions of society to clarify the significance

of religious values for promoting religious knowledge, interreligious harmony and
civil peace, as well as to develop general tolerance towards religions.

26. We appeal to all people of faith and goodwill to unite in this difficult time

and contribute to ensuring security and harmony in our common home - planet
Earth.
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27.We turn to pray in support of all people of goodwill on the planet who make

a significant contribution to the expansion of inter-civilizational, interreligious and
international dialogue for the sake of a more prosperous world.
28. We call for supporting acts of mercy and compassion in regions affected by

military conflict, and by both natural and man-made disasters.
29. We call for solidarity in the support of international organizations and

national governments in their efforts to overcome the consequences of the Covid

pandemic.

30. We affirm that the purposes of the Congress and this Declaration is to

guide contemporary and future generations of humankind in promoting a culture

of mutual respect and peacefulness; available for use in public administration of
any country in the world, as well as by international organizations, including UN
institutions.

31. We instruct the Secretariat of the Congress to develop a Concept for the

development of the Congress of the Leaders of World and Traditional Religions as

a global interreligious dialogue platform for 2023-2033.
32. We affirm the role of the Republic of Kazakhstan as an authoritative and

global center of intercivilizational, interreligious and interfaith dialogue.

33. We thank the Republic of Kazakhstan and President Kassym-Jomart

Tokayev for convening the VII Congress of the Leaders of World and Traditional
Religions, for their humanitarian initiatives, and for their contribution to renewal
and progress, peace and harmony.

34. We thank the Republic of Kazakhstan for the excellent organization of the

Congress, and to the Kazakh people for their cordiality and hospitality.

35. We confirm our collective interest in continuing the activities of the
Congress of the Leaders of World and Traditional Religions and our intention to
convene the next VIIl Congress in 2025 in the capital of the Republic of Kazakhstan,

Nur-Sultan.

* % k

This Declaration was adopted by the majority of delegates of the VIl Congress
of the Leaders of World and Traditional Religions and is being transmitted to

the authorities, political leaders and religious figures around the world, relevant
regional and international organizations, civil society organizations, religious
associations and leading experts. It will also be distributed as an official document
of the 77th session of the UN General Assembly.

The principles contained in the current Declaration can be disseminated at
all regional and international levels, for consideration in all political decisions,
legislative norms, educational programs, and mass media in all interested countries.

MAY OUR ASPIRATIONS BE BLESSED
AND MAY PEACE AND PROSPERITY
BE GRANTED TO ALL PEOPLES AND COUNTRIES!

THE REPUBLIC OF KAZAKHSTAN
NUR-SULTAN
SEPTEMBER 15, 2022




BV, «CbIPTKbl KO3KAPAC»/
Bnuu, «B3rnan co ctopoHbi»/ Blitz «View from the outside»

4

SJIEMAIK >XXoHE OoCTYP/I OIHOEP
NNMAOEPNEPIHIH CbE3I TYPAJIbl KAJIA
TYPFbIHOAPbIHAH CAYAJTHAMA

2022 xbingbiH, 14-15 Kbipkynek KyHAepi AcTaHaga 9/1eMAIK YKaHe A3CTYp-
ni ainpep kewbacwblnapbiHbiH, VIl cbesi oTTi. HiHapanbik, ¢dopymra 50-aeH
aca engeH 100-geH actam generaums kengi. AtanfaH >kublHFa Pum [Manacsbl
OpaHumck, 91-AshapabiH, XKofFapfbl MMaMbl wWenx Axmag, aT-Taneb, Mackey
MaTpuapxaTbl CbIpTKbI LipKey 6ainaHbICTapbl 6eiMiHiH, Tepafacbl Bonoko-
naMmck mutponoamTi AHToHmn, Cayp Apabuscel koponbgiriHib, Micham ictepi,
yafbI3 XXaHe HacuxaT »XeHiHAeri MUHUCTPI weinx Abaynnatnd 6eH Abaynasms
awl-Lenx, MspannbaiH, bac awikeHas paseuHi Jasug Jlay »aHe 6acka Aa faiH-
Aep Kewbacwbliapbl KaTbicTbl. byn ic-wapa KasakcTaHabl faHa eMec, a/ieM
engepiHiH, 6akbliaybiHAa 60bIN, aneMaik ByKapasblK, aknapaT Kypasaapbi-
HbIH, KbI3bIFYLLUbIbIFbIH TYAblpFaH efi. 200-aeH acTaM weTenaik >xaHe 300-aeH
acTaM KasakcTaHaplk BAK ekingepi KaTbICThl.

Enimisperi MyHaam Tapuxm MaHbI3apl »Koba - 91eMiK »aHe A3CTypAi OiH-
Aep nmaepnepiniy, cbesi, kannbl KasakcTaHaafbl KOHbeccusapasibiK, Kenicim,

AOiH TaTyNbIFbl TYpacbiHAA Kasla TYPFbIHAAPbLIHBIH, MiKipiH 6iM1in, >XypHaabIMbI3-

[OblH, OCbl CaHbIHAA YKapusiiayAbl >XeH KepjiK.




TonzaHatli MycmacdpuHa,
OiHMaHywol

OblIkmaH, OiHOep dapacbiHOa ce3ci3 MeliipiM,KesniciM 60y Kepex.
oneMOiK WaHe 0acmypsi OiHOep cwvesi mypasnbl Ken 6inMelMiH.
Bipak, ecmyim 6ap. MbiHaHOali anmazatiein 3amaHoa bipHewe OiH
eKinoepiHiH 6acbl Kocbisbin, bip 0eHzes1ek 6acbiHa HUHAbIN Hcamca,

OHbIH Heci wcamaH? [lypeic wapa 0en ecenmeliMiH».
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bek3am Ackapos, 38 iwcacma
«[liH - KyOatiza anapap #on. [iH - Melipimee Kypanaowbi. CoH-

«31eMOIK HcaHe 03cmyprii OiH eKindepiHiH cvesiH ucannvl, 6elibim-
Wwinikke, OiH, MaO0eHUem, amHocmap apdcblHOAzbl MaMsieHi, cyxbam-
mbl Kanbinmacmelpyaa *aHe 0ambimyza 6azeimmanzaH oHmalinol
maxcipube Oen alimyza 601a0bl. Op MeMsaeKkemmeH apmypi anem
OiHOepiHiH ekindepi KasakcmaHoa cyxbam anaHviHOG 6ac Kocyoa.
Byn-makmaHapnvlk wcazoali. XaHe 6yn ce3 2aHa emec. OUimKeHi,
apmypni Keskapacmazvl, apmypai OiHU-CeHIM YCMAaHbIMbIHOAzbI
aoamoapobl 6ip O0eHzeneK 6AcblHA MCUHAY, cyxbam xcypzizy - 6yn
ynkeH casicam. On KenmezeH MeMsiekemmepOiH KO/bIHAH Kese bep-
melimiH casicam. O0aH KeliiH, awblk 0epekmepze cylieHCeK, eniMis-
Oe O0iHOep eKindepiHiH CAaHbl HcblN0AH-XCbl2a Ynzarodad. byn - enimis
belibimwinik neH KeniciMHIH MozbicamblH Xcepi eKeHiHiH mazbl 6ip
kepcemkiwi. Tayesnci30ik anzasnel enimis ocbiHOAli casicammel ycma-
HyOa maHe by Oypbic 6azbim Oen olinatimblH. byHOal OiHOep apa-
CbIHOA2bl CyXbammblH, Hezi3iHeH acmapblHOA Y/IKeH CAasicU, 3KOHOMU-
Kanvlk, Kapxicol, UHeecmuyusiaap macenenepi mamolip. CoHObIKMAH,
MeMeKemimi30iH aneymemmik, 3KOHOMUKA/bIK #cazblHaH dnza 0a-
MYbIH Kanacak, 6i3 6yHblH apmypsi KblpAapblH KapacmblpybiMbl3 Ka-
acem 0en olinaliMblH».

Autxwcad Umawesa, 33 200a

«MexckoHpeccuoHasnbHoe cozaacue 0151 MeHs - 3MO mepnu-
MOCMb U y8adceHue acex peauzuli opyz k opyzy. O Cve30e Muposbix
penuzuii 3Haw, umo Kasaxcman nocemun [lana Pumckul.
Hekomo-pble cmpaHbl He yoocmausearomcsi nocewieHus: anvl Hu
pasy, a y Hac anel 6biau yuce 2 pasa! B uesom Cve30 Muposbix
penuzuli ouyeHb MdAcwmabHoe U 8aucHoe Meponpusimue 05

CMpAaHel C MHO20HAUUO-HA/1bHbIM HANO/IHEHUEM».




CemeHeHKo CeMéH, 41 200

«Yyumvleas umo, 8 KasaxcmaHe npoxcusaem 6osee 130 Hauu-
OHdslbHOCcmMel, Mo 3mom 80npoc, KOHeUHo, 0415 HAc ecez0a bydem
akmyaneHbIM. B KasaxcmaHe 6 a3mom naaHe éHympeHHsis noaumu-
Kd 0YeHb XOPOWO NOCMPOEHA, HECMOMPS HA MO, YMO 80 8ceM Mupe
npoucxooum NOCMOSIHHO MeWKOH(ECCUOHANbHAs mypbysneHm-
Hocmb. KazaxcmaH cmoz 3a ece epeMsi HE3a8UCUMOCMU COXPAHUMb
MeWKOHGeccUoHasbHOe cozndcue. MexwcKoHeccuoHabHbIl 0uanoz

- 3MO0 00HA U3 HAWUX CusbHbIX Yepm, s oymato. O Cwesle caviwan.

OueHpb HYJKHbH:I npoekm. Kazaxcman mosiepdHmeH Ko 8CeM MUpo-

8bIM pesiu2USM U NOUMUKA Y HAC XOPOLWO NOCMpPOoeHa.

AHmMOH, 35 nem

«Y Hac ece 3ameuyamesnvHo. [pyz Opyza nosdpasnsem ¢ Haypuol-
30M, ¢ Alimom, c lNacxoli u dauce ¢ XaHykol. Bce 300poeo. 3Hato o
Cves30e s1udepos MUpPOsbIX U MPadulyuoHHbIX penauzuli. Excezo0Ho
cobuparomcs npedcmasumesiu MpaduyuoHHbIX peauzuli 8 [Mupamu-
Oe. Tycmb scmpeuaromcs kaucobili 200 u 0ozosapusaromcsi. [lomomy
umo, 0uasoz - 3mo, HagepHoe, eOUHCMBEHHbIU UHCMPYMeHM HAxo-
Oumb peweHue npobsem, Komopble Mo2ym 803HUKAMb. Yepe3 obuje-

Hue MOXCHO pewumb byto npobaemy. CoomeemcmeeHHo, Ouasnoz

HYMCEHD.

JuHapa XXaH6aeea, 23 200a
. «[lo Moemy MHeHul, ma Opywba Hauuli, kKomopas uapum e
. KasaxcmaHe - smo ozpomHbili naroc. A cuumaro, umo KaszaxcmaH
. 00CcmMamouHo OpyxcenobHAs U MUpoaobueas cmpaHa. Tak Kak, oHa
cosmeujaem 8 cebe cmosibKo HayUoHdasabHocmel. Imo 3acnayaa, Kak
omoesIbHO HAWE20 npasumesibcmed, mak U Hapodd. Imo ecé Hawa

coeMecmHas pa6oma».

Kanam LLlapanam, 3 kypc cmyoeHmi

«9n1eMOiK ucaHe 0acmypni OiHOep nudeprepiHiH cvesi mypanvl
6inemMiH. 3 ucblnda bip emkizinin mypadsel. 2022 #cblA0bIH KbIpKYU-
ek alibiHoa VIl cbe30 emmi. XKemiHwi cve30e MazaH eH YHAzaH myci,
6apsbiK OiH nudepaepi Kozamoazwl alies0ep poaiH MasKblaosl. byn
OyziHzi K02amObl eme akmyasa0bl MakbipbinmapobiH bipi. Cebebi, al-
es10epOiH Yakblm emkeH calibiH K02amodzbl posi MeH MAaHbi30bl/1bl2bl

apmeolin Keneodi. KyaHmapnvlk ucalims.
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«Enimizoe cmpamezusnvik MaHbi3bl 6ap 2umapammapobly, 6ipi
on - belibimwinik yucaHe Kenicim capatiel. Ocbl capatioa cbin catibiH
0iH ekindepi bac Kocadwl. Kasipzi Kybbiamanbl anemoe pyxaHu b6ati-
/lbIkmbl akcamnay ysakeH Macese. TenedoHza mesmipzeH sacmap-
OblH apdcblHOA 04 OCbl PyXaHu 6alinbikmbl HACUXammay MAaHbi30bl.
Kasip aliHanamei3 monzaH cozbic, Hezamus, meppopusm. TenedoH,
2a0icemmepoeH KyHOe oKuMbi3. OcbiHOAl aknapammelK co2biC 3a-
MaHbIHOA KapanatibiM adamu KyHObl/bIKmapobl 6i3 alima 6epyimi3

Kepek. YKasa bepyimis Kepekx.

Con wuewin caliblHzbl 6ackocyda OiH 6dculaapbiHblH, alimamblHbi

0a ocbl makbipbin. AOamHbIH OiHi, i, Hezi3i, canm-dacmypi, yamel KypeKewoea AliMaH
’

apmypni 60sybl MyMKiH. Bipak 6apiHe opmak 6ip 2aHa Kacuem 6ap. 59 wcacma

On - adamuwbinbik. MiHe ocbl mMakcamma, 6i3 alimein ombipz2aH

9n1eMOik ucaHe 0acmypsi OiH iUdepepiHiH cvesi eme Kepek ic-uiapa.

Asaynvim CameH, 3 Kypc cmyoeHmi
. «Xanvikapanvik OiH apanelk cbe30 anzaw 2003 xucbinbl 23 KbipKyU-
. ekme TyHzbiw [Mpe3udeHmimizdiH bacmamacviMeH emkeH 60/1aMbiH.
. Enimizoin xaneikapanvik 6edeniHid ecyiHe ocbl cve30 alimapavikmadi
ysec Kocyda. Mbicasbl, 6blamblp enimMi30iH ocbl Cbe30 HyMbiCmapbl
6apvicbiHOa Pum Manacel ®paHyuck kendi. bya yakeH mapuxu okuza.

Ocbl yakbimmblH, Kya2epi 60/12aHbIMA MeH KYAHAMBbIH.

«Kannvl 9nemoik ucaHe 0acmypi 0iHOep nudepnepiHiH cvesi
anzaw Acmaxa KanaceliHoa 2003 xcbinbl Kbipkylek alibiHOa emkeH
601amoiH. byn cve30 spmypi 0iH nudepnepimeH 6ac Kocy apKbisbl
KaszakcmaHOwl #caHa KbipblHaH aaemze maHbimmbl 0ecek me 60/1a0bl.
Xpucmuat, ucaam, 6yoousm, uyodausm, CUHMou3M, 0aoCu3mM CUsIKmbl
mazbl 0a 6acka OiHOepiHiH eH 6edesndi eKindepi bip ucuviHOa 6ac Ko-
cbin, anemoe 60/biN HAMKAH 63eKmi makplpbinmapobl Ko3zalimbiH
an12aWKbl HUblH. by wubiH mek 0iHU KApblM KAMbIHACMbl Hbi2al-

mbin KaHa Kolimal, KazakcmaHHblH casicu-3KOHOMUKAAbIK wcazoati-

blHa 0a acep emeoi.

Kaszakcman - kenyammoel memnekem. XKaHe ocbiHOal MadeHu-

Cas A60yanu,

emi, OiHi apmypni Memaekemme 6elibimwinikmi cakman, mamy emip 3 KypC cmyaeHmi

cypyimizOe KoHbeccusapanvik KeniCiMHiH MaHbi3bl 30p. KasakcmaH
mosepaHmmelbikmol cakman Kolimall, ap OiHze me3iMOinikneH
WOHe KypMemneH KapaliOel. byn alimbin emkeH 91emMOik wcaHe
0acmypi 0iHU cvesiHeH KepiHic mabyda. dpmyni ceHimOezi, sapmypni
Ke3kapacmazbl, apmypi yaimmazel adamoapobl 6ip iubiH2a WAKbi-
pbin, 6Ac Kocy ucaHe cyxbam xucypaisy 6y eme ysakeH ucemicmik 0en

ecenmelMiH».
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SJTIEMOEN OKUFANAP/
O cobbiTnax B Mrpe/ World' events

———w——

MOY/EH SLUIMBAEB BEMBAPDBIC CY¥/TTAHHbIH,
800 XblJ1OblFbIHA APHAJIFAH +blJ1bIMI
KOH®OEPEHUWAFA KATbICTbI

KasakcTtaH NMapnameHTi CeHaTbIHbIH, Topafacbl  6apbicbiHaa KasakcTaH ykaHe MbicbIp FasibiMaapsbl
MayneH oSwimbaes Beinbapbic CyntaHHbiH 800  6GasHOama »acafbl »KoHe e3apa fbl/ibiMn 6aiifaHbI-

KbI/IAbIFbIHA apHaNfaH XaJblKapasiblK, fblbIMU-  CTbl OflaH 9pi AaMbITy MacenenepiH TaaKbliaibl.

ToXxipnbesik KoHdepeHUMsFa KaTbICTbl. Ic-Liapa https://senate.parlam.kz/kk-KZ/news/details/8359

B BATKAHE CO30AH LIEHTP MOHUTOPWHIA ABJTEHUI,
CBA3AHHbIX C BOrOPOAWNLIEN

Mpu Manckon MexxayHapoaHo 6oropoauyHoin akagemmm (PAMI)
yupexaeH LLeHTp MOHUTOpUMHra SBAeHUN U MUCTUYECKUX peHoMe-
HOB, cBA3aHHbIX ¢ [lpeceaton [esoit Mapueir. HabnropatenbHbIN
LeHTp 6yaeT 3aHMMATbCS aHa/IM30M M MHTepnpeTaumen pasanyHbIxX
c/lyyaeB saBaeHU boropoaumupbl: BUAEHUIA, Ce30TEYEHNIM, BHYTPEH-
HUX FOJI0COB, CTUIMATOB U APYrMX MUCTUYECKUX (EHOMEHOB, KO-
TOpble MNPOUCXOAAT WM YrKe MPOM30LLJIM, HO MOKa OXKMAAKT Noj-
TBEPXKAEHMS MOA/IMHHOCTU OT LLEPKOBHOM BJ1ACTM.

https:/www.blagovest-info.ru/index.php?ss=2&s=3&id=103583
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RELIGIOUS LEADERS JOIN UN IN PRAYING FOR PEACE -

«OUR MOST PRECIOUS GOAL»

At a time of terrible divisions in the world, leaders from multiple
faiths joined together at UN Headquarters in New York to observe a
moment of prayer for peace.

L UN Secretary-General Antonio Guterres noted that the gathering

was taking place at a uniqgue moment: on the last Friday of Ramadan,

as Christians celebrate Easter, Jews mark the end of Passover, and

Sikhs enjoy the festival of Vaisakhi.

The ceremony was held on the Visitors’ Plaza at the UN Secretariat

in front of the iconic Knotted Gun sculpture, which has become a
symbol of the Organization's commitment to global peace.

https:/news.un.org/en/story/2023/04/1135672#

BEPA3UNINA CTATA CAMOW BEPYIOLWEWN CTPAHOM B MUPE

Onpoc, NpoBeAeHHbIN MeXxayHapoaHOM Map-
KETMHIOBO-UCC/Ie40BaTeNIbCKOM KOMMaHUen Ipsos,
nokasan, 4to 89 % 6pasnnbLEeB BEPAT B CYLLECTBO-
BaHue bora. [NepBoto cTpoU4Ky CBOeO6pa3HOro pen-
TUHra Bepbl HO)KHOAMEpPUKAHCKas CTpaHa AenT C
FOAP. Ha BTOpoM MecTe oKa3a/siocb Apyroe iaTu-
HOoaMepuKaHCcKoe rocyaapcteo - Konymbus, 86 %
HacesleHNst KOTOPOM YTBEPAUTESIbHO OTBETUIN Ha

M3BEYHbIN BOMpPoOC O BO3MOXXHOCTU CyLLL,eCTBOBa-

HUS BbICLLEN CUbI.

CornacHo onpocy, 70 npoueHTOB 6pasubLEB
3asIBUJIM, 4YTO BepAT B bora, onncaHHoro B pesnnru-
03HbIX NUCaHUSAX, TaKnX Kak bnubnns, Kopat, Topa n
Apyrux, a 19 npoueHTOB BEPAT B BbICLLYH CUJTY, HO

HE B 50ra, YNOMAHYTOIO B PEJIMTMO3HbIX TEKCTAX.

https://rg.ru/2023/06/04/braziliia-stala-samoj-
veruiushchej-stranoj-v-mire.html

PROPHET'S MOSQUE RECEIVED OVER 200 MILLION
WORSHIPERS DURING CURRENT ISLAMIC YEAR
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During the period between Muharram, the first month of the Hijri
calendar, and the beginning of Dhul Qadah, the eleventh month, over
200 million worshipers were provided with the best services so that
they could perform their worship easily, the General Presidency for
the Affairs of the Two Holy Mosques said.

That number is set to increase dramatically in a month’s time as
the Kingdom hosts Muslims from all around the world during the
upcoming Hajj period.

https:/www.arabnews.com/node/2312331/saudi-arabia



PYKOTMMNCHYIO BUBJTNIO HAYHATTN CO3O0ABATb B PYMbIHUN

B pyMbiHCKOM ropoge TuMuLIOape Hayasiocb CO3faHWe caMom
60/1bLLIONM B CTpaHe pykonucHon bubnun. Hayano peanunsaymm npo-
€KTa COBMECTW/IN C OTKPbITUEM NepeaBMXKHOM BbiCTaBKM My3es bu-
611n, HacumTbiBatoLel 6os1ee 1100 3K3eMNASPOB HA COTHSIX S3bIKOB
U3 pasHbIX UCTOPUYECKMX NEPUOIOB.

MHnumatuea Bocnponssectu CealleHHoe NMncaHue B pyKONMMCHOM

dopmMaTe NpUHaaNEXUT BanTUCTCKoMy nacTopy MoHeny Tyuaky.

https:/www.blagovest-info.ru/index.php?ss=2&s=3&id=103719

PAKISTAN EXPRESSES HEARTIEST GRATITUDE TO UN ON THE
INITIATIVE TO COMBAT ISLAMOPHOBIA

Celebrations on observing international day to combat
Islamophobia started in Pakistan. A resolution proclaiming 15 March
as the International Day to Combat Islamophobia was unanimously
adopted by UN on which MUSLIM Institute organized Human Model
of thousands of people stating “UN Thank You" at Shrine of Hadrat
Sultan Bahoo Jhang to thank the United Nation on this historical event.

; , ' Flags of 57 Muslim Countries were prominently arranged around the
Eh . ﬁg . logo of United Nation.
2 C !
i A0 https:/www.muslim-institute.org/PressDetail?press=13/Pakistan%20
' pﬂ"‘ q Wi expresses%20heartiest%20gratitude%20to%20UN%200n%20the%20
'm ﬂDM‘(‘ : LLAm HE-& initiative%20to0%20combat%20Islamophobia

BWJ1 OKA3BbIBAET MEOVNUVHCKYIO NOMOLLb
400 MJ1H. YEJTOBEK B MNPE

CPFPEMN

L UFENING | Y -
SESSION Ero HDEBOCXO,D,MTeﬂbCTBO FeHepaanbM CeKpeTapb, npeacena

Tenb Accoumaupmm MycCy/IbMaHCKMX Yy4eHbIX, wenx Myxammag Anb

#Mobilizefor HEP =

Mcca noatBepaun npuBep>keHHocTb BWJ1 akTMBHOMY y4vacTuio B
YCUINAX, HanpaBaeHHbIX Ha obecrneyeHne Heobxoammon npodunak-
TUKMU, JIEYEHNS N YX04a 33 HY>KAAKLWUMUCS NaLUEHTaAMM, YUCSIO KO-

TOpbIX cocTaBnseT 6o1ee 400 MUISIMOHOB YE/TOBEK.

https:/twitter.com/MWLOrg/status/1660339210912509952
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ABU DHABI'S STUNNING NEW MULTI-FAITH COMPLEX IS A
MOSQUE, SYNAGOGUE AND CHURCH

The United Arab Emirates on Wednesday inaugurated the
“Abrahamic Family House,” an interfaith complex housing a mosque, a
church, and the Gulf Arab state’s first ever purpose-built synagogue.
Designed by renowned Ghanaian-British architect David Adjaye, the
project incorporates several architectural styles traditionally found in
mosques, churches and synagogues around the world. The structure
draws inspiration from the three Abrahamic faiths and is meant to
encapsulate their similarities.

https://edition.cnn.com/style/article/uae-abrahamic-family-house-david-
adjaye-intl/index.html

KAMPOE CYJTTAH BAUBAPDBIC TYPAJbl KITAMTbIH,
T¥CAYbI KECU14]

R ASPRRPRRP PRSI RPNy

Kaupge «Sultan Baybars, King of Arabs, non-Arabs and Turks. From
the great steppe to the great sea» (Apa6Tap, apab emecTep »aHe
TYPiKTepAiH NaTwackl - CynTtaH baibapsblic. ¥bl ganagaH yabl TeH,i3-
re AeiiH) gereH KiTanTbiH, Tycaybl Kecingi. CantaHaTThl ic-Luapafa
KasakcTtaH Pecnybaunkacbl CeHaTbIHbIH TopaFacbl MayneH Dilimbaes
OacTaFaH Ka3aKCTaHAbIK, Aefleraums KaTbICThl.

https://www.gov.kz/memleket/entities/qogam/press/news/details/
567633?lang=kk

THE PRESIDENT OF THE REPUBLIC OF MALTA RECEIVES
THE DELEGATION OF THE GLOBAL COUNCIL FOR TOLERANCE
AND PEACE
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The Global Council for Tolerance and Peace, in cooperation with
the Maltese Parliament, held a conference on “Building Tolerance
and Peace despite the Current Challenges: The Middle East, North
Africa and Europe” under the patronage of the President of the Global
Council for Tolerance and Peace, H.E. Ahmed bin Mohamed Al Jarwan,
and the Speaker of the Maltese Parliament, H.E. Anglo Farrugia, at the
Parliament of Malta, of the Republic of Malta.

https://gctpnews.org/the-president-of-the-republic-of-malta-receives-the-
delegation-of-the-global-council-for-tolerance-and-peace/



NATPUAPX KNWPWJT: OJ14 Prid, BAXHO NPABUJTbHO
BbICTPANBATb OTHOLWEHNA C BATUKAHOM

ns Pycckon npaBocnaBHOM LLEPKBM BaXKHO B
3TOT MCTOPUYECKUI Mepuog NMpaBU/IbHO BbICTPa-
MBaTb OTHOWeHMS C BaTukaHOM, noa4vYepKHyN
MaTpmnapx Mockoeckuit n Bces Pycu Knpunn Ha
BCTpeye c HoBbIM NocsioM Poccunm B BaTnkaHe Mea-
HoM CO/ITaHOBCKUM.

MpeacTtosatens oTMeTUs, 4YTo PUMCKO-KaTO/IM-
yeckas LEepKOBb SABAAETCA «HAWMM TPagULMOH-

HbIM N Ba>XHbIM NapTHEPOM».

«Kak Bbl 3HaeTe 13 NCTOPUKN, OTHOLLIEHUS MEXK-
Ay HalWuMWM LEepKBaMM U TOCYAapCTBaMU CKJa-
OblBa/INCb He BCErAa B MOJSIOXKUTE/IbHOM KJHOYEY,
- ckasan natpuapx. Npn 3ToM OH OTMETW, 4YTO
«Cemyac HOBas 3Moxa, HOBble MPOGJieMbl, HOBbIE

BO3MOXXHOCTU».
https://rg.ru/2023/05/31/patriarh-kirill-dlia-rpc-

vazhno-pravilno-vystraivat-otnosheniia-s-vatikanom.
html?utm_source=smitoday

DOHA HOSTS INTERNATIONAL CONFERENCE ON RELIGIOUS
FREEDOMS AND RESPONSIBILITY

International conference on religious freedoms

and religious responsibility. The conference
is organized by Doha International Center for
Interfaith Dialogue in partnership with the
Interfaith Neighbors Network in the United States
of America. The conference aims to shed light on
issues related to coexistence, religious freedom and

religious pluralism, from the perspective of religions,

legal legislation and human rights, where different
religious communities will exchange views to agree
on best practices and approaches, to understand
each other’s perceptions, and to address existing

global issues and problems of concern to all.

https:/www.qna.org.qa/en/News%20Area/News/
2023-05/08/0057-doha-hosts-international-conference-
on-religious-freedoms-and-responsibility

MATA BPYYWITT TPESVOEHTY UTAJTUN TIPEMWIO
M. TTABJIA VI

HuA Mana.

B nongexb 29 mas B KnemeHTuiickoM 3ane Mana ®paHumck Bpy-
yun npesmaeHTy UtanbsaHckon Pecnybnmkmn Cepgyko MatTtapenne
MeXXayHapoaHyr npemuto uM. NMaena VI, HanoMHuB o npusbiee Manbi
MOHTUHU «4yBCTBOBaTb HY>KAbl APYIMMX KaK CBOM COBCTBEHHbIEY,

B cBoéM BbicTynaeHnn Enmnckon Puma noavyepKHys1 CAOBO «Cy-
YKEHMeE», CTO/Ib BayKHOE /19 COBpeMeHHOoM nonntuku. «Cs. MNaeen VI
roBOpPWJI, YTO JIKOAN, OCYLLECTBAAIOLME FOCYAAPCTBEHHYHO BAaCTb,
OOJDKHbI CYMTaTb cebs cnyraMm COOTeYEeCTBEHHUKOB B Ayxe 6ecKo-

PbICTNA N YHECTHOCTW, COMTAaCHO X BbICOKOMY MOJTI0XKEHNIO», — HAMOM-

https://www.vaticannews.va/ru/pope/news/2023-05/papa-vruchil-
prezidentu-italii-premiyu-im-pavla-vi.html|
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SHEIKH DR. ABDULAZIZ BIN ALI BIN RASHID AL NUAIMI:
PROTECTING THE EARTH AND PRESERVING THE ENVIRONMENT
IS A RELIGIOUS, MORAL, SOCIAL, AND HUMANITARIAN DUTY

Commending the efforts of the Muslim Council of Elders in raising
awareness and educating people about environmental issues and
climate change. Sheikh Dr. Abdulaziz bin Ali bin Rashid Al Nuaimi:
Protecting the Earth and preserving the environment is a religious,
moral, social, and humanitarian duty.

https:/www.muslim-elders.com/en/MediaCenter/12928

22 TbICAYU BEPYIOLLNX TIPUHNMAKOT YHACTUE B
BEJIMKOPELLKOM KPECTHOM XOLE

3 nioHs 2023 roaa B BaTcko MUTponoainm Hayancs BCepoccui-
CKM BennkopeuKnii KpecTHbIN XOf, - TOPXKeCTBEHHOE LiecTBue C Be-
JIMKopeLKuM obpasom ceaTutens Hukonas Yygoteopua no Batckom
3eMJie Ha b6eper pekun Benmkon, roe 630 net Ha3ag 6611 06peTeH vy-
[L0TBOPHbIM 06pa3. TO OAUH M3 Hanbos1Iee MHOTOIIOAHbIX U APEBHUX

KPEeCTHbIX XO40B B Poccun.

http:/www.patriarchia.ru/db/text/6033710.html

THE VATICAN ALONGSIDE THE MUSLIM COUNCIL OF ELDERS
AND AND THE PRESIDENCY OF THE (COP28) CONFERENCE
ARE DISCUSSING THE LAUNCH OF AN INITIATIVE AIMED

AT INVOLVING RELIGIOUS INSTITUTIONS AND LEADERS TO
ADDRESS THE CHALLENGES OF CLIMATE CHANGE

His Holiness Pope Francis, Head of the Catholic
Church, received in private Audience, on May
29, H.E. Judge Mohamed Abdelsalam, Secretary-
General of the Muslim Council of Elders, and H.E.
Ambassador Majid Al-Suwaidi, Director-General
and Special Representative of the UAE
Presidency for COP28.

https://www.muslim-elders.com/en/MediaCenter/
12933
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MSYJ1EH SWIMBAEB N3PAWT1b KHECCETIHIH,
CMNMMKEPIMEH KE3LECTI

CeHat Tepafacbl MayneH 9wimMbaeB 6acTafaH
6ip Ton MapnameHT genyTaTbl M3pausbre canap-
MeH Kengi. Canap 6apbicbiHaa MayneH dwimbaeB
KHecceT Cnnkepi AMup OxaHaMeH Ke3gecin, eki
€11 apacblHAafbl NMap/laMeHTapasblK, bIHTbIMaKTa-
CTbIKTbl OJlaH 3pi HbIFaNTy MaCeJIECIH Ta/IKblNapbl.

©3 cesiHge CeHat Teparacbl W3pannb Ka-

3aKCTaHHbIH, Tasy LLbIFbicTaFbl MaHbI3Abl Cepik-
TecTepiHiH, bGipi ekeHiH anTTbl. CoHpan-ak on
nap/siaMeHTapasiblK, bIHTbIMAaKTaCTbIKTbl OfaH 3pi
YKaHOaHAbIPYAbIH, MaHbI3fbl EKEHiHE Hasap ayaa-
Pbin, 3aH WbIFapy KbI3MeTi 60MbIHLLIA ©3apa ic-Ku-

Mbl14bl AaMbITY YXeHiHAeri nikipiMeH 6enicTi.

https://senate.parlam.kz/kk-KZ/news/details/8365

CEHAT O 4OBPUIT UBSMEHEHWA B COIMTTALWLEHWE MEXOY
KA3SAXCTAHOM U CBATbIM TMPECTOJ1OM

CeHaTopbl 006puan 3aKkoH «O paTUdUKaLUM A0MONAHUTENTBHOIO
cornawenust kK CornaweHunto mexkay Pecnybnukon KasaxctaH u Cesi-
TbIM [MpecTo/IoM 0 B3aMMOOTHOLLIEHMAX OT 24 ceHTAbpsa 1998 roga».
CornacHo AOMNO/IHUTE/IbHOMY COI/1aLLEHWNIO, KOMIMETEHTHbIE OpraHbl
Pecny6aunkn KasaxcTaH B COOTBETCTBMWU C 3aKOHOAATE/IbCTBOM Bbl-
[Al0T paspelleHme Ha NOCTOSHHOE MPOoXKMBaHME YsieHaM Katonnye-
ckon LlepkBu 13-3a py6erka, HasHa4YeHHbIM Ha CJTyXXEHUE B TeYEHUe

ONMTENIbHOIO CPOKa B Kakomn-1nmbo cybbekT KaTtonmyeckon Liepken.

https:/www.zakon.kz/6395436-senat-odobril-izmeneniya-v-soglashenie-
mezhdu-kazakhstanom-i-svyatym-prestolom.html
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HAPPY BIRTHDAY, BUDDHA! WHY THE FOUNDER OF
BUDDHISM HAS SO MANY DIFFERENT BIRTHDAYS
AROUND THE WORLD

When Siddhartha Gautama was born, he was
clearly no ordinary infant. According to Buddhist
texts, he raised his hand to the skies and declared,
«In the heavens above and below the heavens, | am
the world’s most honored one. | will free all beings
from birth, old age, sickness, and death».

Then the remarkable baby is believed to have
received a first bath: streams of water poured by
the gods Brahma and Indra - or flowing from two
dragon kings' mouths, depending on the legend.
This cleansing consecrated the Buddha-to-be as
holy, signaling that even the gods recognized him
as worthy of veneration.

Buddhists believe that several «buddhas», or
enlightened teachers, have been born throughout
history. Yet the title «the Buddha» typically refers
to this historical figure, Siddhartha Gautama, who
went on to found Buddhism. Each year on the
Buddha's birthday, East Asian Buddhists recreate
his first bath by pouring water or sweetened tea
over a statue of the infant.

The holiday has been observed in different parts
of Asia for hundreds of years, but its significance
varied by region. In Sri Lanka, for example, it was
a religious day simply celebrated at temples, not
a public celebration. In Korea, on the other hand,
the Buddha’s birthday became a more commercial
festival under the Choson dynasty, which frowned
upon Buddhist religious practices and ended in
1910.

Buddhist reformers in the 19th and 20th
centuries, however, deliberately emphasized the
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Buddha'’s birthday in their efforts to unite Buddhist
populations across countries and protect traditions
from Christian missionaries. In the late 1800s, Sri
Lankans successfully petitioned the British colonial
government to allow celebrations for the Buddha'’s
birthday, which they deliberately modeled on
Christmas - a model that caught on around Asia.

These efforts helped the Buddha's birthday
become a major global holiday, but celebrations
still take place on different dates and with different
traditions. As a scholar of Buddhism who studies
the religion’s transmission from India to China, | am
keenly aware of how people adapt practices and
ideas to their own cultures.

One Buddha, many dates

In South Asia and Southeast Asia, the Buddha's
birthday is celebrated on the full moon of the
second lunar month, known as Vesakha or Vaisakha.
In Sanskrit, a full moon is «Purnima», which is why
the holiday is often called Buddha Purnima, Vesak
or Wesak.

Vaisakha corresponds to April and May of the
Gregorian calendar, so in 2023, people in countries
like Sri Lanka, Cambodia, Laos and Burma celebrated
the Buddha'’s birthday on the full moon of May 5.

Buddhists in East Asia, however, mark the
Buddha'’s birthday on the eighth day of the fourth
lunar month - and follow a different lunisolar
calendar, too. In China, Vietnam and Korea,
Buddha’s birthday will be celebrated in 2023 on
May 26.

But there are even more variations. The



Taiwanese government decided in 1999 to celebrate
the Buddha’s birthday jointly with Mother’s Day, on
the second Sunday in May. In Japan, meanwhile,
the Buddha'’s birthday is called «Flower Festival» -
Hana Matsuri in Japanese - and celebrated on April
8, following the government’s decision to adopt the
Gregorian calendar in 1873.

Yet another date for the Buddha's birthday in
2023 is June 4: the full moon of the fourth lunar
month in the Tibetan lunisolar calendar. The entire
month, called Saga Dawa, is considered holy
because it includes the Buddha'’s birth, awakening
and death. Tibetan Buddhists believe that good
deeds generate exponentially more positive karma
during Saga Dawa than at other times of the year.

The date of the Buddha’s birthday isn’t the only
difference between cultures. In South Asia and
Southeast Asia, including Tibetan regions, Vesak
doesn'’t just commemorate the Buddha'’s birth, but
also his attainment of nirvana, or enlightenment,
and his death, known as parinirvana. In East Asia,
however, the Buddha's enlightenment and passing
are honored on separate days, so the spring holiday
only focuses on the Buddha'’s birth.

Throughout East Asia, Buddhists will bathe
statues of the infant Buddha-to-be, recite Buddhist
scriptures and make donations to Buddhist temples
- but there will still be a lot of diversity in these
celebrations.

In China, the practice of «fangsheng», releasing
animals, has been part of celebrating the Buddha's
birthday since the 11th century. Devout Buddhists
purchase animals otherwise destined for slaughter
and release them into the wild. Recently, some cities
in China have encouraged greater consideration of
local ecosystems to prevent invasive species that
worshippers release from crowding out native
animals.

Another Buddhists
compassion for all living beings is by avoiding meat

way Chinese express
for three days around the Buddha's birthday - similar
to the Tibetan practice of following a vegetarian
diet during the month of Saga Dawa.

Korea was under Japanese imperial rule from

1910 to 1945. During that period, the Japanese
government sponsored a joint Japanese-Korean
celebration of the Buddha's birthday that revived
the holiday’s religious significance. Though many
Koreans opposed the Japanese occupation, some
Korean Buddhists appreciated the opportunity
to celebrate the Buddha'’s birthday as a new Pan-
Buddhist holiday.

Korean celebrations of the Buddha's birthday
are distinctive for their use of lanterns, which
represent the light of awakening and can also be
used as vehicles for prayers and vows sent up
toward the heavens. Today in South Korea, colorful
lantern displays and lantern parades mark the
national holiday.

The Buddha's birthday has even been observed
in North Korea since 1988, despite the country’s
general suppression of religious activity. In 2018,
the holiday served as an occasion for Korean unity,
with Buddhists in North and South Korea jointly
composing and reciting a prayer for the occasion.

In Vietnam, the celebration of the Buddha's
birthday - known as Phat Dan - was observed in
the medieval period, often alongside prayers for
rain. However, celebrations seem to have faded
over time until the festival was reintroduced in the
early 20th century, when the holiday was gaining
popularity throughout the region.

The holiday still remains somewhat obscure
in northern Vietnamese villages, but has gained
popularity elsewhere in the country. Today, Buddha
birthday celebrations in Vietnam involve lighting
paper lanterns, making offerings to the Buddha and
praying for health and well-being. Lotus-shaped
lanterns are especially popular because they
symbolize the ability to remain pure in an impure
world, just like beautiful lotuses grow from murky
swamps.

Buddha birthday celebrations that fall earlier
in the spring are often the ones international
groups focus on. In 1950, the World Fellowship of
Buddhists decided to make Vesak an international
Buddhist holiday, commemorated on the first full
moon of May. Nearly 50 years later, the United
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Nations passed a resolution to recognize Vesak
on the same day, in line with South Asian and
Southeast Asian celebrations.

These official acts of recognition mark the
importance of this holiday for Buddhists worldwide,

butwe should also remember the just-as-meaningful
celebrations that come a few weeks later.
https://religionnews.com/2023/05/24/happy-

birthday-buddha-why-the-founder-of-buddhism-has-so-
many-different-birthdays-around-the-world/

AND THEY'RE BACK: VISITOR NUMBERS ON
THE RISE IN ENGLAND’S CATHEDRALS

Visitor numbers at England’s cathedrals are
showing a strong return towards pre-pandemic
days with many recording more than a 100 %
increase on 2021 figures.

Figures collected by the Association of English
Cathedrals (AEC) from 24 Church of England
cathedrals and Westminster Abbey paint a picture
of cautious optimism with an increase in visitor
numbers across cathedrals rising from 2.9min 2021
to 5.7m in 2022 - a growth of 197%. Westminster
Abbey alone welcomed 3m total visitors in 2021
and 6.8m visitors in 2022.

«We celebrate the significant increase in visitor
numbers to our English Cathedrals and these
statistics confirm what our cathedrals’ staff and
volunteers have been observing on a daily basis
over the last year», - commented the Very Revd Jo
Kelly-Moore, Dean of St Albans and chair of the
AEC.

She added: «While this is evidence of the
opening up of travel and visiting on a national and
global scale again, we know from feedback and
engagement that this increase also confirms the
vital role of the Cathedrals in our land as places
of welcome for all people, in which to experience
wonder, explore meaning and to find peace and
hope in the challenges of our lives and of our world».

Britain experienced disruption from the
coronavirus pandemic in 2021, which the AEC
says accounts for the slow return of visitors and
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worshippers. But it said 2022 saw most cathedrals
welcome double the number of visitors, while in
London, St Paul's Cathedral recorded an increase
of 300 per cent. Westminster Abbey has enjoyed a
220 per cent increase in visitors.

The Very Revd Andrew Tremlett, Dean of St
Paul’s Cathedral, said: «I am so grateful to all those
who visit and our volunteers and staff who offer
them such a warm welcome. Last year, with the
Platinum Jubilee Service of Thanksgiving in June,
and then our services of Prayer and Reflection
following the death of HM Queen Elizabeth in
September, St Paul’s offered a place for people to
mark moments of national importance, just as it has
done for centuries».

Events that the Association of English Cathedrals
cite as accounting for the rise in visitor numbers
include the Platinum Jubilee, the mourning
period for Her Majesty Queen Elizabeth, and the
proclamation for the new king.

The AEC says these attracted huge numbers of
visitors, as did talks, tours, art exhibitions and light
shows, as England’s cathedrals began to reintroduce
new programmes of events alongside services and
many retained the mixed ecology of online and in
person worship and events.

https:/premierchristian.news/en/news/article/and-

they-re-back-visitor-numbers-on-the-rise-in-england-s-
cathedrals



OTKYOA BEPYT HAYAJIO UCTOKU PEJIUTMO3HOM
TOJIEPAHTHOCTIU B KASAXCTAHE

- Hawm npeaku ncnoesegoBanun TpagmuLUUOHHble
M MMPOBbIE PESINInK, — YTBEPXK a1 U3BECTHbLIN ap-
xeoJsior, akagemunk Kapn Baiinakos (1940-2018).
- LleHTpoM ux B3aMMoOAenCcTBUA U B3aMMOCOCY-
LLLEeCTBOBaHUS Ha TEppUTOPUU OPEBHErO U Cpes-
HeBeKoBoro KasaxcTaHa 6b121 Benmkuin LLlenkosbiin
nyTb.

[oeopunu Ha 00HOM si3bike

ApXeosiorm Haw/M Hemasio CBUAETE/IbCTB
TOMY, YTO Hace/leH1e, MPOXKMBaBLLIEE KOrAa-TO Ha
TEPPUTOPUN HaLlel CTPaHbl, OT/IMYANOCh BbICOKOM
cTeneHblo TOsIepaHTHOCTU. Haxoaku, caenaHHble
MMM, TOBOPSAT, YTO KOYEBHUKU M OoceaJsible 3emiie-
Oenblbl, NPeOKN Ka3axoB, — CaKW, YCYHW, ApPEB-
HUE TIOPKU, TIOprewuu, KapayKkm, KUMaKu, KMM4yaKwm,
KaHrapbl, orysbl, — BEPW/JIN B Pa3/IMyHbIX 6GOroB.
OTnpaBnsis Ky/bTbl U coBeplUas obpsabl B YeCTb
COJIHLA, /TYHbl, OFHS, YXMBOTHbIX U PacTEHUN, OHU
HaZensnn ux 60XKeCTBEHHOM CUJION U KOCMMUYe-
CKOM 3Heprmnen. B cpepHeBeKoBbIX ropoaax Tan-
xupe (HbiHewwHu Tanrap), Kasnbike (ceno Konnbik
AnmMaTuHcKon obnactu), Anmatel, Tapase, OTpape,
Ncnnpykabe (CaipaM) >Kuam oy pasHbIX KOH-
deccnn - 30poacTpunubl, MaHuxeu, Oya[uCTl,
XPUCTUaHe, MycCyJibMaHe.

ApXeosiIorn CYMTAIOT, YTO 3HayYeHne Benmkoro
LLlenkoBoro nyTu B pacnpocTpaHeHUU pPesIMrmos-
HbIX naen Henpexogsiie. MIMeHHO no ero Tpac-
CaM pa3/InyHble MUCCUOHEPbI «HEC/IN» CBOKO BEpY
B 3aMOpCKMe cTpaHbl. B untagenn ropoga Kyna-
Ha pacKkonaHo 6oraTo yKpalleHHoe pe3bboi Ma-
HUXeNCKoe CBATUIMLLE (MaHMXENCTBO - PEIMrnos-
Hoe y4deHue, Bo3HUKLLUee B |l Beke Ha TeppuTopumn
cospeMeHHoro Mpaka). 3 ugumn yepes CpeaHioto
A3unio n BoctouHbit TypkecTaH npuwen 6yaamsm,
n3 Cupun, NpaHa un ApaBum - XPUCTUAHCTBO, a
3aTeM - ucnaM. Bce oHM B3ammopencTBoBain C
MECTHbIMU TPAAULMOHHBbIMU PEUTUAMU — TeH-

FPNAHCTBOM U LLIaMaHN3MOM.

Epemuku, 6yoducmei...

Mo LlenkoBomy nyTu, Kak CBUAOETE/IbCTBYIOT
HaxOZKM apxeosloroB, B HampaesieHUM € 3anaga
Ha BocTok pacnpocTpaHsiocb M XpUCTUAHCTBO.
TonyoK K 3TOMy 6bI21 AaH B nepBon nosiosuHe V
Beka B BocTtouyHon Pumckon mumnepun (Cupwus),
roe BO3HWK/A CeKTa MPMBEPXKEHLEB CBALLEHHMN-
ka Hectopus, KoTopbin cumntan, 4yto [lpeuncryto
[eBy Maputo cnepoBano HasbiBaTb He boropoau-
uen, a Xpuctopoauuen, Tak Kak y bora He morno
ObITb MaTepu. lNMocne Toro, Kak ero y4yenue B 431
Obl10 ocyXAeHo B DdecckoM cobope, HavyamcCb
YKECTOKME TOHEeHUsi Ha HecTopuaH. CTOPOHHMKM
ornasibHOro CBSILLLEHHWKA, 6exxaB M3 BuzaHTuu, op-
raHnsoBasm B [lepcum wWKony, KoTopas cnaoTuiaa
BOKpPYr cebs pesIMrMosHyto onnosuuuto. A oraTble
CUPUINCKME KYTLbl U peMeCAeHHMKU, JNLIMBLUNCH
pblHKa CcObITa CBOMX TOBapoB B KOHCTaHTWHOMO1E,
ABUHY/IUCL Ha BocTok.

B VII-VIII

LLUMPOKOE pacnpoCTpaHEHUE B ropogax HO>kHoro

BEKaxX HEeCTOPMaHCTBO MOJZly4nJio

KasaxctaHa u XeTbicy: NOSBUANUCE XPUCTUAHCKMK
euepKBU, Fae OCYLLEeCTBAS/ICA 00psan, KpeLleHus.
Mocne Toro, kak npu natpuapxe Tumodee (780-
819 rogbl) XPUCTMAHCTBO MPUHANT KapJyKCKUI
OyKabry (TIOpKCKuit Laps), Ha pybeske IX-X Bekos
Oblna obpasoBaHa ocobas KapayKckasi MUTPOMo-
nma. B ropogax Tapas n Mepke B Te roabl AeNCTBO-
BaJ/IN XPUCTUAHCKME LLEPKBU. XPUCTMAHE MPOXKK-
Ba/IM TaKXXe U B NPUCbIPAAPbUHCKUX ropodax, U B
Nnuitckon ponnne.

O xpuctuanax Unuickon A0SMHbBI, UMEBLLNX
CBOK LLEPKOBb, OCTaBM/ cooblieHne MoHax [u-
NboM Py6BpykK, BXO)KMIN B BbICLLME C/ION 0OLLLECTBA
OpaHumm n Ntanuu nepsoi nonosuHsbl Xl Beka.
B Te BpeMeHa MoHaxu (ecTeCTBEHHO, HE PAAOBbLIE,
a HaubBosnee 3/UTHas 4YacTb AYXOBEHCTBA) 4acTo
BbIMO/IHSA/IN POJIb AMMNJAOMATOB. M BOT No nopyye-
HUto dpaHLy3cKoro kopons Jlrogosuka IX Pybpyk B
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1253 roay otnpasuaca B MoHronuto. o cyule B To
BpeMs MyTeLlecTBOBaIM IGO0 Ha NOBO3Kax, JIM60
Ha BepXoM Ha nowaasx. Pybpyk e, byay4m 6onb-
UMM U TPY3HbIM, MPeanodYnTan uaTm newkom. Ye-
NIOBEK OY€eHb JIDO603HaTE/IbHbIM, OH MHTEpecoBaJl-
€S BCEM, YTO BCTPEYAIOCh EMY B MYTU: KaKMe noamn
YKMBYT TaM U KakMM 60oram oHm monsatcs. M noscto-
Oy MOHax UCKasl eANHOBEPLEB-XPUCTMAH. OH 3Han,
4yTO, pacTeKwunck B V Beke no LLlenkosomMy nyTu B
cTopoHy BocToka, HecTopuaHe OCHoBanM B psge
CEMMPEYEHCKNX FOPOA0B CBOM AMACNopbl U KOO-
HuK. Pa3bickmBas unx, Pybpyk Hawen B Kasinbike
npeacTaBuTeNIen Opyrux, HE3HAKOMbIX eMy pesn-
rin. B yacTHOCTK, OH TYT yBMAEN XPaM, KOTOPbIN
rnopasunsi ero CBOEN HEOObIYHOM MJITAHUPOBKON.
CBSLLEHHUKN BPUAU FOJIOBY HAroa0, HOCUAW YKeJ-
TYI O4eXAay, AepXasn B pyKax YeTKU U MPOU3HO-
CUIN MOINTBY, NOXOXKYH0 Ha «OT4e Hawx». OH pac-
CKa3bIBaET, YTO NOMas Ha PeJIMIMO3HbIN NPa3aHUK,
KOTOPbIN YCTPOMAN 3TU MOHaxXM, BEPHEE, >KpeLpl
3TOro Xxpama B 4YeCTb MOJIHOJIYHMS, U YTO OHMU 3BO-
HWIN B KOJTIOKO1a. PyBpyK He NULLIET, 4TO 3TO OblN
OYyAAMCTbI, HO TOJIbKO NPeACcTaBUTEIN 3TON penn-
MK, KaK M3BECTHO, HOCAT XKEeNTble 0AeXAbl, 3BOHAT
B KOJIOKOJIbYMKM U BpetoT ronosbl. «B wectn nbe»
(NpMBAU3UTENBHO TPU KUIOMETPa), KaK Hanucasn
MOHax B cBoel KHure «[lyTewecTsme B BocTouHble
CTpaHbl», oT Kassibika OH Hallen HaKoHel-TO ce-
NIeHNe «COBEPLUEHHO XPUCTMaHCKoe». B Lepkeu ¢
KPecToM OH coBepLUn MosiebeH.

...Xpucmuate

Mpn packonkax HeKponosien ceMMpeyeHCKUX
ropogos [)kamykaTa U HaBakeTa Takyke obHapy-
>KEHbl CBMAETENbCTBA LUMPOKOro pacnpocTpaHe-
HUS 3[4eCb XpUCTUAHCKOM Bepbl. OAUH U3 HUX - 3a-
XOPOHEHUS ee nocaeaoBaTesien ¢ cepebpsHbIMU U
OPOH30BbIMN HOCUIbHBIMWN KPECTaMM.

- B KO)xHO-KaszaxcTaHCKOM 06/1acTHOM My3ee
XPaHUTCA KaMeHHasl CTYMKa, HangeHHas Ha ropo-
anwe TopTKkonbTo6e, OTOXAECTB/IEHHOM C FOpo-
AoM byayxketoMm, 4yto B HO)kHOM KasaxcTaHe. Ha
Hel n3o6parkeHbl CUMBOJIbI XPUCTUAHCTBA — KPecCT
1 rony6b. K BblgaroLLMMCS NPOU3BEAEHUIM pesin-

FMO3HOINO MCKYCCTBa U PESIMTMO3HOM CUMBOJIMKM
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cpeAHea3naTCKMX XPUCTMaH, TIOPKOB MO Haumo-
Ha/IbHOCTU (Nepuof, oT NosiBAIEHUS XPUCTUAHCTBA B
3TUX Kpasx npoaaunscs ao koHua X1V B.), oTHocATcA
Kalpaku — HaarpobHble KAMHU C HECTOPMAHCKUMU
HaanMcsMn n cnmeonkon. O cyLLLeCTBOBaHMM Xpu-
CTMaHCKoM 06LLUHBLI B HaBakeTe CBUAETENLCTBYIOT
He TO/IbKO HaZMOTU/IbHble CUPUNCKME HaAMUCK, HO
W COrgMmncKue Hagnmcm Ha KepaMmke, Ha BEHUMKax
60bLLUNX XyMOB (COCcyAoB) Ans BUHA. Ha ogHOM U3
HUX HaMMCaHo: «DTOT XyM MpeAHasHavyeH A8 yun-
Tens Mapyk-TernHa Mactep MecTyH. MycTb 6yaeT
OH (XyM) Hano/IHeHHbIM, aMUHb, aMUHb!»

Cyas no ToMy, 4TO HaAMNMUCK Bblpe3aHbl HA BUH-
HbIX COCYAaX, MOXXHO Mpeano/IoXKUTb: NMPOU3BOA-
cTBO BMHa B CeMMpeybe HaxoAmM/10Chb B pyKax Xpu-
CTWaH, B 06psaxX KOTOPbIX BUHO UIPasio BaXKHYHO
posib. B Mosb3y Takoro MHeHWs cBUAETENbCTBYET
BUHoAebHA X-X| BEKOB, OTKpbITas apxeosioraMm
Ha ropoauule AkTobe CrtenHuHckoe, 4Tto B Ce-
Mupeube. [JHO ee 6bl10 BbIMOLEHO OKEHbIMU
KUpMMYaMn C MNPOYEPUEHHbIMU M306paXKEHNIMHN
KpecToB. Apxeosiornyeckme u anurpaduyeckue
Hax0/KM1 BKyMe C AaHHbIMU CpeHEBEKOBbIX MCTOY-
HMKOB TOKa3bIBalOT, YTO XPUCTUAHCTBO pPacnpo-
CTPaHWJI0Cb B CpeAHEBEKOBLIX ropoaax 61arogaps
MUIPaLMOHHbLIM NOTOKaM, KOTopble Wau no Benn-
koMy LLlenkoBomy nyTu.

... 3opoacmputiypl

Cpegm >uTenen KasaxCTaHCKUX CpedHEBEKO-
BbIX FOPOAO0B 6blIM MpPeAcTaBUTENN €Lle OAHOM
MWPOBOM penrMm - 30poacTpusMa, BO3HUKLLE-
ro B VII-VI Bekax Ao Hallen 3pbl Ha TeppUTOPUH
apeBHero MpaHa u CpeaHent Asuun. [1na ero o6-
PAAOBON MPaKTUKM XapaKTEPHO MoYUTaHME BOAbI,
OrHSA, 3eM/IK, BO3AyXa. DTN 3/IEMEHTbI 30p0acTpu3-
Ma MOXXHO npocneauTb B CpeaHeint Asuun, cbip-
AapbUHCKKX ropogax U CeMupeybe Mo ocTaTKam
6alHenof06HbIX COOPY>XEHUI, KOTOPble MOXKHO
CBA3bIBaTb C GalHAMKM OrHs. OHM COXPaHWU/IUCL B
Tonorpadum ropoamil, Koctobe n KpacHas peuka.
OpHako B CpeaHent Asnn n KasaxctaHe nosy4vmn
pacrnpocTpaHeHMe 0cobbli BapMaHT 30p0acTpus-
Ma, OT/IMYHbIN OT KAHOHMYECKOro: OH TECHO Nepe-

nneTanca ¢ MeCTHbiIMN A3bIMECKUMU KYJIbTaMU, B



YaCTHOCTU C KY/IbTOM OFHS U KMBOTHbIX — 6apaHa,
nowazau, sepbatoaa.

Kapn BaiinakoB cuuTan, 4to 30poacTpuiickas
Bepa Obl/la 3aHeceHa B Ka3axCTaHCKMe ropoja B
VI-VIl Bekax corauituamm (kmutenm Byxapbl n Ca-
MapKaHga), XxoTsa ¢GopMMpoBaHME €€ 3/IEMEHTOB
Ha4a/l0Cb 3a40/1M0 A0 3TOro B Cpefle Cako-macca-
reTCKMX naemeH, Hacenssunx KO>kHbIM KasaxcTaH.
MCTOYHMKM, MOBECTBYHOLLME O COOBLITUAX KOHLA
VIII-IX BekoB, CBMAETENLCTBYIOT, MO €ro CJ/I0BaM,
06 ncnammsaumn Hacenenms KOxkHoro KasaxctaHa.
B 840 roay npaBuTenb cpeaHeasnaTCKOro rocy-
JapcTBa camaHuaoB Hyx nbH Acaa noavmnHun cebe
Ucnnpoykab (Caipam). B 859 roay ero 6paTt Axmep,
n6H Acap, coseplumna noxog, Ha LLlasrap (cpegHese-
KOBbI ropoj, B palioHe HblHellHero TypKecTaHa).
Kapnyku, 3axBatmsLume B 766 rogy noanTn4eckoe
rocnoacteso B CeMmpedbe U Ha tore KasaxcTaHa,
noABepr/iMcb HanboibLLIEMY BAUSAHUIO MYCY/IbMaH-
CKOW KY/IbTYpbl.

... 'npasosepHbie MycynbMaHe

- EcTb MHeHue, yTO Xnutenu Benukon crenu
NPUHAAK ucnaM euwle npu xanudpe Maxam (755-
785 rogpbl). OgHako 3To, corjlacHo apTedaKkTos,
BMAUMO, OTHOCUTCS JIMLLIb K KaKOM-TO YaCTW Hace-
NleHus, Tak Kak B 893 roay elle oanH NpeacTaBu-
Tenb AMHacTUM camaHuaoB Vicmamn mbH-Axmapg,
B34/ Tapa3 u «06paTua NaBHYH LIEPKOBb 3TOrO
ropoza B MeyeTb. B Hauyane X Beka ncnam npuHsn
poAoHaYafbHUK AUMHACTMM KapaxaHuaos (Kapaxa-
HWACKOE rocydapcTBo cyliecTtBoBano B CpeaHen
Asunm n KasaxctaHe B X-XI Bekax) CaTyK, a ero cbiH
Borpa-xaH XapyH Myca B 960 roay o6bsBMA UC1aM
rocynapcTtBeHHol penurueit. [locteneHHo HoBas
penurms pacnpocTpaHmaack U B cpefie KOYEeBHWU-
KOB — KbIM4YaKOB U Ory30B.

Apxeosiormyeckme packonku namMsaTHuMkoB IX
- Havana Xlll BekoB, Kak cuntan Kapn barnnakos,
CBUAETENBCTBYIOT O (HOPMMPOBAHUU TOPOACKOM
MYCY/IbMaHCKOWM Ky/nbTypbl Ha tore KasaxcTtaHa. B
Tapase n Mepke Xp1CTUaHCKUE LLePKBU CTasin Npe-
BpaLLaTh B MeyeTu. [1o Mepe pocTa HacesieHus, Uc-
noBeAyoLLErO UC/1aM, B FOpPoAax CTasiv CTPOUTLCS

cobopHble MeyeTn. K X-XI BekaM OTHOCUTCS MO-

CTpOMKa Me4YeTUn B 04HOM U3 KPYTMHENLLUX FOPO0B
CeMupeubs - BanacaryHe (cTosiMua KapaxaHW0B).
CamMo 3paHMe MeYeTu He COXPaHW/I0Cb, OAHAKO
MMHapeT BO3BbILLAETCA Ha pa3Ba/iMHax ropoda Ao
cux nop.

Ha pacnpoctpaHeHne ucnama B KasaxcTaHe
YKa3blBalOT WU PaCcKOMNKWU 3axopoHeHui. [lorpe-
GanbHbIN 06paa B IX-X BeKax M3MEHMCS U CTan
NPOBOAUTBLCA MO XapaKTEPHbIM [/ MyCy/ibMaH
KaHOHaM - B FPYHTOBbIX SIMaX U3 CbIPLLOBOrO KMUp-
nuya. YMepLnx XOPOHWN MO MYCY/IbMaHCKOMY
ob6paay: 6e3 Bellel, B BbITAHYTOM MNOJIOXKEHUH,
ro/I0BOM Ha ceBep-3anajg, JIMUOM - Ha toro-3anag,
B CTOpOHY Mekkun. MIHBeHTapsa B norpebeHusx He
6bln10. Hanbonee paHHWE Mycy/ibMaHCKUE HEKPO-
noaun oTkpbITbl B OTpapckoM oasuce. B ctonmue
OTpapckoro oasuca B XI-XI Be. B ropoae Kepepe
Obln1a NOCTPOEHa coObopHas MeYeTb, B KOTOPOI Mor
BECTM nponoBean yuutenb Xomkn Axmena Acasum
ApcnaH Ba6. B XI-XIl Bekax Ha HEKpOMOAsAX NOsB-
NAOTC MOHYMEHTa IbHblE MEMOPUAJIbHbIE COOPY-
»KeHus. Hanbonee paHHas rpynna Mycy/ibMaHCKUX
MaB30J1eeB OTKpbITa Ha bypaHWHckoM ropoguiue,
yto B Cemupeube. [lBa MaB3osies COXpaHWUIUCH
B6m3Kn cena lonosayeska (HbiHe ceno AiLia-6um-
6u nop, Tapasom). OauH ns HMx - Babamyku-xaTyH,
BTOpon - AnLia-bubu, xapaktepusyeTtcs 6oraTbiM
odopM/IEHNEM MNJIOCKOCTEN CTEH C UCMOJIb30BaHM-
€M HEeMoOJIMBHbIX M3Pa3LLOB C PAaCTUTESIbHbLIM U reo-
METPUYECKMUM OPHAMEHTOM.

Kak nokasblBaloT MCC/leloBaHMS apXeoJsioroB,
TOpProBble A0pOrun, KoTopble WM u3s Esponbl B
A3nio 1 B 06paTHOM HanpaB/ieHMW, MepeceKasiv
cpeaHeBeKOBbIM Ka3axcTaH B pas/iMyHbIX MecTax.
OHW nNpoxoaunu Yepes cTenu, NnepeBasmBaan ye-
pes3 ropbl, CMyCcKa/iMcb B NJ10A40POAHbIE AO/INHbI.

- LLlenkoBbI NyTb, OCTaBasACb 1aBHOW TOPro-
BOM apTepuen, 6bl1 AN MHOTUX CTPaH U Hapo4,0B
OJIHOBPEMEHHO [O0POroM COTPYAHMYECTBa, pac-
NPOCTPaHEHUs PENUTNIA, B3AMMOMNPOHUKHOBEHUS U
B3aMMOO6OralLEeHNS Pa3/IMYHBIX KY/IbTYP, YTBEPXK-
nan Kapn Bainakos. - TosiepaHTHOCTb, conmke-
HUE PEeNUrnn N KYAbTYP BblIN XapaKTepHbI A1 ro-

poaoB KOxkHoro KasaxcTtaHa u XKeTbicy. Oceasible
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ropoaHe M KouyeBble MJieMeHa CMOMIN MOHATb
ApYr Apyra 1 co3faTh CaMOBbLITHYHO KY/AbTYpY, KO-
Topas BMnMcasiacb B MHOroo6pasune ApeBHUX KyJlb-

Typ YesioBeyecTBa.

Mepeli Cyaupbaesa

https://exclusive.kz/otkuda-berut-nachalo-istoki-
religioznoj-tolerantnosti-v-kazahstane/

THE 50 COUNTRIES
WHERE IT’'S HARDEST TO FOLLOW JESUS IN 2023

Latest report on Christian persecution finds
Nigeria and Sub-Saharan Africa the epicenter
of jihadist violence, while China leads effort to
redefine religious rights.

More than 5,600 Christians were killed for their
faith last year. More than 2,100 churches were
attacked or closed. More than 124,000 Christians
were forcibly displaced from their homes because
of their faith, and almost 15,000 became refugees.

Sub-Saharan Africa - the epicenter of global
Christianity - is now also the epicenter of violence
against Christians, as Islamist extremism has spread
well beyond Nigeria.

And North Korea is back at No.1, according
to the 2023 World Watch List (WW.L), the latest
annual accounting from Open Doors of the top 50
countries where it is most dangerous and difficult
to be a Christian.

The concerning tallies of martyrdoms and
church attacks are actually lower than in last year’s
report. But Open Doors emphasizes they are «an
absolute minimum figure», and is quick to note the
data decline does not suggest real improvements in
religious freedom.

For example, the reduction in church closures
was «due in large part» to Chinese officials having
closed almost 7,000 churches over the prior two
years. And the drop of Afghanistan from No.1 last
year to No.9 this year «offers little cheer» because
it's driven by how most Afghan Christians «went
deep into hiding or fled overseas» after the Taliban’s
takeover.

Overall, and same as last year, 360 million
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Christians live in nations with high levels of
in 7
Christians worldwide, including 1 in 5 believers in
Africa, 2 in 5in Asia, and 1 in 15 in Latin America.

And for only the third time in three decades

persecution or discrimination. That's 1

of tracking, all 50 nations scored high enough to
register «very high» persecution levels on Open
Doors’ matrix of more than 80 questions. So did 5
more nations that fell just outside the cutoff.

Islamic extremism continues to cause the most
persecution (31 nations), especially in sub-Saharan
Africa where Open Doors fears Nigeria will soon
trigger «a vast humanitarian catastrophe» across the
continent. Researchers also noted how China has
increased digital restrictions and surveillance and is
«forging a network of nations seeking to redefine
human rights - away from universal standards and
religious freedoms». And a fourth Latin American
country, Nicaragua, entered the list as authoritarian
governments increasingly view Christians as voices
of opposition.

The purpose of the annual WWL rankings
- which have chronicled how North Korea has
competition as persecution gets worse and worse
- is to guide prayers and to aim for more effective
anger while showing persecuted believers that they
are not forgotten.

The 2023 version tracks the time period from
October 1, 2021, to September 30, 2022, and is
compiled from grassroots reports by more than
4,000 Open Doors workers across more than 60
countries.

Today'’s report also marks 30 years of the list,



first created in 1993 after the Iron Curtain fell.
What has Open Doors learned?

First, it's clear that persecution continues to
worsen. The number of countries hitting the WWL
threshold to be tracked has risen from 40 in 1993
to 76 today, and the average country score has
gone up 25 percent.

Yet the biggest threat to the church is not
external but internal, concludes Frans Veerman,
Open Doors managing director of research. And
1 Corinthians 12 means no believer should suffer
alone.

«The biggest threat to Christianity», - he said, «is
that persecution brings isolation, and when it keeps
going on incessantly it may cause loss of hope».

While violence and pressure lead to significant
trauma and loss, Veerman noted how “remarkably
many respondents to our questionnaires keep
on saying that the biggest threat does not come
from the outside but from within the church: «Will
the next generation be prepared for the kind of
persecution we are witnessing? Are they strong in
their faith and in knowing Christ and the gospel?»

«This shows that the level of resilience of the
church is as defining for the future of the church in
a country as is the level of persecution», - he said.
«So the biggest threat to the church in countries
with persecution is decrease of resilience caused
by incessant persecution and the feeling of being
forsaken by the rest of the body of Christ».

After three decades of research, Open Doors
has learned that such needed resilience is found by
being «anchored in the Word of God and in prayer»,
- said Veerman. Also by being «courageous», as
the persecuted church is most often «active in
spreading the gospel» and «vital and growing
against the odds».

In short, the persecuted church has taught
Open Doors the truth of 1 Corinthians 12:26: «If
one part suffers, every part suffers with it; if one
part is honored, every part rejoices with it».

Where are Christians most persecuted today?

Afghanistan does not represent the only
substantial change in this year's rankings. Cuba

moved to No.27, up from No.37, due to the

intensification of repressive tactics against
Christian leaders and activists opposing Communist
principles. Prior to widespread demonstrations in
2021, it didn’t even rank. Burkina Faso moved to
No.23, up from No0.32, due to increased jihadist
activity, exacerbated by similar instability in
neighboring Sahel nations. Mozambique moved to
No.32, up from No.41, due to Islamic militancy in
its northern region. And Colombia moved to No.22,
up from No.30, due to targeted violence against
Christians by criminal gangs.

Comoros joined the list at No.42, rising 11
spots due to increased government paranoia (only
foreigners there are allowed religious freedom).
And Nicaragua joined the list for the first time,
rising 11 spots to No.50 due to growing dictatorial
repression, especially against the Roman Catholic
Church.

Overall, other than Afghanistan dropping eight
slots, the top 10 nations mostly shuffled positions
from last year. Sudan rejoined the group at No.10,
bumping India which at No.11 still scores within
Open Doors’ «most extremen» level of persecution.

Surprisingly removed in 2021 from the US
State Department’s annual listing of Countries
of Particular Concern after finally being added in
2020, Nigeria was again given special attention in
the Open Doors report, which noted:

Violence against Christians ... is most extreme
in Nigeria where militants from the Fulani, Boko
Haram, Islamic State West Africa Province (ISWAP)
and others conduct raids on Christian communities,
killing, maiming, raping and kidnapping for ransom
or sexual slavery.

This year has also seen this violence spill over
into the Christian-majority south of the nation.
... Nigeria's government continues to deny this is
religious persecution, so violations of Christians’
rights are carried out with impunity.

Repeating last year's performance, Africa’s
most populous nation ranked No.1 in the WWL
of Christians killed, abducted,

sexually assaulted or harassed, forcibly married, or

subcategories
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physically or mentally abused, as well as ranked No.1
in homes and businesses attacked for faith-based
reasons. It again ranked No.2 in the subcategories
of church attacks and internal displacement.
Violations of religious freedom in Nigeria are
emblematic of a rapidly growing Islamist presence
in Sub-Saharan Africa. Mali rose to No.17 from
No.24. Burkina Faso rose to No.23 from No.32, and
Niger rose to No.28 from No.33. Farther south, the
Central African Republic (CAR) rose to No.24 from
No.31; Mozambique rose to No.32 from No.41;
and DRC rose to No 37 from No.40.
with  Christian
relatively low in the top 50, and include Colombia
(No.22), Central African Republic (No.24), Cuba
(No.27), Ethiopia (N0.39), the Democratic Republic
of the Congo or DRC (No. 37), Mozambique
(No.32), Mexico (No0.38), and Cameroon (No.45),
and Nicaragua (No.50). (Kenya and Tanzania fall just
short of making the 2023 list.)

Regarding Latin America, Open Doors noted:

Countries majorities rank

Direct government oppression against Christians
seen as voices of opposition is rife in Nicaragua
(No.50), Venezuela (No.64), and Cuba (No.27),
where Christian leaders were imprisoned without
trial for their part in last year's demonstrations. In
many countries in Latin America, organized crime
has taken hold, especially in rural areas for Christians
who speak out against the cartels’ activities.

Of the top 50 nations:

- 11 have «extreme» levels of persecution and
39 have «very high» levels. Another five nations
outside the top 50 also qualify as «very high»: Kenya,
Kuwait, Tanzania, United Arab Emirates, and Nepal.
(Then OD tracks another 21 with «high» levels. The
only nations to rise in level were Nicaragua and
Sudan, while Saudi Arabia and Sri Lanka were the
only nations to drop in level.)

- 19 are in Africa, 27 are in Asia, and 4 are in
Latin America.

- 34 have Islam as a main religion, 4 have
Buddhism, 1 has Hinduism, 1 has atheism, 1 has
agnosticism and 10 have Christianity. (Nigeria is
50/50 Muslim-Christian.)
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The 2023 list included two new countries:
Comoros and Nicaragua. Two countries dropped off
the list: Kuwait and Nepal.

Other noteworthy increases include Mali at
No.17, up from No.24, due to threats from jihadist
and mercenary fighters in the context of a weak
government that links some Christians to Western
interests. Similarly, fellow Sahel nation Niger rose
to No.28 from No.33, due to ongoing attacks by
Islamist militants. And in North America, Mexico
rose to N0.38 from No.43, due to criminal violence
against Christians perceived to be a threat to
illegal activity, as well as social pressures faced by
indigenous believers who refuse to follow ancestral
customs.

Not all noteworthy movement was negative.
Open Doors noted the «promotion of greater
tolerance» in a number of Middle Eastern countries,
including Bahrain and the UAE. Qatar dropped 16
spots from No0.18 to No.34, due to no churches
being closed last year. (However, many previously
closed house churches remained shut.) Egypt
dropped 15 spots from No.20 to No.35, due to
fewer reported attacks on Christian properties.
Oman dropped for similar reasons from No.36 to
No.47, and Jordan dropped from No.39 to No.49
due to no reports of Christians forced from their
homes.

How are Christians persecuted in these countries?

Open Doors tracks persecution across six
categories - including both social and governmental
pressure on individuals, families, and congregations
- and has a special focus on women. Many
categories saw decreases this year, though some
hit record highs.

When violence is isolated as a category, the top
10 persecutors shift dramatically - only Nigeria,
Pakistan, and India remain. In fact, 15 nations are
deadlier for Christians than North Korea. (Uganda
saw the highest increase in violence scored, up 3.1
points alongside Honduras, but both were not in
top 50. After Afghanistan’s 10 point drop, Qatar
saw the biggest decrease in violence, followed
by Sri Lanka and Egypt. Among the total nations



tracked, 12 saw no change in violence score, 27
lowered, and 37 increased.)

Martyrdoms dropped by more than 275 from the
prior year, as Open Doors tallied 5,621 Christians
killed for their faith during the reporting period.
Representing a decrease of 5 percent, the toll
remains the second highest since the 2016 record
of 7,106 deaths. Nigeria accounted for 89 percent
of the total.

Open Doors is known for favoring a more
conservative estimate than other advocacy groups,
which often tally martyrdoms at 100,000 a year.

Where numbers cannot be verified, estimates
are given in round numbers of 10, 100, 1,000, or
10,000, assumed to be higher in reality. And some
national tabulations may not be provided due to
security reasons, resulting in an «<NN» designation
for Afghanistan, Maldives, North Korea, Somalia,
and Yemen.

Under this
Mozambique, and the DRC all follow Nigeria with
a symbolic tally of 100 martyrs. Then the CAR with
61 recorded killings, Myanmar with 42, Colombia
with 21, and India with 17.

A second category tracks attacks on churches

rubricc an unnamed nation,

and other Christian buildings such as hospitals,
schools, and cemeteries, whether destroyed, shut
down, or confiscated. The tally of 2,110 represents
a 59 percent decrease from last year, and is only
about a fifth of the 2020 report’s high of 9,488.

China (No.16), which rejoined the top 20 in
2021 for the first time in a decade, led the way
with half of reported church attacks - though given
a symbolic tally of 1,000. Then Nigeria, Myanmar,
Mozambique, DRC, Rwanda, and Angola all were
assigned a symbolic 100 attacks. Then India
recorded 67 specific incidents, followed by Mexico
with 42, Colombia with 37, and Nicaragua with 31.

The category of Christians detained without trial,
arrested, sentenced, and imprisoned decreased to
4,542, down a quarter from a record high of 6,175
in last year’s report but still the second-highest
total since the category has been tracked.

Open Doors divides this into two subcategories,

with 3,154 detained believers representing a
decrease of 34 percent. India led with 1,711 cases
and accounted for 54 percent of the total. It was
followed by Eritrea with 244 cases and Russia with
200; then an unnamed nation, Myanmar, China,
and Rwanda with a symbolic 100 each; then Cuba
with 80, El Salvador with 63, and Nigeria with 54.
The tally of 1,388 believers
however, held steady from the 1,410 reported in

imprisoned,

the prior period. An unnamed nation, Eritrea, China,
and India comprised almost 90 percent of the total.

Another new high was registered in the number
of Christians abducted, with the total of 5,259
representing an increase of 37 percent over the
prior period. Nigeria accounted for 90 percent of the
total, or 4,726 abductions, followed by Mozambique
and DRC with a symbolic 100 incidents each, then
Irag with 63, CAR with 35, and Cameroon with 25.

By far the largest
displacement, with 124,310 Christians forced

to leave their homes or go into hiding for faith-

category total was

related reasons, down 43 percent from 218,709
last year. An additional 14,997 Christians were
forced to leave their countries, down from 25,038
last year. Myanmar comprised 4 out of 5 internal
displacements (followed by Nigeria and Burkina
Faso) and 2 out of 3 refugees tallied (followed by
Iran).

Open Doors stated that several categories were
particularly difficult to count accurately, highest of
which were the 29,411 cases of physical and mental
abuse, including beatings and death threats. (Last
year's tally was 24,678 incidents.) Of the 72 nations
assessed, 45 were assigned symbolic numbers.
Nigeria and India were the highest (comprising
two-thirds of the tally), followed by an unnamed
nation, Myanmar, Mozambique, Indonesia, DRC,
and Rwanda.

An estimated total of 4,547 Christian homes
and properties were attacked in 2022, along with
2,210 shops and businesses. Of the latter, 27 of
42 countries were given symbolic numbers, with
Nigeria’s tally of 1,000 exceeding the next nine
nations combined (given their tallies of 100 each).
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Nigeria, Myanmar, and CAR had the highest tallies
in the former category (a symbolic 1,000 each), with
only Indonesia and India able to record actual cases
(211 vs. 180). Eritrea, Syria, Iraq, Burkina Faso,
Niger, Mozambique, DRC, and Cameroon rounded
out the top 10 and beyond, each with a symbolic
tally of 100 attacks.

Categories specific to women were also difficult
for Open Doors researchers to count accurately.
Cases of rape and sexual harassment decreased
from 3,147 to 2,126 tallied, led by Nigeria with
almost half the total, with 34 of 47 countries scored
symbolically. Forced marriages to non-Christians
decreased from 1,588 to 717 tallied, led again
by Nigeria, with 22 out of 34 countries scored
symbolically.

Why are Christians persecuted in these countries?

The main motivation varies by country, and
better understanding the differences can help
Christians in other nations pray and advocate
more effectively for their beleaguered brothers and
sisters in Christ.

Open Doors categorizes the primary sources of
Christian persecution into eight groups:

Islamic oppression (31 countries): This is the
main source of persecution that Christians face in
more than half of the watch list countries, including
8 of the top 10 overall. Most of the 31 are officially
Muslim nations or have Muslim majorities; however,
5 actually have Christian majorities: Nigeria, CAR
(No.24), DRC (No0.37), Mozambique (No.32), and
Cameroon (No.45).

Dictatorial paranoia (9 countries): Thisis the main

source of persecution that Christians face in nine
countries, mostly in nations with Muslim majorities
- Syria (No.12), Uzbekistan (No.21), Turkmenistan
(No.26), Bangladesh (No0.30), Tajikistan (No.44),
and Kazakhstan (No.48) - but also in Eritrea (No.4),
Cuba (No.27), and Nicaragua (No.50).

Communist and post-communist oppression (4
countries): This is the main source of persecution
that Christians face in four countries, all in Asia:
North Korea (No.1), China (No.16), Vietham (No.25),
and Laos (No.31).

Religious nationalism (3 countries): This is the
main source of persecution that Christians face in
three nations, all in Asia. Christians are primarily
targeted by Hindu nationalists in India (No. 11)
and by Buddhist nationalists in Myanmar (No. 14)
and Bhutan (No. 40). (Also in three nations being
tracked: Israel, Nepal, and Sri Lanka.)

Organized crime and corruption (2 countries):
This is the main source of persecution that
Christians face in Colombia (No. 22) and Mexico
(No. 38). (Also in three nations being tracked: El
Salvador, Honduras, and South Sudan.)

Christian denominational protectionism (1
country): This is the main source of persecution
that Christians face in Ethiopia (No. 39).

Secular intolerance (0O countries) and clan
oppression (O countries): Open Doors tracks these
sources of persecution, but neither is the main
source in any of the 50 countries on the 2023 list.

https://www.christianitytoday.com/news/2023/

january/christian-persecution-2023-countries-open-doors-
watch-list.html

A HISTORICAL ANALYSIS
OF RELIGIOUS TOLERANCE IN INDIA

The rapid rise of neo-fascist politics in India
has foregrounded issues relating to the politico-
ideological valences of religious traditions and the
desirability of secularisation. Does communalism
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owe its strength only to a specific political structure,
or is it also rooted in the tendential exclusivity of
popular religiosity? Is the contemporary Right's
vitality to be blamed only on manipulating religious



sentiments, or do religious systems also provide
normative nourishment to xenophobic zealotry?
Is it the failure of progressive religiosity that has
elicited religious extremism, or is it the presence of
desecularised cultures - in the form of the extended
influence and importance of religious institutions,
ideologies and identities - that accounts for deeply
engrained communal prejudices?

While the first parts of these questions assume
that Indian communalism is linked to the misuse
of religion and can be neutralised through a more
democratic invocation of pre-existing religious
resources, the second parts complicate the
apparently harmless status of religion, drawing
attention to how a modernist emphasis on
secularisation can more effectively counter neo-
fascist revivalism. Currently, what dominates the
Indian political landscape s the critical traditionalism
of the former. In the Hinduism vs Hindutva debate,
for instance, the main emphasis was on articulating
the
traditions of the Indian past against the masculinist

liberal-democratic arguments within the

faith system of the Sangh.

This entire discussion ignored Aijaz Ahmad’s
warning about how Indian communalism is not just
a form of cultural assertion but a totalising project
of national hegemony, which can consequently
be countered only through the construction of an
alternative national project encompassing all the
levels of society:
the RSS
Swayamsevak Sang) is really only the cutting edge

If communalism for (Rashtriya
for the popularisation of a fascist national project
which has come about to challenge and displace
the Centre-Left power blocs that had previously
contended for hegemony, then it necessarily follows
that the posing of secularism against communalism
is necessary but insufficient; that the posing of
the more humane and subversive traditions within
the belief systems of the Indian past against the
Sangh’s masculinist and market-friendly Hinduism is
necessary but insufficient; and that it is not possible
in fact to challenge a fully articulated fascist national
project without posing against it a superior national

project capable of organising what Gramsci once
called the «national-popular will».

One of the major weaknesses of critical
traditionalism that prevents it from creating a
full-fledged project of national hegemony is its
passive reliance on the public significance of
religion, as evident in the debate on Hinduism and
Hindutva, wherein the political relevance of religion
as a spiritual compass remained unquestioned.
This stance forces the proponents of critical
traditionalism to remain more or less subservient
to the institutional complexes associated with the
types of religiosities found in India. This three-
part article series critically analyses religion in the
context of Indian politics to highlight why modernist
values, particularly secularisation, serve as more
effective responses to communalism than the neo-
traditionalist refashioning of religious traditions.

In India, secularism was established as a
popular ethic of religious tolerance, with the
notion of tolerance itself being consecrated as
forming the cultural core of an ancient and stable
Indian civilisation. This meant that the necessity
of secularisation never arose. Satisfied with the
primordially defined concept of an unchanging
religious-spiritual-cultural essence, the Indian
political class never attempted to initiate changes
within a heavily religious civil society, considering
secularism to be a state of affairs ready at hand
to be used expediently. «In the Indian context», -
writes Achin Vanaik, «the overdetermination of the
notion of secularisation by the idea of tolerance
did mean that the question of the secularisation of
civil society was never posed in the same way as in
the West. Whether Indian civil society was, could
be or needed to be secularised were effectively
non-questions since, for most, the tolerance
(i.e. secularism) of Indian society was treated
as axiomatic, despite the communal horrors of
Partition».

To what extent is this notion of tolerance
historically accurate? In the traditional Indian
societies, the political authority of the state was

marginal, composed of local arrangements of
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power based on access to land and temple, regional
kingdoms and a far-removed grand empire, whose
grandiose spatial spread was matched by its
superficial penetration into different areas. The
third case of power arrangement needs further
elaboration.

The reign of the great empires of India - the
Mauryas (1st century BC), the Guptas (4th century
AD), the Delhi Sultanate (12th-16th centuries
AD) and the Mughal Empire (16th-18th centuries
AD) - witnessed the existence of smaller units of
political authorities that practised diverse forms of
vernacular cultures. The imperial centre was always
embedded in a wider system of multiple regional
structures. This dual arrangement was an outcome
of the peculiar characteristics of Indian society: One,
in a religiously diverse country, organised political
power had no other option than to maintain some
distance from the dominant religious group for the
sake of stability and peace. Two, the geographical
vastness of the areas made it difficult for imperial
agents to forcefully impose on them a completely
uniform system of political rules and cultural codes.

These
themselves

concrete  imperatives  manifested

in the theological principles of
Hinduism and Islam. In the Manusmriti, we find
that «a fundamental distinction between the king
as the human agent and the law as the superhuman
abstract order leads to a theory of restrained
rulership and a conception of fairness of treatment
towards different types of subjects». The realm of
kingship has various obligations to and relations
with the morally transcendent sphere of spirituality.
Since society is the embodiment of spirituality, the
social order - consisting of different castes - is said
to be prior to the state, with the rulers tasked with
protecting socio-cultural customs.

Hindu this

subordination of the king’s legislative function to

political theory articulates
the social orderin «the relation between the political
ruler and the social practices of the caste order.
The ruler's power is executive or administrative; it
cannot make fundamental rules of social conduct

or change them. The rules of the caste order as a
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system of social relations are thus impervious to
the constant fluctuations of royal power». The self-
regulating permanence of «deep social life» is to be
distinguished from the unstable power dynamics
of dynasties, kingdoms and individual rulers,
which «affect the lives of a very small number of
individuals who are born, by their caste fate, to
endure the impermanence and aggravations of a
life of political power».

A similar Islamic political theory of restrained
rulership and a legislatively powerless state
can be seen in the structure of Mughal rule. Its
theological precepts derived from the Persianate
Islam of the Khorasan region, which had to deal
with the conquest of non-Islamic rulers. Relying
upon a specific reading of Aristotle, the Muslim
intellectuals of this version of Islam asserted that
the ruler’s duty, regardless of his faith, was to ensure
the development of conditions that would allow
the flourishing of his subjects. The royal authority
was to work toward the creation of a society that
guaranteed not just mere sustenance but also
human development. «Living as human beings -
not just zoe but bios - required conditions in which
subjects could use their intellectual and spiritual
capacities. Based on this interesting derivation from
Aristotle, they were able to assert that the task of
the non-Islamic ruler was to preserve the religious
practice of his Islamic subjects».

Basing themselves on this unique Aristotelian
interpretation of Islamic rule, the Mughals practised
forms of toleration that incorporated the religious
beliefs of the Hindus. In sum, both Hinduism and
Islam established a system of political authority
that recognised itself as being conditioned by
the constraints of society. While recognising this
historically specific feature of the pre-colonial
state, it is important not to advance the theory
of «segmentary state», according to which the
grandiose verbal claims of pre-colonial states only
hid the empirical reality of a near-total lack of
authority. In the words of Irfan Habib, it «is held
that the British conquest was the product of a
«revolution», by which the East India Company



merely replaced the titular Indian state as a
partner of the local elites, and the British conquest
was thus not really a conquest at all!» Here, the
question of centralisation is conflated with that
of the strength of state power. It is presupposed
that a state capable of maintaining sovereignty
over its territory has to be centralised in terms
of administrative structure and socio-cultural
practices. In opposition to this, we need to insist
on both the strength of the pre-colonial state and
its distance from society - something inconceivable
within an analytical perspective mired in European
notions of sovereignty. Sudipta Kaviraj articulates
this succinctly:

«In terms of their external relations with other
kingdoms or empires, these (pre-colonial) states
were indeed «sovereign» over their territories;
but we cannot simply assume that in their internal
relationship with their subjects, these states
exercised the familiar rights of sovereignty. It is
essential to understand the difference between
the actual weakness of a state and its marginality
in principle. The relative autonomy of the social
constitution from the state did not arise because the
state was weak and would have invaded social rules
if it could muster the necessary strength. Instead, it
accepted a marginality that was a consequence of
its normative principles. The marginality of the pre-
modern state was a social fact precisely because
it followed a moral principle which guided the
relationship between rulers and subjects.

The lack of a clear locus of political authority in
pre-colonial formations meant that the state could
not act decisively on behalf of the society. Instead
of actively attempting to implement its favoured
political programme, the pre-colonial state had to
respect the internal regulations and practices of
social groups as long as taxes and revenues were
paid. Hence, a segmented societal architecture
relied for its sustenance upon the multiple, dispersed
and stable rituals of community social life. This is
what is meant by ancient pluralism. Unlike the
modern culture of individual rights, such pluralism
was restricted to the mere fact of coexistence, with

the normatively stronger attitudes of inter-religious
respect being generally absent».

In the words of Kaviraj: «Coexistence of
numerous local communities which would have
liked to impose their ways on others had they
the power to do it, is not equal to a situation
of pluralism-tolerance. It is a pluralism which
represents a powerless intolerance». This model
of ineffectual intolerance rather than positive
ideological tolerance is evident in the actual
workings of the much glorified «composite culture»,
in which liberal nationalists give a modernist flavour
to the interaction between Hindus and Muslims
through a retrospective imputation of secular
values to traditions.

According to Kaviraj, the Muslim control of «the
upper layers of political authority» and the Hindu
control of «commercial, craft and other productive
practices» gaverise to «an effective protocol of trans-
active relations for the prosecution of everyday
business». These «transactions in mundane matters
like commerce and administration» were strictly
separated from the domestic space of family,
where spiritual exclusiveness remained dominant.
Further, «because the mundane is less important
than the sacred for pre-modern mentalities»,
the public domain of material transactions was
considered less important than the private domain
of familial spirituality. The «temple and the mosque,
the household puja and namaz remained more
significant than the market and the court; and these
interactions did not result in the creation of a public
space under the state’s control».

Any cultural synthesis in the areas of art,
architecture, music and literature was confined
to the elite boundaries of the state. Despite the
efforts of the Bhakti-Sufi tradition, the message
of religious egalitarianism could not percolate into
the concrete ethos of Indian social life, becoming
ossified into otherworldly quietism. The weakness
of syncretic-fusionist traditions flowed from its
pre-reflective nature - it was not epistemically
organised and consciously claimed by the people
belonging to different religio-cultural communities.
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It functioned as a loose moral code liable to dissolve
when extended into spheres of society explicitly
concerned with power equations.

Javeed Alam writes that the pre-reflective
compositeness of folk traditions «was not aligned
with contending orthodoxies in a way as to be taken
as necessarily acceptable when consciously thought
about. Once the orthodoxy felt the danger and began
intervening, by whatever modalities from above, they
more or less succeeded...in pushing back or defeating
most of these trends». The spirit of religious equality
and universalism propagated by the Bhakti-Sufi
tradition was a systematisation and popularisation
of the everyday experience of demographic diversity
and cultural heterogeneity that formed the core of
pre-colonial India. More particularly, it was rooted in
the material experience of religiously diverse people
coming together for commercial and administrative
work. People skilled in these practical activities
tended to think in secular terms when dealing
with the phenomena and problems of their work.
For instance, from the medieval period onwards,
government institutions had officials, generals and
soldiers belonging to all religions. The Muslim and
Hindu rulers (Sher Shah Suri, Akbar, Aurangzeb,
Shivaji, Ranjit Singh etc.) freely employed the
followers of other religions, specifically in the revenue
administration and the army.

These rulers also made efforts to ensure that
the execution of public duties by the officials was
done within a non-religious framework. Given the
emergent materialism of this secular framework,
it was in consonance with the spirit of social and
scientific development. The Bhakti-Sufi tradition
denoted a cultural radicalisation of these secular-
scientific experiences, extending the materialist
principles in the public sphere of work into the
private sphere of religiosity. However, the domain
of the private was dominated by Brahmanical
ideology. Unlike most common people, the upper
castes were divorced from any material labour for
their livelihood. The life of Brahmins depended on

intellectual exercises that did not have a practical
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orientation toward materialism. They were the ones
who controlled the means of intellectual, aesthetic,
and spiritual production, while the rest of society
produced material wealth. Thus a division emerged
between intellectual and physical labour, between
spiritual and temporal life. Driven by cosmic ideas of
a distant mental universe rather than phenomena of
the socio-material world, the Brahmins developed
themselves into idealists - the most powerful
example being the philosophical system developed
by Adi Shankara.

Insofar as this idealism was backed by the social
and political might of upper castes, the developing
secular-scientific culture of the working people and
its cultural counterpart in the Bhakti-Sufi tradition
suffered a defeat. Due to the hegemony of casteism,
the working people and the cultural representatives
of this class were beholden to the ideological power
idealism. EMS Namboodiripad
writes: «It was, therefore, an unequal battle between

of Brahmanical

the toiling people who were inherently materialistic
in outlook and those who lorded it over them with
their idealistic philosophyn».

The victory of idealist philosophy led to the
entrenchment of an anti-scientific outlook that
ossified the social structure through a continued
dependence upon closed religious abstractions.
The predominance of separate religious identities
in the private sphere and growing inter-religious
interaction in the public sphere meant that pre-
modern forms of tolerance represented structures
of coexistence in which there were neither any
sharp and conflictual religious divisions nor any
widely prevalent processes of cultural synthesis.
This traditional society was an intersecting network
of hierarchies, tolerances and intolerances: some
differences were accepted, others were frowned
upon, with the elites of religious communities
never forgetting to draw lines of demarcations and

establish diverse inequalities.

https:/www.newsclick.in/A-historical-analysis-eligious-
tolerance



THE ROLE OF INTER-RELIGIOUS DIALOGUE IN THE
CONTEXT OF THE HUMAN RIGHTS UNIVERSALITY

Abstract: in today’s global world, characterized
by cultural and civilizational diversity, dialogue
mechanisms have communicative potential in
all spheres of society, including such an urgent
problem of human rights. This article is devoted
to the scientific and practical aspects of the
development and deepening of dialogue between
different religions. The features of the modern
stage of the formation of a multipolar world and
the aggravation of the geopolitical situation are
given, which increases the role of the constructive
potential of interreligious dialogue in establishing
partnership and respect for the religious traditions
of various peoples.

The relevance of the issue of inter-religious
dialogue in the context of the universality of
human rights in the modern world is caused by the
fact that religious organizations and movements
have significant potential to consider them as an
influential force in world politics. The religious factor
is an important component ensuring international
security. The study of this topic involves the use
of an interdisciplinary approach in a complex of
philosophical, religious, ethnological, political and
cultural points of view.

In the context of the philosophical paradigm,
the concept of interreligious dialogue has a long
history, the beginning of which can be attributed
to ancient Greek sages. In the modern world, its
practical implementation in international relations
as an instrument of political communication in
various fields, thanks to its constructive potential,
is becoming increasingly important. With the
increasing number of interethnic armed conflicts,
accompanied by numerous casualties, increasing
threats of extremism and terrorism, the problem
of exposure of ethnic and religious groups
becomes extremely acute, which ultimately leads
to a violation of human rights. In contrast to the

demonstration and applying of military actions and
economic sanctions, it actualizes the role of soft
power diplomacy.

In most countries of the world, in recent decades,
complex processes of change in the confessional
population composition have taken place, caused
by dynamic global trends, and the importance
of civilizational identity has increased. After the
collapse of the bipolar system in international
relations, the civilizational paradigm of world
development comes to the fore, determining the
features of dialogue formats in the examined field.

The evolution of the world history was
accompanied by the formation and development
of various cultural and civilizational communities.
European countries, basing on the negative idea of
civilizational superiority, pursue a policy of ignoring
the specific ethno-cultural, religious features of
traditional societies. “A.J. Toynbee in the middle
of the 20th century noted the expansionist nature
of Western civilization, due to its higher level of
technological and scientific development. Peoples
whose way of life during their historical evolution
was distinguished by rigid family traditions, it
is more difficult to perceive Western standards
of human rights and free democratic principles
of the political system, which does not mean
their inability to self-development and economic
modernization compliance to need of the hour’”
In practice, issues of interreligious dialogue are
associated with the development of international
public regulators of dialogue models with the
participation of state and public structures,
international organizations. In a speech by the
Chairman of the Department for External Church
Relations of the Moscow Patriarchate, Rector of
the General Church Postgraduate and Doctoral
Studies named after Saints Cyril and Methodius
Metropolitan Hilarion of Volokolamsk at the
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conference “Dialogue of Cultures and Civilizations”
on March 15, 2019, it is noted: “unfortunately, the
last decades were marked by speculation on the
religious feelings of people and attempts to stir
up confrontation between the East and the West,
between Christians and Muslims. | am talking about
events in the Middle East, where extremists and
terrorists for years intensely promulgated among
the population the ideas of confrontation between
Muslim and Christian civilizations. In this region,
unrest continues in regard to the status of the holy
city of the three Abrahamic religions - Jerusalem.”

Acute political, socio-economic problems in
today's world dictate the need for the common
efforts of international actors to develop
effective development strategies to guarantee the
sustainability of humanrights securityagainstthreats
such as armed conflict, violence, environmental
and epidemiological disasters and others. So, for
example, over the past century, sectarian wars have
broken out on the African continent, accompanied
by bloodshed and numerous casualties, as it was in
Sudan, Nigeria and other countries. Another region
of ethno-political conflict is the Balkans, a complex
node of confessional, intercultural contradictions,
the tragic results of which are such events in the
territory of the former Yugoslavia as the Croatian,
Bosnian, Kosovo crises.

Large-scale migration processes and movements
caused by ongoing conflicts in the Syrian Arab
Republic, Yemen, the Central African Republic, the
Democratic Republic of the Congo and South Sudan
and other countries lead to enormous deprivation,
violations of the rights of millions of people. In a
number of European countries, including Great
Britain, Germany, the United States of America,
France, as a result of active migration processes,
numerous Muslim communities have formed. The
number of Muslims in Norway, Poland, Switzerland,
Sweden and other European countries also
increased significantly. These trends make actual
the issue of the need for new mechanisms of public
administration that ensure the integration of the

immigrant population into the foreign environment
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and the provision of a complex of human rights,
including the religious sphere, with particular
urgency.

A manifestation of the Western ideological
concept of “clash of civilizations” is the book “Self-
Liquidation of Germany” by Bundesbank director
Tilo Sarrazin, published in 2011, in which the author
gives reasons for inability of immigrants from
Muslim countries to assimilate into German society
and considers them as a threat to the country’s
national identity. It is also worth mentioning the
publications of cartoons of the Prophet Muhammad
that appeared in the Danish and some other
European media, which caused an acute reaction in
Muslim states.

The famous orientalist historian V.V. Naumkin
notes: “It is harmful and erroneous to attribute
allegedly inherent intolerance and rejection of
freedom to the Islamic world. If we refer to the
Muslim historical heritage, then one cannot
but recall those striking manifestations of free
thinking and tolerance that have existed in it for
many centuries.” It is worth emphasizing that the
problems of perception of the West by the Islamic
world are complicated at present by actively
developing trends of undermining the foundations
of family values in European states, when
registration of same-sex marriages and even raising
children in them are allowed. The Social Doctrine
of Russian Muslims of June 14, 2015 states: “The
development by Europeans in the 18th and 20th
centuries of declarations and legislative documents
on human rights testifies to the desire of the human
spirit to escape from the darkness of ignorance to
the truth. However, the diminution in these acts
of conservative-religious values ultimately led to
such extremes of modern liberalism as the public
legitimization of evils, including the substitution of
the historically established concept of family with
the concept of “same-sex marriage.”

The practical implementation of the complex of
human rights enshrined in universal international
documents in the modern world faces many
serious difficulties and problems. The adoption



of the Universal Declaration of Human Rights in
1948 by the United Nations General Assembly was
an important stage in the consolidation of a wide
range of fundamental human rights and freedoms,
the guarantee of which should be regardless of
citizenship, place of residence, sex, national or
ethnic origin, religion, language or other condition.
The principles of equality and non-discrimination
are central in the complex of human rights, the
importance of which is confirmed.
The UN 2030 Agenda for

Development emphasizes the concept of “a world

Sustainable

free from poverty, hunger, disease and need,... free
from fear and violence,” consonant with principles of
human security. Under the UN, a special structure
was created - the Office of the High Commissioner
for Human Rights, the Statutory Body of the
Human Rights Council, treaty bodies monitoring
the implementation of major international human
rights treaties, such as, for example, committees
against torture, on the rights of the child, on
enforced disappearances and others. The UN
General Assembly Declaration “Transforming Our
World: Sustainable Development Agenda 2030"
states: “We see a world in which universal respect
for human rights and human dignity, the rule of law,
justice, equality and non-discrimination, respect for
racial, ethnic and cultural diversity; a world of equal
opportunity, enabling the full realization of human
potential and promoting universal prosperity. A
world that invests in its children and in which every
child grows up not knowing what violence and
exploitation are”.

When posing the question of the role of inter-
religious dialogue in the context of the problem of
the universality of humanrights in the realities of the
modern world community, it is worth highlighting
one of the most controversial aspects regarding
the opposition of the countries of the Western
world with its guarantees of rights and freedoms,
individualistic worldview and Islamic states with the
peculiarities of their religious traditions and culture.
Western human rights standards are difficult to
combine with the religious-traditional system of

law of Islamic states, based on the provisions of the
Quran and the Sunna of the Prophet.

In the international format, the countries of
the Islamic world adopted a number of key human
rights documents, namely: the Universal Islamic
Declaration of 1981, the Cairo Declaration of
1990, the Arab Charter of Human Rights 2004. The
general conceptual approach of these international
normative acts is that the basis of the human
rights embodied in them is such principles as
equality, justice, freedom, dignity. These important
ideas comply with the principles of human rights
established by Western standards, but human
freedom in Islam is determined by Sharia norms,
which is reflected in the constitutional acts of
states. Thus, in accordance with Article 20 of the
Constitution of the Islamic Republic of Iran, “All
Iranians, regardless of gender, equally enjoy the
protection of the law and have all humanitarian,
political, economic, social and cultural rights, taking
into account the adherence to Islamic norms.”
At the same time, this document guarantees the
rights of non-Muslims in Article 14: “According to
the ayat, the government of the Islamic Republic
of Iran, Muslims are obliged to treat non-Muslims
with kindness and Islamic justice and respect their
human rights. This principle applies to persons who
do not oppose Islam and the Islamic Republic of
Iran and do not participate in a plot.” Iran is one of
the countries in which at the constitutional level
the subordination of secular power to religion.
Countries in which Islam as a state or official religion
has a direct impact on the national system of law
include Algeria, Afghanistan, Bangladesh, Egypt,
Jordan, Irag, Yemen, Qatar, Malaysia, Morocco,
United Arab Emirates, Pakistan, Saudi Arabia, etc.

Inthe modernworld, an intense desire of peoples
to preserve and strengthen their national or religious
identity is developing. At the same time, religious
fundamentalism is often used by nationalists and
ethno-separatists to achieve political goals. Long-
running international conflicts, accompanied by
humanitarian problems, force people to leave for
other countries in search of a peaceful life. As a
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result, legal and illegal immigration to European
countries is increasing.

In these circumstances, the role of world
religions in the search for peaceful means of solving
acute problems caused by new challenges and
threats, at the center of which are practical human
rights issues, is increasing. In spite of the position of
representatives of the secularization of public life,
the positive potential of religion has the ability to
influence the strengthening of the spiritual sphere.
This topic was reflected in one of the important
documents - the Rhodes Declaration - 2009, which
was adopted at the World Public Forum “Dialogue
of Civilizations” on the island of Rhodes in Greece.
“We call on leaders of religious movements and
believers around the world to continue dialogue
and cooperation, doing everything possible to
achieve mutual understanding and respect, thereby
contributing to progressive development and peace
on earth, wherever there would be no place for
conflict and crisis.”

The possibility of peacekeeping efforts of
traditional faiths in crisis and conflict situations, at
the same time, may decrease as a result of the lack
of unity within religious structures, as evidenced
by the example of the church dissent in Ukraine,
where in 2018, on the initiative of ex-President P.
Poroschenko, the “Orthodox Church of Ukraine”
(OCU) was created. The new “church” received a
tomos on autocephaly (document of independence)
from the Patriarch of Constantinople Bartholomew.
As a the Russian Orthodox Church

severed full communion with the Patriarchate of

result,

Constantinople. The shown intra-religious dissent
certainly affects the civil rights of believers. It is
significantly, in this regard, an understanding of
the severity of the problem in the decision of the
United Nation Committee on Human Rights of
November 11, 2021, dedicated to the problem of
violation of the rights of believers of the Ukrainian
Orthodox Church. “This document also instructs
the Ukrainian authorities to guarantee the exercise
of freedom of religion in the country and to ensure
the investigation of all incidents of violence against
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believers there” Currently, Orthodox churches
across Ukraine are also subject to assaults related
to robberies by armed nationalists. The confessional
factor in this case acts as a detonator of the
aggravation of political tension.

In this situation, the practical importance of
interfaith dialogue in the formation of a common
approach to events in Ukraine is significantly
increasing. Questions about the need to achieve a
lasting peace in Ukraine based on justice as soon as
possible were discussed on March 16, 2022 during
a meeting in the remote format of His Holiness
Patriarch Kirill and Archbishop of Canterbury Justin
Welby. His Holiness the Patriarch emphasized that
every person should have the right to freely profess
his faith and speak his native language without being
subjected to political persecution. The practical
importance of such a dialogue in the situation with
the Ukrainian crisis is undoubtedly high also from
the point of view of reliable information exchange
between the parties, in the context of attempts to
isolate the Russian media from the West.

Practical steps to promote interreligious
dialogue in the context of such important issues as
the protection of human rights require obvious and
joint efforts of States both at the bilateral level and
in multilateral formats. Russian experience should
be noted in this direction of state activity. High
authority in the Muslim world allowed the Russian
Federation to obtain official observer status with
the Organization of Islamic Cooperation in 2005. An
important role in the development of the dialogue
with the Muslim world belongs to the Strategic
Vision Group (SVG) “Russia - Islamic World,
which was organized in 2006 at the initiative of
V.V. Putin and under the leadership of prominent
personalities E.M. Primakov, M.Sh. Shaimiev. On
November 23-26, a traditional annual meeting of
the Russia-Islamic World Strategic Vision Group
was held in the Kingdom of Saudi Arabia in Jeddah,
dedicated to preserving the traditions of interfaith
dialogue. The event with the agenda “Russia-Islamic
World: Dialogue and Prospects for Cooperation”
was attended by 33 state and public figures from



27 Muslim countries. One of the members of the
SVG Alhaj Syed Nazibul Bashar Maizwandari, the
Chairman of the Tarikat Federation of Bangladesh
and the current Member of Parliament, stressed
in his publication following his participation in this
meeting, that under the leadership of the President
of Tatarstan Rustam Minnikhanov, The Russia-
Islamic World strategic vision group is turning to
a strong advocate for Muslims in the international
arena with a deep understanding of Islamic values
and the importance of local heritage and culture.

Finally, it is possible to distinguish a number of
conclusions:

- the role of world religions in the formation
and development of the international foundations
of the complex of human rights and freedoms has a
conventional nature;

- theoretical approaches to the assessment of
inter-religious dialogue formats are determined by
understanding the following important messages
based on the analysis of worldwide trends in
global change: on the one hand, attempts of
political forces to use inter-civilization dissents for
their practical purposes; on the other hand, the
processes of globalization are changing the forms
of communication between people, understanding
the essence of the influence of religion both
at the domestic and international levels on the
intensification of problems of national identity
and updating the study of the effectiveness of
existing communication mechanisms in a religious
environment on the observance of fundamental
human rights and freedoms, ideas of humanity, as

basic values;

- interreligious dialogue contributes to the
search for mechanisms for coordination of common
principles of international legal regulation in the
field of human rights with national state-legal
systems;

- the effectiveness of the implementation of
international norms governing human rights and
freedoms can be determined on the basis of a
combination of fundamental human rights and a
historically established legal culture and religious
characteristics of peoples;

- attempts to absolute Western standards in
ensuring human rights in the context of increasing
and strengthening the role of the new non-Western
world centers of power and influence in the system
of international relations, face discrimination
against their cultural identity;

- the problem exists not only in different
approaches to assessing the principle of universality
of human rights and freedoms, embodied in
documents adopted by the UN, but also in practical
realities related to violations of the relevant norms
of international law by a number of states;

- a modern, essentially critical stage in the
history of international relations, determines the
relevance of the role of religions, intensification
of spiritual exchange to find common ground
and understanding in contrast to the policy of

confrontation and the threat of nuclear catastrophe.

Elmira Sadykova

https://cyberleninka.ru/article/n/the-role-of-inter-
religious-dialogue-in-the-context-of-the-human-rights-
universality/viewer

INTERRELIGIOUS DIALOGUE IN CONTEXT

1. A Surprising Research-Bias

Throughout the last two decades, interreligious
dialogue (IRD) has developed into an increasingly
significant dimension of present-day societies. On
the one side, there are the activities of what has

frequently been described as the ‘IRD-Movement'.
Researchers such as Anna Halafoff and John
Fahy/Jan Bock have identified several individuals,
networks and organizations that put the furtherance
of interreligious dialogue as a means of religious
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cooperation into the centre of their activities.

On the other side, the notion of interreligious
dialogue has entered into multi-fold socio-cultural
discourses. The idea of IRD has, for example, been
integrated into official policy documents of the
United Nations Organization (UN) as well as the
European Union (EU) and otherinternational bodies.
In this respect, dialogue has gained significance way
beyond traditional IRD-circles.

This emerging significance of IRD has triggered
diverse academic publications from a variety
of disciplinary perspectives. Early on, IRD has
become a growing field of debate in Theology
and Education, but also in Peace Studies and
International Relations. This research has produced
a highly differentiated and fascinating body of
literature. In addition, the last years have also seen
the emergence of related publications on concepts
such as ‘interreligious competence’, ‘interreligious
care’ or even ‘interreligious studies’ that expand the
debates on IRD even further.

As will be argued in more detail in the next
section, most of this literature, however, uses
a surprisingly biased concept of dialogue: First,
it approaches IRD primarily as an individual
endeavour. The majority of present-day research
models the notion of dialogue along the lines of
hermeneutic processes of individual learning and
understanding. Second, researchers tend to use
these individualized concepts of IRD as a basis
for transnational or transregional generalizations.
They discuss the structures as well as the impact
of IRD-activities, without systematic references to
differences in various socio-cultural contexts.

On the contrary, the present issue of the ‘Journal
of Religion and Transformation in Contemporary
Societies (JRAT) wants to propose a further
dimension of IRD-research. The articles brought
together in this volume are embedded into a strand
of analysis that argues precisely for the systematic
contextualization of IRD. They invite their readers
to think of dialogue as a socio-cultural phenomenon
that helps to better understand the role of religion
in present-day societies. To do so, the following
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articles take a comparative perspective on the
history of IRD in selected European countries. To
better understand this particular perspective, it
is at first necessary to locate the analysis of IRD
‘in context’ within the present state of the art of
IRD-research (1).
considerations will present a systematic rationale

On this basis, the following

to compare IRD-activities in Europe (2). The article
closes with references to the structure of the
present volume of JRAT to further facilitate such a
comparison (3).

2. Two Poles of Present-Day Research on IRD

Research on IRD has reached a point that has
seen the publication of a first set of textbooks
and edited volumes. This state of the art makes
it possible to identify two poles of present-day
research: (a) research focusing on IRD as individual
encounters, and (b) research focusing on IRD-
activities in their sociocultural contexts. An ideal-
type juxtaposition of these poles will help to clarify
the approach put forward by the present issue of
JRAT.

2.1. Research Focusing on IRD as Individual
Encounters

The first of these two poles certainly is the more
established one. It already looks back on several
decades of research and is dominated by theologians
as well as different types of IRD-practitioners. The
conceptual basis of this pole can be exemplified with
references to a frequently cited article by Marianne
Moyaert - published in the 2013-compendium
‘Understanding Interreligious Relations. In this
article, Moyaert argues that: Dialogue is connected
deep down with the search for truth and a striving
for wisdom. It excludes fanaticism. A fanatic is a
person who, convinced that he is absolutely right,
locks himself up in his own position and refuses any
critical testing or challenge. Dialogue presupposes
precisely the engagement of people with critical
minds, who question the obvious and also allow
others to challenge them.

This quote provides a good example for the
individualized concept of IRD that stands at the
center of the first pole of research. Moyaert presents



dialogue first of all as a specific type of learning
process (a ‘search for truth’). She conceptualizes
IRD as the basis of a critical attitude that is open
for challenges and should form the foundation of
individual encounters (‘engagement of people with
a critical mind’). All these categories describe IRD
as an individual state of mind that is opposed to
fanaticism.

And this type of methodological individualism
can be found in three entwined strands of
publications on IRD: First, researchers closer to
the first pole have highlighted the complexity of
IRD-activities. Authors such as Jean-Claude Basset
and Paul Hedges underline that dialogue is such a
complex process that one has to distinguish several
dimensions of it so that dialogue can be applied
efficiently.8 One of the most influential of these
typologies was introduced by the 1991-document
‘Dialogue and Proclamation’ published by the
‘Pontifical Council for Inter-religious Dialogue’
and the ‘Congregation for the Evangelization of
Peoples’. This document distinguishes four classic
dimensions of individual IRD-activities - a dialogue
of life, a dialogue of action, a dialogue of theological
exchange and a dialogue of religious experience.

Second, dialogue-researchers influenced by the
first pole have produced multiple biographies of
individuals committed to dialogue and manuals for
the practical implementation of IRD-activities. This
strand of IRD-research focuses on the questions of
why IRD has been undertaken and how dialogue
can be put into practice. It has been instrumental
in providing motivational literature as well as
examples for promising practices to put IRD into
action. Along those lines, this second strand of the
present debate has exerted a particular influence
outside academic contexts.

Finally, the first pole of research is also
documented in publications on the developments of
dialogue-activities in different national contexts -
from short essays on the present-day situation to
detailed analyses with significant historical depth.
Until
however, primarily limited to the description of IRD-

most recently, these publications were,

activities in their respective countries or regions.
There are only very first attempts to systematically
take the interdependencies between IRD-activities
and their socio-cultural contexts into account or to
deal with the specific structures of IRD-activities in
different sociocultural contexts. This is exactly the
point where the second pole comes in.

2.2. Research Focussing on IRD-Activities in their
Socio-Cultural Contexts

The research of the second pole is much more
recent, and has so far primarily been undertaken
by Sociologists and Scholars of Religion. As
distinguished from the research closer to the first
pole, its protagonists tend to start from a rather
descriptive, heuristic concept of IRD: Recently, the
editors of a 2018-special issue of Social Compass
have, for example, brought together a variety of
articles on ‘Interreligious Relations and Governance
of Religion in Europe’. They conceptualize IRD as a
specific set of discourses and organized activities:

The case studiesincluded share an understanding
of the multifaceted nature of the interreligious
movement and its internal diversity and complexity.
This is reflected in a variety of terms used to
denote the semantic field of the phenomenon,
such as interreligious, interfaith, multifaith and
interconvictional.

This concept of IRD is also underlining the
complexity of IRD activities (its ‘multifaceted
nature’). In this respect, it is very close to the
research dominated by the first pole. In addition,
the concept from ‘Social Compass’ is, however less
normative than the one presented with reference
to Moyaert and targets a different level of IRD-
activities. Focusing upon a ‘variety of terms used
to denote the semantic field of the phenomenon’,
Griera/Nagel move the emphasis away from an
understanding of dialogue as a practice of individual
hermeneutics. They rather approach IRD as a social
phenomenon within differentiated, pluralized (post-
or late-) modern societies.

This is precisely what the short-hand ‘in context’
stands for in the present volume. By analyzing IRD-
activities as socio-cultural phenomena, the second
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strand of IRD-research proposes a shift in the
analytic take on dialogue. And such a shift adds two
further dimensions to present-day research:

On the one hand, the research that is closer to
the second pole has been very strong in putting
IRD-activities in
contexts. On the basis of participant observations

particular emphasis on local
and in-depth interviews, the respective analyses
inter alia invite their readers to have a closer look
at processes of inclusion and exclusion within
dialogue-circles, to raise the question of formal
infrastructures and to analyze the multiple forms
of IRD-discourses. In this sense, they contribute
a more critical dimension to the already existing
literature on the developments of dialogue in
different national contexts.

On the other hand, the publications informed by
the second pole tend to focus on the interrelations
between IRD-activities and specific sub-systems or
sub-fields of society. The work of Wendy Cadge/
Mar Griera/Kirsten Lucken and Ines Michalowski,
for example, stands for a variety of more recent
publications on the relationship between IRD and
politics. Along similar lines, scholars such as Melanie
Priedeaux and Lise Galal ask researchers to highlight
the complex networks that constitute dialogue-
activities and focus upon their relationship to the
socio-cultural context - including economics, arts,
medicine etc.

Along these lines, the present issue of JRAT
wants to expand the work around the second
pole by pursuing a systematic comparison of IRD-
activities in Europe.

3. Towards Systematic European Comparison

It has frequently been argued that comparison
is one of the core tools of any type of analytic
endeavour. The Academic Study of Religion,
for example, looks back upon a long history of
comparative analyses that underline the potentials
as well as the dangers of comparison. And the
same can be said with regards to other disciplines
(such as Political Sciences and History) or further
that
systematically considered the pros and cons of

interdisciplinary endeavours have also
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comparative approaches to research.

In all these cases, the literature underlines
the necessity to reflect at first upon the implicit
assumptions of a comparative venture. In the
present volume, the comparisons are based upon
the most recent findings of the ‘SMRE - Swiss
Metadatabase of Religious Affiliation in Europe’. So,
we have to discuss the implications of this particular
tool of comparative research.

3.1. The Swiss Metadatabase of Religious Affiliation
in Europe (SMRE)

The SMRE is jointly organized and managed
by Antonius Liedhegener and Anastas Odermatt.
According to its website, it: was established to
substantially improve the data situation of religious
affiliation in Europe and to provide more reliable
data for further research and debate. In the first
phase (2011-2014) data from a wide range of
sources have been collected by the SMRE-team.
The second phase of the project (2015-2018) was
funded by the Swiss National Science Foundation
(SNSF). The SMRE now provides detailed statistics
and consolidated estimates on religious affiliation
for European countries and regions including the
EU.

Along those lines, the SMRE starts from a
concept of religion that is based upon affiliation
as institutional membership. This clearly links the
SMRE to a specific strand of research on religion.
And its authors are actually very clear about the
limitations of such an approach:

To be sure, data on religious affiliation are
certainly not the only statistical indicator for religion,
religiosity or religious vitality (for the recent trends
in measuring religion see Brenner 2016; Finke and
Bader 2017; Huber and Huber 2012; Pollack and
Rosta 2015, 48-85). However, data on religious
affiliation are certainly an indispensable baseline
when it comes to measuring religion and religious
diversity. Statistics on religious affiliation are the
most basic information on religion on the individual,
organisational and societal level. The fascinating
thing about the SMRE is the fact that this database
brings together reliable data on religious affiliation



from nation states all over Europe. In this way, it
provides a strong basis for a classification of the
religious situations in Europe.

3.2. Classification of the Religious Situations in
Europe

In one of the most recent SMRE-Working Papers,
Liedhegener/Odermatt actually suggest a two-
dimensional classification of the religious situation
in European countries: First, they underline that
European nation states are dominated by a rather
limited set of what they call ‘largest religions’
Catholic, Muslim, Non-affiliated, Orthodox, and
Protestant. Second, they distinguish three degrees
of religious pluralization: dominant (the largest
religion takes a share of 60% or more), fragmented
(the largest religion takes a share of 35% or less),
and pluralized (the largest group takes a share in
between 36% and 59%).

For the purpose of the present volume, this
classification is of particular interest in so far as it
provides a solid basis for European comparison. In
addition, it also relates directly to two prominent
debates of IRD-research:

The idea of ‘religious pluralization’ has always
been central to the analyses of IRD. Authors such
as Diane Eck and Catherine Cornille see IRD
primarily as a consequence of processes of religious
pluralization, and argue that plural societies need
interreligious dialogue. In his last publications,
Peter L. Berger added an interesting twist to
these debates by proposing the idea of two-fold
pluralization. With this concept, he argues that
the confrontation with a secular mind-set has to
be systematically integrated into the analysis of
religiously plural contexts.
links the
analyses to the wider discussions around the

The category ‘largest religions’
cultural significance of religion that has most

prominently been discussed with regards to the

ambivalent concept of ‘civilizations’ introduced by
Samuel Huntington. It suggests that specific spatial
entities - the SMRE focuses on ‘nation states’ and
Huntington on ‘civilizations’ - are influenced by
specific religious traditions. In a more cautious way,
José Casanova and the late David Martin have been
among those authors who further substantialize
such a type of influence on social developments.
They propose that religion has to be interpreted
as one of the aspects that - among others - have
shaped the developments of societies in Europe
and North America. And later on, these two modern
classics have expanded their argument to South
America and Asia.

With
these references to the SMRE ask us to direct our

regards to the following reflections,

attention in two seemingly opposing directions:
On the one hand, they suggest that a comparison
of IRD-activities within Europe has to check to
what extent ‘religious traditions’ and ‘religious
pluralization’ help to better understand these
activities. On the other hand, the references to the
SMRE also underline that the upcoming analyses
have to be open for the possibility that European
comparisons might also have to take further
analytical perspectives into consideration. We have
to be prepared to look out for variables other than
‘religious traditions’ and ‘religious pluralization’ to
understand IRD-activities.

Accordingly, the present volume is structured
in a way that is open towards both of these two
directions in order to analyze the processes that
constitute IRD-activities within their socio-cultural

contexts.

Karsten Lehmann

https://www.researchgate.net/publication/
347665988_Interreligious_Dialogue_in_Context_
Towards_a_Systematic_Comparison_of_IRD-Activities_in_
Europe
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OOCTYP YXOHE O1H/

Tpaouumm u penurus/ Traditions and religion

AT KOKO CAJITbI

KypanbepreHn M.T., ¥MbIMAACTbIPY-MMUIXKAIK XKYMbICTAp XXaHe XaTTamManap
[enapTaMeHTiHIH, KOHCY/IbTaHTbI

Bbana weblpblngan agyHuere KeareHHeH KemiH
aTa-aHacbIHbIH, MiHAETI YKaKCbl )KaHE MafblHa bl aT
KOlo. Op aTa-aHa 6anacblHa epeKLle eciM beprinepi
kenepni. Ce6ebi anamabl TaHyAblH, KypasiaapbiHbiH,
Bipi ecimi 6obIn Tabblnagbl.

Kasak, oTb6acbliapblHAa aT KoKW canTaHaTbl
KebiHe aTa-axKeciHe, yikeHaepre 6epineai. banara
aT TaHJday fAa eTe MaHpI3fpl, €CiM afaMHblIH,
TafablpblHa, 60IMbICbIHA 9Cep eTefj Aen CEHreHHeH
KeliH b6yn icke eTe »ayanTbl Kapanabl. Ecimaepai
KebiHe 3aMaHbIHa cal, /1 apacbiHAa KEH, TapasifaH,
3aMaHayun eciMaepai KoWbIn »kaTca, Keibipi aTa-
6abanapbiHbIH, YNbl TYAFaNapAblH, eciMiH, Kenbipi
exxenri ecimaepai kosabl. COHbIMEH KaTap, COHFbI
yakbITTa UCNaM eciMaepi, TYpKi-Ka3ak, ce3i MeH
apab, napcbl ce3aepiHiH, KocapsaHybiHaH TypaTbiH

ecimaep eTe TaHbIMan ageyre 6o0s1aapl.
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Op KiM aT TaHJayha fgapanaHfbiCbl Kenegi.
BaybipykaH MoMmbILWwybl aTaMbI3: «<Afamfa gyHuere
KenreHae 6epineTiH eciM ofaH eMip »oJblHAa
OafFbIT CINTENTIH >KapblK, >KY/14bI3 iCNETTi: eMip
60Mbl XXaHblHAa 601aTbhIH a/ifallKbl YXoHEe KacUeTTi
6enrinepain, 6ipi» - AereH ekex.

LiHn TypfblaaH anatbiH 60/CakK, apuHe Oy
KaHbIMbI3¥a CiHiM, A2CTYpPiMi36€eH yLITaChIiN KETKEH
YPAIC «asaH» LWaKbIpbin aT Kow. WMcnam AiHi
OoMbIHLWa Banafa >KeTi KyH iliHAe a3aH LWaKbIpbIn
aT KO napbl3. A3aH 6anaHbl TbIJICbIM 3JIEMIHIH,
3USHKECTEpiHIH, 3UsSHbIHAH CaKTalAgbl Aern, YJ/IKeH
CbIl/Ibl aaMfa a3aH LUAKbIPTbIN aTbiH KONFbI3FaH.
Ka3zipri ke3pe 6anafa nanfambapiapablH, aTbIH
KOI CoHre anMHanabl, 6yn TycTa ecKepineTiH »KanuT
aTa-aHanapfa CoHAaM y/ibl afaMaapablH, aTbiHa calt
6anafa KYPMET >KaHe Tapbue KepceTinyi KaXeT.

ATTbl OYpPbIHfbl Ke34e bipbiIMAAn Ko Aa OpbIH
anfaH. Cobure Ke3 TUMey YLiH HeMece oTbacbiHAA
»Kac TyfaH cabu LeTiHen KeTeTiH 601FaHHaH KeNiH
OfaH bIpbIMAAN YCKbIHCbI3, >XafbIMCbI3 eciMaep
KosATbIH 6onfaH. Mbicanfa: Cacbik, >KamaH,
YKamaHb6ai »kaHe T.6. Aen KosaTbliH 60nFaH. Agam
eciMi TafaplpbiHa 6alaHbICTbI AereHi ecKepcek,
exxenge 6ana aypyLuaH, He YJIKEH KacipeTTeH aMaH
KaJica, TaFOdbIpblH ©3repTy MakcaTblHAa aTblH Aa
o3repTKkeH. Ananaa 6yn bipbIMHbIH, KAHLLAbIKTbI
eMipae icke acKaHAbIFbl XKal/ibl HAKTbl AepeKkTep

YKOK.



KIHAOIK oKE-LUELLIE KAHLUAJIBIKTbI
CANT-ASCTYPIE XXATALbBI?

«KiHaik oKe-llewe» AacTypAeH ewin 6apa

YKaTKaH canTtTapaplH, 6ipi caHanagbl. HerisiHeH
KasaK, KOfaMblHAA «KiHAIK  Welle»  YfbIMbl
KaNbINTacKaH, an KiHAiK aKe o1 KEMiHEH KOCbI/1FaH
yfbiMaapabiH, 6ipi. BanacblHbIH, >Kakcbl asamat
60/1bIN ©CYiH Ka/lalTbIH aTa-aHa eTe Cbll/bl XKaHe
6enengiafam Taybln KiHAIK Welle i3genTiH 6onFaH.
YKypTbiMbI3ga «bana KiHAK Liewlere TapTaibl»
pereH fge ce3 6ap. banaHbiH, 60MbIHAAFLI XKaMaH
KacueTTi 6onabipMayFa 6GapblH casibil, >aKCbl
YKafblH Kepce, «KiHAiK LelleciHe TapTKaH foM»
Jen acneTTen oTbipFaHbl 6enrini. KilukeHTanbIHaH
GanaHbl KiHAIK LUELWeCiH cblitnayfa, KypMeTTeyre
yhipeTkeH. Kai HopceHiH jAe 6afacblH 6inin,
6araMaanTbIH aTa-6ab6anapbiMbI3 LWbIP €TIN AyHUE
eciriH awkaH ca6uaiH, anfawl KoJblHa YycTan,
KiHZIrH KECKeH alaMFfa YKCaNTbIHbIH BisireHAairiHeH
ae 6onap, KiHAiK Lellere aca MaH 6epreHi. byriHae
OCbl aNTbIH TiH y3inin kKanfaHgan. KasipriHiH kenbip
»KacTapbl KiHAIK LeLlenepiHiH KiM eKeHiH 6inimenai
Aen anTbin »atagbl. bipak, yakbIT Tanabbl, KoFam
e3repici TexHonornsnap MeH nepseHTXasapbiHbIH,
namybl.  Kasipri  kespge
GananHblH, KiHAIrH Jgapirep akyllep Kecefi, con

nepseHTxaHasnapaa

cebenTe KiHAIKTI KeCcKeH ajamfa emec, KebiHe
TyCbITap MeH AOCTapbliHbIH, apacbiHaH 6asacbiHbI
«KIHAIK 9Ke-lleLle» TaH4anbIn XaTtagpl.

An BYpbIHfbl Ke3ae ayblNablH, *Ka fbi3 Aapirepi
CON icTepAi aTkapaTblH 6onfaHAbIKTaH KiHAIK
Lwellenepi con 6onbin TararbiHAANATbIH 6OAFaH.
ONTKeHi aTa-a)KeslepiMi3 KiHAIK LwellenepiHiH, Kim

BGoNFaHAbIFbIH XKaKCbl BINETIH, aHriMeiepi apachkIH
anTbIN OTbIPaTbIH.

PacbiHpa, OyriHge KiHAOIK wWellere jgereH
KYPMETTiH, MaHiH KeTipin anfaHganmbi3. byriHoe
CaNT-ARCTYpiMi3re MypblH  LWIyHipe KapanTbiH
Kenbip aTa-aHanap nNep3eHTXaHafaH LUbIKKaHHaH
KEMIH KeHjniHe »XaKKaH >KaHAabl «KiHAIK LleLe»
pen atan canapgbl. OHbIH, MiHAeTi Ganafa
Kosapba, KUiM-KelleK, OMbIHLIbIK, CaTbiM anepy
faHa cuakTbl. KepeMeT gacTypiepiMisgeH KeHae
Ka/NybIMbI3 - YATTbIK YPAiCcKe LWaH >XyblTrnam
O2pinTen oOTbIpaTblH 2XKeNepiMi3fiH, a3ablfbiHaH
aeyre e 6onap. KiHAiK LWeLleHiH, Kagipi KallkaH
3aMaHga eHf,... «KiHAIK aKe» aereH nampga 6onabl.
TinTi 6ypblHHAH Kesle »KaTKaH AacTyp/iepiMisgen
O2pinTeneTiHiH KanTepcis?

[acTtypre cait 6ypblHFbl Kesge KiHAIK Lelle
faHa canWnaHaTbiH 6o0nca, Kasip «KiHAIK 2oKe»
YfbIMblaa 6ap. OpuHe, MyHbIH, 6api Ae - baTbICTbIH,
Kenin »>KaTKaH ypaictep, anceae Kasip epni
3aMbINTblNapabl  «KiHAIK 9Ke Lelle» peTiHae
carnanTbiH GonfaH. ¥pnak, »KanfacTbifbl, YAT
6onalarbl, 6anaHbI3abl Kasa TopbuenereHitisre
Ae 6anNaHbICTbl. ¥NTTbIK, A3CTYPMEH CyCbIHAATbLIN
ocipy o3 KosbIHbI3aa. CoHAbIKTaH Aa KipMe canT-
nactypre 6oi anabipmMan, YATTbIK OCTYpAi
yCTaHcaK, yTblaIMacnbi3... KenTiH Kenbipi KiHAiK
Llelwle ceKingi acbln O2CTYp/iepiMi3 YMbITbIbIM
Gapagpbl Jen ekKiHiw 6ingipce, eHAi 6ipi kKanTa
YKaHZaHy YCTiHge pgen nikip amTagpl. Kanan
eKeHA,riH Okl OKbIPMaHHbIH, eHLiciHe
Kanablpyabl >KeH KepaiK....

An AaiH MaceneciHe KeneTiH 6oscak,  6yn
yfbiMaap AiHre »kaT. bipakta 6yn gscTypain
KanfacblHa  AiHHIH,  ewKaHaan
»KOK. [lece ge wapufaT ocbl ceKingi giHre Tepic
Ke/IMENTIH aacTtypaepai kyntanapl. Con cebenTi

KapCbl/bIfbl

“KiHAiK Wele” aTaHy wapufaT 6GOMbIHLLIA KYH3
eMec. MyHbIMeH KaTap, KiHAjiK Lelle MeH cabuain,
oT6acblHbIH, apacblHAA  TYbICTbIK  GaliaHbIC
6o2Maca, onap bip-6ipiHe Kbi3 6epicin, KbI3 anbica
anagsbl.
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